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Abstract
This thesis examines developments within the ministry of the Congregational churches of the north-
west of England in the period 1689-1829, with a number of aims in mind. In focusing on the role of
Scottish-born and Scottish-trained ministers within these churches the attempt had been made to get

away from the narrow national and denominational dogmas that have constrained our understanding

of English Congregationalism. In line with recent historiograpical attempts to produce historical
explanations that recognise the inter-connectedness of the nations of the Union, this study attempts

to assess the contribution of other national church traditions within one English region and to
understand the development of British Evangelicalism amongst British Reformed churches, of which
the Congregational Churches of Lancashire in the 1830s were such examples.

After providing the historical background of the Protestant Dissenting churches of Lancashire, an
attempt to quantify the number of churches within emerging church traditions in the eighteenth
century will be made and to assess the survival of orthodox Reformed churchmanship. The argument -
followed here, in contradistinction to the vast majority of denominational historians, is that
denominational theories are poor in explaining the survival of orthodox picty amongst Dissent and
that the social and economic profile of congregations provides a far better explanation of the
ecclesiology of these churches. Cumberland and Westmorland are examined and an understanding of
the geographical spread of Dissent is attempted, noting particularly the survival of orthodox piety in
the rural north of the region and in particular the dependence of the churches of Cumberland on
Scottish ministers, without whom Protestant Dissent in that county would have disappeared. Finally
an attempt is made to assess the contribution of Scottish-born and Scottish-trained ministers in the
emergent Congregational tradition in Lancashire in the period 1770-1829.

Throughout tile study an attempt is made to test all assumptions concerning the ministry by utilising
a database of biographical information on ministers within these churches and thus providing figures

on nationality and training, attempting to see whether the Scottish cohort within the sample was

statistically significant before moving on to more qualitative assessments of their influence,
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Chapter One: Introduction

This thesis examines the creation of an historical identity amongst the congregations of English
Dissent. Surveying such a broad period of time has brought me only to the point at which I initially
asked my questions about the Congregational churches of the early Victorian period. Why, for
instance, in the historiographical debates over the development of middle-class hegemony in the
industrial towns of the north are the Congregationalists dealt with superficially in favour of focusing
on the Unitarians? Congregationalists claimed to have a special mission to the middle classes at the
time,' their congregations were overwhelmingly middle class by the 1830s and they far outstripped
the Unitarians in the number of churches and congregants adhering to their connection. Part of the
reason is that the Unitanans had been so successful at creating an historical identity for themselves as
progressives. as agents of change, that perhaps renders them more familiar to historians operating in a
secular age. Prominent Unitarians, ministerial and lay, made a point of getting involved in all the
thorny moral and social reform issues of the industrial age-and never missed the opportunity to
promote the dissidence of their Dissenting tradition. The central concerns of the Congregational
churches, the evangelical commitment to revealed truth and the defence of the Reformation, seem less
familiar to the modern historian. The 'no-politics' platform of these churches and their institutional
representatives during the Napoleonic Wars and afterwards seems to represent the diffidence of
evangelical Dissent that may, like the Methodists, be lﬁmbered with the historical judgement that they
forestalled a revolution and were agents of social control. Yet, unlike the English Wesleyans, within
these evangelical Congregational churches a vigorous culture of disrespect had emerged by the 1830s
that warrants more attention. Congregationalists began energetically to promote voluntarist and anti-
Church rate societies, culminating in the Congregationalist Edward Miall's Anti-State Church
Association of 1844. Whilst connexional bodies remained neutral, many influential individuals from
-within Congregationalism promoted the defence of the Reformation in pan-Protestant movements
with more or less overt anti-Catholic agendas, most notably the trans-Atlantic Evangelical Alliance.

founded in Liverpool in 1846. The Congregational churches managed to wage lengthy litigation to

! Joshua Wilson. "The Second Centenary of the Ejectment of the Nonconformist Ministers from the

Established Church', The Congregational Year Book, 1861, pp.63-65. Clyde Binfield, "Thomas
Binney and Congregationalism's "Special Mission™, TCHS, Vol.21, No.1, June, 1971, pp.1-10.



dispossess Unitarian congregations of their chapels and were successful in 2 number of instances, the

Unitarians securing their trusts and properties only after the passing of the Dissenters’ Chapels Bill in
1844. These concerns might seem narrowly ecclesiological and firmly rooted in the early nineteenth-
century cvangelical ethos of reforming the individual within Reformed chufcﬂes, but they hint at the
energics latent in evangelical Dissent to redraw society in their own image. Their churchmanship,
Bible based and opposed to hierarchical structures, informed every level of their interaction with the
state and society. The vehemence with which elements withjﬁ these churches sought to ciispossess the
Church of England of its privileges and the Unitarians of their old Protestant Dissenting chapels is
striking. This thesis is, in part, an attempt to understand the sources of this radical critiqﬁe of the
church and state, focusing on the influence of Scottish-born and Scottish-trained ministers within the

English Congregational churches and trying to understand their contribution t6 developments within

the Congregational churches in the north-west of England.

On grounds of numbers alone this church tradition requires that historians take it seriously. - By the
Religious Census of 1851 the Congregationalists were by far the largest of the old Dissenting
denominations in England and Wales, representing 10.9% of the number of attendants of all
denominations on census Sunday. The Church of England constituted 52%, the Original Connection
of Weslevan Methodists 12.5%. Of the other denominations in the old Protestant Dissenting
tradition, the Particular Baptists were the next in the number of attendces at 6.5% and even the three
Scottish Presbyterian denominations could muster more adherents (0.8%) than the Unitarians
(0.5%).2 Methodism stood in a fundamentally different relation to the state for most of the period
reviewed here and arguably saw the possibility of engaging in Nonconformist politics only after the.
shock of the Maynooth Grant of 1845. The Particular Baptist churches retained a far more demotic
social profile. The Congregational churches could argue from a position of numerical strength that
they represented the most vigorous English Nonconformist tradition that could trace its roots back to
the seventeenth centurv, that they were in some way representative of Dissent and enshrined the
bourgeois ideals of the mid-nineteenth century. How did their historical tradition shape their critique
of contemporary society and their own brand of middle class churchmanship? Any attempt to assess

this tradition's impact on social reform, municipal politics or the religious and intellectual culture of

: D.M.Thompson, Nonconformity in the Nineteenth Centurv, (1972), pp.152-3.



the nineteenth century would need to understand what that ‘tradition’ consisted of, before attempting
to integrate it into the debates on various issues and ascribe to it any explanatory function. Outlining
this tradition, a task I originally thought would be straightforward, now constitutes the best part of

this thesis.

[ began with the assumption that what constituted mid-nineteenth century Congregationalism had a
continuing institutional and intellectual heritage from the seventeenth century, with records to match,
lovingly tended by conscientious archivists, committed to preserving their tradition's own unique
theodicy. A small, scholarly community, dedicated to modernising our understanding of the internal
lives of the churches and their relations to intellectual and social developments in the British Isles
would provide a useful commentary from which to start a more detailed regional study. Needless to
say, there exists nothing of the kind. The sources reflect the fissiparous nature of the antecedents of
these evangelical Congregational churches, the flotsam of the Evangelical Revival of the eighteenth
century. The purpose of this thesis is to assess which eléments were eventually assembled to create
the identity of the Congregational churches of the early nineteenth-century.

Because of this fissiparous tradition, there exists nothing comparable to the Quaker archives at
Friends House or the Methodist Archives at the John Rylands Library in Manchester and next to
nothing of a modern secondary hterature discussing the internal lives of these worshipping
communities, certainly for the period 1690-1750. Those who have been interested in the study of
these churches have tended to be denominational historians. keen to appropriate or discard elements
in the story that do or do not suit their own needs and with the decline of Nonconformity in the
twentieth century, the oversight of their gathered historical sources degenerated.  In the twenticth
century these archives have gone to institutions broadly sympathetic to their preservation but the lack
of academic or religious communities dedicated to codifying and disseminating the contents of
collections means they remain much as they were gathered. The Manchester Unitarian College
collection is currently being catalogued at the John Rylands Library but much of the
Northern/Independent College collection awaits appraisal. It is unclear what happened to many of the
eighteenth-century records held in the basement of the old (fongregational Office in Deansgate,

Manchester, though unseemly squabbling seems to have been engaged in over some portions of the

collection between the Lancashire Records Office and representatives of the denomination. Material
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was borrowed and never returned and discovered in the most unlikely repositories. Documents,
published in extract by county historical societics in the nineteenth century, have disappeared. As
well as the condeséension that posterity bestows on unfashionable areas of the past, there lies the
added problem that most of the extant historical commentary has been produced by historians from
within competing church traditions, attempting to appropriate a shared heritage. The sources and the
historiography have thus been Balkanised.

Denominational historians of the nineteenth century tried to write denominational histories of

church traditions which, only by the greatest stretch of the imagination, could be constructed into a

denominational framework. Under the strictures of the Toleration Act of 1689 Nonconformist
ministers and the churches they gathered around them were denied the opportunity to form a
denominational identity. Ministers and churches, who might descﬁbe themselves as Presbytenan,
Independent or Baptist, were legally defined as Protestant Dissenters. The vagueness of the term
proved useful as disparate elements within Dissent sought to create for themselves an identity outside
the Established Church. Persecution forced Dissenters into forms of mutual co-operation under which
they tended to play down their own denominational identity. This accorded well with their expressed
desire not to abandon the principle of a uniform church but the reality of highly atomised church
societies with increasingly irreconcilable ecclesiological traditions led to unbearable tensions. County
Associations lumbered on after the failure of an attempted national union in 16935 but increasingly
other, grander, unifying principles offered themselves in the eighteenth century to these
disenfranchised groups. Some elements within Dissent began to interpret the core identity of Dissent
as the application of reason to religion and the promotion of individual religious and political liberty.
Seeing the greatest threat to their precarious measure of toleration as being the renewed chaos of |
religious enthusiasm and party politics, they pragmatically set about accommodating themselves to the
Whig/Hanoverian settlement. Rational and polite religion was their contribution to the development
of a civic moralism and identitv. Religion, if it were demonstrated to be rational, would provide a
common moral currency. It was part of their contribution to the creation of a British identity which
would counter the competing claims of the nations of the Union, the colonies arid the regions of the

nation. Needless to say, it appealed to Dissenting communities where urban and commercial values
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were uppermost and not surprisingly, religion in this tradition lost doctrinal distinctness and its

emotional appeal to the individual.
The other unifying interpretation open to these Dissenting communities was that provided by the

Calvinist International. The vast movements of displaced Protestant groups throughout Europe and

the trans-Atlantic world in the early eighteenth century brought into contact diverse elements with

shared Reformed traditions. Outbreaks of revival, often associated with Counter Reformation
repression and the displacement to the frontiers of the known world, contributed to the sense of
Protestantism under threat and millennial interpretations of events. The Calvinist community of
letters sought to interpret and prepare their religious societies, watching and waiting for signs of
revival, for the signs of Gods handiwork in history that would presage the end of history. For those
who retained a commitment to revelation, the revivified Calvinist international offered the hope that,
despite being excluded from state churches, penalised and passed over in their respective lands, God
was writing a bigger history in the remote corners of the world, in the Appalachians, in Silesia, in
Scotland, and in the lives of ordinary believers. This interpretative schema appealed more to the
marginalised within international Protestantism, the rural and the displaced. It is the purpose of this
thesis to examine how Protestant Dissenting churches in the north-west of England responded to these
developments. Both offered powerful visions of an inclusive order, with obvious appeal to the
disenfranchised and the marginalised. In this thesis, I will focus on those churches who maintained
orthodox Calvinist standards and aligned themselves with the developing evangelical tradition. In so
doing however, one has to address the marked histon‘cal tendency for so many of these Protestant
Dissenting churches in the region to enter a rationalist tradition, something [ will detail in Chapter
Two. Historians in both these traditions have claimed that it was distinctive denominational features

that predisposed groups within Dissent to follow rationalist or orthodox paths of development,
maintaining that Presbyterians ‘became’ Unitarians and Independents 'became’ Congregationalists by
the nineteenth century. It is the purpose of this study to show the weakness of this argument and to
suggest that the social and economic profile of these congregations and their location as rural or urban
congregations, is a far better indfcation of the trajectoriesithese churches were subsequently to follow.
Chapter Three takes up this point and throws into question the validitéy of denominational labels in the

period 1689-1750. This detailed understanding of the indistinctness of the Nonconformist identity in

12



the early eighteenth century serves to highlight the historical problem of radically opposed theological
and doctrinal camps emerging from the same group of chapels and ministers. Markedly partisan
explanations were sought by denominational historians in the rational and orthodox camps which
differed fundamentally, neither offering satisfactory explanations of the processes at work or even a
basic chronology of developments.

In the period covered by this thesis, 1689-1829, these Protestant Dissenting churches functioned as
individual worshipping communities, loosely affiliated. It is only towards the end of this period that
national denominational identities were constructed. The Congregational churches in Lancashire
attempted ministerial association in 1786 and again in 1798 but it was only in 1806 that the
Lancashire Congregational Union was formed.> The creation of a national denominational body was
achieved through the Congregational Union of England and Wales only in 1833.* The Unitarian
churches claiming a seventeenth-century heritage only began constructing national denominational
institutions in the same period, culminating in the British and Foreign Unitarian Association, an
amalgam of several older bodies in 1825.°> Before this, these churches had retained an identity that
was not fully denominational but one that was constantly being mediated and re-interpreted between

ministers, the laity and the chapel trustees comprising these congregations. Denominations emerged

from this common soil of shared experience and assumptions, becoming estranged throughout the
eighteenth century, hostile to each othcrs assumptions concerning the nature of faith. National
funding bodies, created to distribute the wealth of the London Dissenters to their provincial
colleagues, became split along doctrinal lines in the eighteenth century but were still not
denominational institutions. The only institutions which functioned nationally and retained the €thos
of a common identity were London bodies established in the early eighteenth century to fight for the |
rights and liberties of Dissenters. ' The system consisted of individual, autonomous churches, whose
ministers sometimes co-operated regionally in ministerial associations, with lobbying and financial

clearing functions being undertaken by the London Dissenters on behalf of their provincial brethren.

3 Benjamin Nightingale, The Storv of the Lancashire Con ational Union. 1806-1906,
(Manchester, 1906), pp. 12-21.

4 Albert Peel, These Hundred Years: A Historv of the Congregational Union of England and Wwales,
1831-1931, (1931), pp.62-78.

> Jeremy Goring, 'Unitarianism: History, Myth or Make-believe?, TUHS, Vol.19, No.4, April, 1990,
p.217.
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Ministers were often answerable to the needs of the trustees more than they were to the congregants or
the neighbouring ministers gathered in county associations. Many of these chapels were treated like
proprictorial chapels by the trustees, bought and sold, the minister chosen by the trustees often out of
sympathy with the communicants. It would take unusually strong action by the church members to
force trustees to concede to their wishes. Often the only choice they were left with was to leave.

Where ministers. trustees and congregants were in sympathy, the system worked because of
personal contact between ministers. They acted as the foci of their congregations and negotiated the
complex webs of individual, familial and institutional patronage that could secure their own and their
congregation’s survival. Dissenting academies and the ministers who ran them were perhaps the
single most important institutions and individuals in this network. the education they dispensed
determining the esteem in which a minister was held, the stipend he could command and the theology
he was to preach. This svstem is representative of most of the period 1689-1829, and though
denominational parties emerged throughout this period, the unifying myth of common Protestant
Dissenting interests was only overtly renounced in 1836 when the Unitarian elements of the Protestant
Dissenting Deputies and the General Body of Protestant Dissenting Ministers of the Three

Denominations residing in and about the Cities of London and Westminster, seceded from these

organisations after the Congregationalists and orthodox Presbyterians had sought to dispossess the
Unitarians of their trusts and endowments in the Lady Hewlev's Charities case.° Mutual defence and
the creation of unifying identities, crucial under the workings of the Toleration Act, were no longer
necessary after the repeal of the Test and Corporation Acts in 1828. This was, in a sense, only a
formal recognition of the lack of mutual interests between elements in the Dissenting tradition that
had been apparent since the early part of the eighteenth century. The unifying myth of legal
discrimination no longer held them together. The way was open to construct more exclusive
denominational identities. It was against this background that denominational historians set about

appropriating parts of the shared tradition. But historians from the rational and evangelical

traditions, Unitarian and Congregational, often glossed over the apparent historical conundrum that

® The origins and operations of these London bodies are discussed in R. W. Dale, A_History ol Historv_of

English Congeggtwnahsm. (1907); N. C. Hunt, Two Early Political Associations: The Mers”an__d

the Dissenting Deputies_in the Age of Sir Robert Walpole, (Oxford, 1961); B. L. Manning & O.
Greenwood, The Protestant Dissenting Deputies, (Cambridge, 1952), pp.69-93.
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they traced their origins to the same group of churches, ministers and shared historical heritage.
Contemporary theological pi'eoccupations often clouded historical judgemen_t.

This studv mostly deals with the ministry within the Congregational Churches of Lancashire,
Cumberland and Westmorland, with supporting material from adjacent counties where relevant. This
study will attempt to ascertain how, as the old Protestant Dissenting academies became increasingly
Unitarian, the emergent Congregational churches recruited and trained ministers. Chapter Two notes
the reliance of the English Protestant Dissent on the Scottish Universities fqr training ministerial
candidates. This continued to be the case as English Presbyterian churches became Unitarian. This
study does not look at the influence of Scottish-born or Scottish- trained ministers on the emerging
tradition of English Presbvteriamsm/Unitarianism, though there is plenty of scope for such a study,
especially as they relate to the debates over non-subscription in the Synod of Ulster and within
English Presbyterianism in the first half of the eighteenth centurv. The focus will be on orthodox
Scottish ministers and their contribution to the survival al;d revival of orthodox Reformed
churchmanship in the north-west, attempting to assess their numbers and importance.

This study focuses on the ministry, attempting to understand the sources for ministerial recruitment
and attempting to understand its national, religious and intellectual composition. The rolc of the
godly ministry was central in these chapel communities and mediated their historical self identity.
The Protestant Dissenting tradition chose as its defining historical event the ¢jection of a body of
church reformers from the Church of England under the Act of Uniformity in 1662, providing an
Exodus narrative and a choscn people. However, the importance of the leaméd ministry with?n these
churches and the example of those pious ejected ministers has led to much of the denominational
history becoming hagiography and this has created a problem of sources for ihe historian. In churches
in which ministers were often the only elements of visible continuity. denominational history has
tended to resemble genealogy. Historians attempting to gain an understanding of the intellectual and
spiritual lives of these religious communities, is constrained by the fact that so many of the historical
sources tend to be by ministers about ministers. Historians attempting to understand lay piety must
gain what evidence they can from ministers who saw their role as directing and interpreting the
religious life of their communities. This creates a conundrum in this thesis, in that I argue that the

survival of orthodox piety within the region was symptomatic of what one commentator has termed
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the "'Triumph of the Laity'. In Lancashire the desire to implement a lay supremacy is most startlingly

seen in the Puritan commitment to lectureships and the retention by Dissenters of chapels of ease,

" The trustees of these chapels and the subsequent purpose-built

well into the 1700s in some cases.
Protestant Dissenting chapels, controlled the spiritual life of the chapél. In urban chapels with a high
percentage of mercantile classes a rational and polite religion emerged. In the more rural chapels
with a higher percentage of labourers and artisans the commitment to orthodox Calvinist standards
remained stronger but in whatever location, 1t was the congregants and trustees whoA demanded
innovation or tradition of their ministers and training institutions. In this study I have not, to any
great extent, been able to present an examination‘ of Bntish pietistic and evangelical orthodoxy
amongst the laity, or to assess the extent of orthodox devotional practice. I am aware that the religion
of family, of periodic covenant renewal in preparation fo;' the Lord's Supper, of schoc;ling in the
Assembly's Catechism. the singing of the Psalms and the reading of the works of seventeenth century
divines, linked many English Protestant Dissenters by common practice and shared assumption with
the laity of Scotland, likewise struggling against clerical aloofness and established hostility, who were
alike desperately seeking the support of ministers who were sympathetic to notions of congregational
independence and religious orthodoxy. I have tried in this thesis to indicate the existence in rural
north Lancashire of networks of communicants and ministers who attempted to maintain orthodox
Calvinist standards against the prevailing tide, indeed to indicate that there were substantial rock-
pools of orthodox piety. What I have been unable to do is provide a detailed social history of orthodox
communicants, assessing the social and economic factors that operated on these religious communities
and the reli giou; and iniellectual networks that tied them together.

These religious communities saw themselves having a historical role and idéntity and the ministry |
was central to it. Richard Baxter spent his life collecting biogﬁpMcal and historical information on

the lives of the nonconformist saints. Published posthumously in 1696 as the Reliquae deterianac'it

was so vast a compendium that 1t required constant re-editing. Edmund Calamy, in response 10

Clarendon's Historv_of the Rebellion, published An_Abridgement of Mr. Baxter's Life and Times.

With an Account of manv other of those worthv Ministers who were Ejected...(1702). As N. H.

” See for instance Claire Cross, Church and People, 1450-1660, (1976), Chapter Nine, ‘Implementing
the Lay Supremacy, 1640-1660'.
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Keeble has noted. only eleven years after Baxter's death, it had departed from Baxter's text and had

become a manifesto for Nonconformist misgivings over subscription rather than an edition of Baxter.

Enlarged in two volumes in 1713, the Account was given a second volume and was augmented 1n

1727 with the two volume Continuation of the Account. To edit these Vitac became the greatest
devotion a Nonconformist historian could offer, Samuel Palmer bringing out his The Nonconformist's

Memorial in two volumes in 1775. A. G. Matthews brought out Calamv Revised in 1934,

maintaining the format but with scholarly corrections in footnotes.® This historiography has

thematically constrained the work of most denominational historians. In Benjamin Nightingale's six

volumes of Lancashire Nonconformity, (1891-3), thematic treatment of Nonconformist history is

subservient to individual chapel histories, and these in turn are often rendered opaque by masses of

biographical detail concerning the ministry. The Rev. Bryan Dale's Yorkshire Puritanism and Early

Nonconformity, Illustrated by the Lives of the Ejected Ministers 1660 and 1662, edited by T. G.

Crippen in 1909, is simply a list of the ejected ministers in Yorkshire. Methodologically this is

potentially the fate of every historian who wishes to study these churches, such is the defining
centrality of the educated ministry in these churches. In this study I have endeavoured to use the work
of denominational historians critically. This makes sense, in that they frequently gathered huge
bodies of primary information, they had access to oral sources and they lived within communities
which were actively engaged in debating historical issues. collecting historical documents and knew
where historical documents resided. Nonconformist ministers were great collectors of the manuscripts
of their antecedents and contemporaries, trading such commodities amongst the larger eighteenth-
century community of antiquarians and autograph hunters. There exist vast agglomerations of this
material, poorly catalogued and seldom with a calendar, perhaps some of the most notable being the
manuscripts collected by the Leeds antiquarian Ralph Thoresby, the Britannia Puritanica of Joseph
Hunter at the British Museum and the Rawlinson collection at the Bodleian.” This tradition was very
much maintained by the Nonconformist historians in the north-west in the nineteenth century. The

Congregationalist ministers the Revs. Thomas Raffles and Richard Slate were central figures in the

® N. H. Keeble, (ed.), The Autobio hy of Richard Baxter, (1974), Preface.

’D. H. Atkinson, Ralph Thoresbv, the Topographer: His Town and Times. 2 Vols, (Leeds, 1885).

Letters of Eminent Men Addressed to Ralph Thoresbv F.R.S., 2 Vols. (1832). Bntish Libr:}ry
Additional MSS 1756-82, 4274-77, 4460, 4926-33. F. T. Wood, 'Britania Puritanica. A Manuscrpt

by Joseph Hunter'. UHST, Vol.9, No.2, June, 1948, pp.101-107.

17



0

institutional consolidation of Lancashire Congregationalism.'” They were also its early historians

and assiduous collectors of Nonconformist correspondence, their collections residing at the John
Rylands Library, Manchester, in the Northern/Independent College Collection. The Raffles
Collection is particularly rich in material on mid-cighteenth century Dissent and the links being
forged between orthodox Protestant Dissent and emergent Calvinist Methodism.!'! In this thesis I
have been able only to sample these collections and the difficulties in’using them should not be
underestimated. The John Rylands Library houses large collections of material from subsequent
regional historians of Nonconformity, for instance, the papers and correspondence of the Unitarian
historians the Iiev. Alexander Gordon (1841-1931) and the Manchester Unitarian laymen William E.
A. Axon (1846-1913) and Ernest Axon (1868-1947). For Gordon, besides correspondence covering
the period 1861-1921, there aré 36 boxes of research notes and drafts for the 720 articles he
contributed to the Dictionarv of National Biographv. The 1,471 letters of Emest Axon do not even
have a proper hand-list.'* With absolutely no indication of rhost of their contents, these collections
will reveal their secrets to only the most patient and carefree of historians;. Problems, themes and

theories discussed by these very able historians operating in the early vears of this century lie forgotten

in this correspondence.

In accessing predominantly the published works of these historians, I am very aware of the fact that

insights and analysis I attempt to highlight as 'new' in this thesis mz;y well have been conunonbiaces
to these largely forgotten historians. I am also aware, however, that in their printed works théy
frequently omitted information which was distasteful to them and could maintain partisan
Interpretations and engage in heated printed exchanges. Between the years 1909-15, the Unitarian
historians Francis Nicholson and Ernest Axon argued in print with the Congregational Historians |

Bryan Dale and T. G. Crippen over the nature and extent of the non-subscribing schism at the

' For the Rev. Thomas Raffles (1788- 1863), minister of Great George Street Congregational Church,
Liverpool, (1812-1861) see LN, Vol.5, p.156 and Surman, 33. For the Rev. Richard Slate (1787-
1867), Minister at Stand. Lancashire, (1809-26) and Grimshaw Street Congregational Church,
Preston, (1826-61), see LN, Vol.1, p.53; Vol.3, p.228 and Surman, 1150. ?

' G. F. Nuttall, 'Autograph Letters Collected by Thomas Raffles', TCHS, Vol.21, No.1, June, 1971,

p.2l. : |
!> H. McLachlan, Alexander Gordon (9 June 1841-21 February 1931): A Biography ., Wwith a

bibliography, (Manchester, 1932). Clive D. Field, 'Sources for the Study of Protestant Nonconfornuty

in the John Rylands University Library of Manchester, Bulletin of the John Rylands Library,
Manchester, Vol.7, No.2, Summer, 1989, pp.103-139.

18



Ravenstonedale Protestant Dissenting chapel, the debate never getting beyond arguing whether the
non-subscribers or the subscribers were the rightful possessors of the chapel and the true
representatives of dissent. Alexander Gordon's scholarly commitment to the historical method led
him to doubt some Unitarian ‘creation myths', most notably the theory of the Open Trust promulgated
by many Unitarian historians such as Nicholson and Axon. But he could not shake off the notion that
early English Presbyterianism, the Presbyterianism of Cartwright and The Book of Discipline was
anti-synodical, when clearly the early Presbyterian reform movement required the establishment of a

hierarchy of church courts within an established church. This is not the place to rehearse all the

arguments, but Gordon's line, that in England "presbytery” was held to denote the governing body of a
particular church, has been followed by prominent contemporary Unitarian historians, notably Gordon
Bolam and Jeremy Goring in their influential work English Presbvterians.'®> It has been called into
question by Michael Watts and others.'* So whilst these denominational historians have done a great
deal of work collecting matenals and synthesising ideas, in many ways the histories they produced are
part of the phenomena they sought to explain. By carefully comparing the claims of contending
historians, by using material from Baptist' and Quaker historians not so immediately involved in
contemporary disputes and by supplementing this with manuscript and printed diary sources, I hope to
have tackled the documentary, chronological and thematic gaps the nineteenth-century
denominational historians felt obliged to insert in their work. By utilising the work of contemporary
academic historians who attempt to go beyond denominational platitudes, I hope to provide a new
contribution to the understanding of these worshipping societies, of how they developed and interacted
with the rest of society, the focus being on developments within the ministry.

Historical casuistry had always been a central part otf the Dissenting identity, In defending
themselves from the sin of schism, in engaging in debates over the nature of primitive episcopacy and
In debating the nature of adiaphora, the Dissenters were continuing the debate over the nature of the

Reformation from outside the Church of England. Historical methods were applied to the scriptures

'} Jeremy Goring, C. G. Bolam, H. L. Short, Roger Thomas, Ll_English Presbyterians: From
Elizabethan Puritanism to Modern Unitarianism, (1968). F. Kenworthy, 'In memoriam, Charles

Gordon Bolam, M A, BD, (19 September, 1907-9 May, 1973)', TUHS, Vol.15, No.3, October, 1973,

pp.111-2.
' Watts, pp. 56-60, 90. A. P. F. Sell, 'Presbyterianism in Eighteenth-Century England. The

Doctrinal Dimension', JURCHS, Vol.4, part 6, May, 1990, p.355.
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to justify the Dissent. Historical accounts of Dissent were churned out and became major points of
contention with the Establishment, not least Daniel Neal's four volumes of The Historv_of the

Puritans, (1732, 1733, 1736, 1738) and history came to be part of the curriculum in the Dissenting

5

academues, Priestley introducing it to the curriculum at \,’Va,rrington.l Dissenters in the rational

tradition tended to dominate the production of Dissenting history in the eighteenth century. The
historical method had proved a major resource in biblic:;l criticism and as an aid to the understanding
of civic virtue, political theory and obligation, it had proved indispensable. Orthodox Calvinists
tended to have a providential and degenerative, rather than progressive, model of human development
and focused on the collection of accounts of providences and revivals. With the development of
national denominational institutions in the early nineteenth century, evangelical Congregationalism
began to turn its attention to history and to seek answers to questions about its identity. The great
problem they faced, of course, was that as children of the Evangelical Revival, there was no
institutional continuity and they faced the overwhelming problem of explaining their common
heritage with churches that now styled themselves Unitarian, The production of Nonconformist
history grew with the need to establish the provenance of many chapels in the early nineteenth
century, peaking sometime after the celebrations of the bi-centenary in 1862 of the St Bartholomew's
Day ejection's. Th; second half of the nineteenth century was the 'golden age' for Lancashire

antiquarians and historians and the denominational historians played a full part in the workings of the
printing clubs such as the Chetham Society and the Record Society of Lancashire and Cheshire and
the more social societies, such as the Historic Society of Lancashire and Cheshire and the Lancashire
and Cheshire Antiquarian Society.'® . As Nonconformity itself declined in the twentieth century the
historical debate became attenuated. That Nonconformist records survived and were retained in the

north-west has been due 1n large part to the foundation of the John Rylands Library in Manchester in
1900, founded with the fortune of the Congregationalist industrialist with its management in the

hands of influential Nonconformists.'’

'> John McLachlan, 'Joseph Priestley and the Study of History', TUHS, Vol.19, No.4, April, 1990,

pp.252-263.
' Alan J. Kidd, 'Between Antiquary and Academic: Local History in the Nineteenth Century’, The

Local Historian, Vol.26, No.1, February 1996, pp.3-14.
'7 D. A. Farnie, ‘Enriqueta Augustina Rylands (1843-1908), founder of the John Rylands Library’,

Bulletin of the John Rvlands University Library of Manchester, Vol.71, No.2, Summer 1989, reprint.
Also C. D. Field, Op.Cit. p.103.
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For the purposes of this study, the entry of orthodox denominational historians into the debate in
the nineteenth century is important because it is they, in the main, who att:cmpted to write regional
histories of dissent. They not only sought to scotch Anglican claims to the rights of establishment and
Unitarian claims to old Protestant Dissenting chapels but the struggle for the Reformation was played
out in far more subtl_e ways between the orthodox Presbyterians and the Congregationalists in
England. Perhaps the first attempt at orthodox Nonconformist history in the nineteenth century was
David Bogue's History of the Dissenters, (1808), in three volumres.. Trained for the Church of
Scotland ministry in Edinburgh, he tutored in London and became a Congregationalist minister in
Gosport. His DNB entry claims that whilst this was a work of painstaking scholarship, it was at times
'somewhat partisan and embuttered’. In assessing the role of Scots in the Congregational ministry for
this thesis. this pattern will be seen time and again. Drawn to England by the lure of educational and
ministerial opportunities, they provided the intellectual and casuistical backbone for the Reformed
churches struggling to explain what they perceived to be changeling Unitarianism. W. R. Ward
claimed that it was the vigour of Scots ministers in Manchester in the 1820s and 1830s who added
political bite to the Congregationalists’ anti-Church/State campaigns, that it was the presence of

United Secession Presbvterian ministers in Manchester such as William McKerrow that radicalised

the Disestablishment campaign amongst Dissenters.'® In part, it will be the purpose of this study to
detail the numbers and influence of these ministers throughout the north-west and to assess their
intellectual impact on Dissent in the north-west.  They certainly influence the historiography of
Dissent in the north-west. The author of the DNB entry for Bogue was the Scot, the Rev. Alexander
Balloch Grosart, the minister of the Mount Street/Preston New Road United Presbyterian Church in
Blackburn, (1868-1892). Whilst he was on good terms with local Congregationalists. one suspects
resentment at Bogue's abandonment of Scottish Presbyterianism informs some of his opinions. AS
with Calamy's Abridgement of Baxter, contemporaneous issues were clouding historical judgement.

Regional denominational history was being written by Scottish Congregational Ministers and Scottish

Presbyterian Ministers who were ministering in English Congregational and English Presbytenian

'* W. R. Ward, Religion and Societyin England, 1790-1850, (Schocken, 1973), pp. 129-34. R.

Buick Knox, "The Relationship Between English and Scottish Presbyterianism, 1836-1876', Records

of the Scottish Church History Societv, 1982, pp.43-66, p.66. D. M. Thompson, 'Scottish Influences
on the English Churches in the Nineteenth Century', JURCHS, Vol. 2, No. 2, October, 1978, pp.30-

43, p. 35.
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Chapels, writing histories that argued over the nature of English Nonconformity but bringing in to

play contemporary Scottish preoccupations with the role and purpose of the British Reformed
churches. Whilst Congregationalist and Presbyterian could co-operate locally and combine to
dispossess the Unitarians, the problem of property could drive a wedge between them. The trust deeds
of many old Protestant Dissenting chapels did stipulate that they be used by Presbyterians, bringing up
the problem that, not only would the orthodox oust the Unitarians but that the Presbvterians would
remove the Congregationalists from old Protestant Dissenting chapels. Whilst both
Congregationalists and Presbyterians co-operated to contest the Lady Hewley's Charities case, it was
the Northumberland Presbytery that eventually gained control of the endowments, much to the
consternation of the English Congregationalists. - The Old Protestant dissenting chapel at Tunley was
appropriated by a Church of Scotland congregation in Wigan and by 1834 had been absorbed into the
United Presbyterian Church in Lancashire.'”” The Old Protestant Dissenting chapel at Risley was the
subject of a two- vear Chancery suit which in 1838 dispossessed the Unitarian minister and trustees
and replaced them with Scottish Presbyterian trustees, the chapel aligning itself with the Presbyterian
Church in England.®® The fact was that only the Scottish Presbyterians managed to ¢law back Old
Protestant Dissenting chapels from the Unitarians in.Lancashire, despite the best efforts of George
Hadfield in Manchester. When the Congregationalists seemed no longer able to maintain a presence
in Old Protestant Dissenting chapels, the Presbyterian Church in England took over. as it did at
Wharton Chapel in 1860.*' Historical truths thus not only served to defend Trinitarian dissent but
were increasingly employed to bolster specific forms of orthodox churchmanship, especially as the.
expansionist confidence and prestige of the Presbyterian churches emerged amongst the growing
Scottish communities of Lancashire and the north-west in the second half of the nineteenth century.
These developments had a bearing on the Nonconformist history that was being written.

The background of two of the most influential historians of Lancashire Dissent may have some
bearing on ;he historical interpretations they chose to present. Robert Halley was minister in the

Moseley Street/Cavendish Street Congregational Church in Manchester, (1839-1857) and the author

19 LN, 4, pp. 23-37. William Butlers Shaw, The Storv of Presbyterianism in Wigan: A Record of
Three Centuries, (Manchester, 1912), p.109.

“LN, 4, pp. 252-261.
‘' LN, 4, pp.108-117.
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of Lancashire: Its Puritanism and Nonconformity, (2 Vols, 1869), written whilst he was principal of

New College, London. He was bormm in Kent of a father who was a member of the Scottish
Antiburgher Presbvterian Church. Whilst a committed member of the English Congregational

Church, his historical work perhaps betrays his background, expressing a sympathy for the notion that

22

post-Restoration dissent in Lancashire was dominated by Presbyteriamism.*> The Congregationalist

Benjamin Nightingale on the other hand, writing in Lancashire Nonconformity twenty years later,
took issue with Halley and was deliberately an obscurantist, often implying by omission that the

Congregational churches of the county had a long and continuous history. His family were natives of

Tockholes and had worshipped in the Protestant Dissenting chapel there since at least 1784. His work
on the Tockholes Protestant Dissenting congregation implies that i1t was a thoroughgoing
Congregational institution from its earliest inception, despitc there being early evidence to the
contrary. The two most influential ministers in the chapels eighteenth century history were Scots,
trained for the ministry in the Church of Scotland and the Associate Presbytery.” Nightingale's
apparent aim was to prove that the chapel, and others like it. were uniquely English and
Congregational. The awareness of the other nations of the Union and other Reformed traditions,
subtle and mediated through the generations in intangible ways. may have informed Halley's
historical scholarship. He was perhaps more aware of the interconnectedness of the devotional lives
of the people of the British Isles and less willing to accept claims to exclusivity. In this thesis I will
use the modern historiography that attempts to write British history and which attempts to come to a
better understanding of the developments within these churches in the eighteenth and early nineteenth
century. to correct this historical tendency to isolate explanations of religious development within
national boundaries.

With the death of Alexander Gordon in 1931. one of the most subtle and scholarly commentators
on the intellectual and religious lives of these Lancashire churches in the eighteenth century was lost.
Other denominational historians filled in gaps; perhaps the most notable are thel Rev. Dr. Herbert
McLachlan, Principal of the Unitarian College, Manchester. and Lecturer in Hellenistic Greek at the

University of Manchester and the Rev. H. John McLachlan. his son, both editors in their time of the

22 Alexander Gordon, 'Halley, Robert, D. D. (1796-1876)', DNB, 8, pp.933-934.

2 Benjamin Nightingale, History of the Old Independent Chapel, Tockholes, Near Blackburn.
(Manchester, 1886). passim. LN, Vol.2, pp. 194, 228; Vol.3, 146, 170; Vol.5, p.260.
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Transactions of the Unitarian Historical Socicty, the latter retiring in 1987.* But with few notable

exceptions, one cannot help thinking that the preoccupations of subsequent Unitarian historians has in
the main been with 'family history’, asking how and why Protestant Dissenters became Unitanans
rather than how and why many Protestant Dissenters did not become Unitarians.* In this, their
claims to understand early Protestant Dissent remains flawed.

The perspective of contemporary academic historians has also all too often been focused on
Puritanism, on the revolutionary (or un-revolutionary) decades of the seventeenth century and whilst
an understanding of the religious and intellectual lives of Puritans in these decades is crucial for what
follows on, the Glorious Revolution seems to have become an intellectual iron curtain beyond which
these reli gfous communities withered into obscurity. I cannot but agree with John Morrill that
Christopher Hill has done much to break 'religious' history and especially the history of religious
ideas, free from ‘denominational’ history.® But Hill seldom goes bevond the Restoration period and
the 'experience of defeat’, with Bunyan and Milton pulling the temple of the Dissenting mind down
around their ears. Only Geoffry Nuttall has done work which prefigured Hill's interplay of ideas and
contexts and only Nuttall has extended the approach to the religious life of Protestant Dissent in the

early eighteenth century. After the passing of the Toleration Act the focus shifts. Much historical

effort has been expended on examuning the Dissenters as political constituents and thinkers. This has
often consisted of little more than repeating the Whig historical verities of eighteenth century
Dissenting historians of Commonwealthman or Radical persuasions. Only recently have historians
got away from the notion that reforming and radical politics was the preserve of the theologically
heterodox dissenters. that the broad mass of averagely orthodox dissenters were politically quiescent.
This is discussed in some detail in Chapter Three but I would single out here the work of James E.
Bradley, in Religion, Revolution and English Radicalism: Nonconformity in Eighteenth Centu

Politics and Society, (Cambridge, 1990), who presents a far more detailed picture of the political

** H. McLachlan, Essavs and Addresses, (Manchester, 1950), consists of a range of essays which fill
in many biographical gaps. H. McLachlan, The Unitarian College Library. Its History, Contents
and Character, (Printed for Private Circulation, Manchester, 1939) gives some idea of the riches now
residing in a large warehouse at the University of Manchester. Alan Ruston, (ed.), 'Festschrift in
Honour of Rev. Dr. H. J. McLachlan', TUHS, Vol.19, No.2, April, 1988, pp.61-135.

= A notable exception is Jeremy Goring, '"Unitarianism: History, Myth or Make-believe?, TUHS,
Vol.19, No.4, April, 1990, pp. 213-227, in which he argues that an ideological approach to Unitarian
histroy has constrained even a limited historical self understanding.

%6 John Morrill, ‘Review Article: Christopher Hill's Revolution', History, 1994, pp. 243-232.
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complexion of the Body of Dissent.?” With regards the internal lives of these churches, certainly for
the period 1690-1750, there is a dearth of historical commentary, Certainly there is nothing to

compare with the vast literature and debate on the intellectual and religious developments in the |
Congregational and Presbyterian churches of colonial New England in the first half of the eighteenth

century. No historical work comes remotely close to efforts like Harry S. Stout's The New England

Soul: Preaching and Religious Culture in Colonial New England, (Oxford, 1986), which represents

nine years work reading over 2,000 sermons on all aspects of the religious life of New England.

It is a central contention of this thesis that we cannot understand English Protestant Dfssent
without understanding its relation to the other nations of the Union and the shared culture of the
trans-Atlantic world, redressing the balance of nationalistic historiography. In this thesis I ha%ze not
been able to deliver a proper assessment of the influences of Irish and Welsh Dissent in the
development of evangelical Congregationalism in the region, or of the role of the Baptist churches of
the north-west in sustaining orthodox pietism and accommodating Calvini:;.t theology to evangelical
necessity. I am aware of the gap this leaves in our understanding of these churches and will attempt
to outline some of these areas in my conclusion. I have attempted to access the insights of recent
historians who have looked in more detail at the continuity and diversity of orthodox pietism within a
British and trans-Atlantic context, who have not assumed that the evangelical revival was a

providential revival but the continuation of a painstaking practice of piety and preaching. John
Walsh has done much to make us realise the shared practice of piety and reform between the spirituals
in the church of England and English Dissent, essential to our understanding of the environment out
of which Methodism grew, unrestrained as it was by the strictures of the Toleration Act. and has led
us to an understanding of the continuity of spiritual and devotional practice across denominational .

boundaries.™® Others have made us aware of the international culture of revival. common in what

! Reviewed bv Jan Albers in Albion, 23, 4, Winter, 1991, pp.7535-756 and Kathleen Wilson,
'‘Whiggery Assailed and Triumphant: Popular Radicalisms in Hanoverian England', Review Article,
Journal of British Studies, 1993. pp. 118-130. 1 ]

% John Walsh, 'Religious Societies: Methodist and Evangelical; 1738-1800', Voluntary Religion:
Studies in Church History, Vol. 23, 1986, edited by W. J. Sheils and Diana Woods. John Walsh,
'Elie Halevy and the Birth of Methodism’, Roval Historical Society Transactions, 5th series, Vol. 25,
1975, pp. 1-20. Craig Rose, Providence, Protestant Union and Godly Reformation in the 1690s),
Roval Historical Society Transactions, 6th series, Vol. 3, 1993, pp. 151-169. John Walsh,
"Methodism™ and the Origins of English Speaking Evangelicalism’, in mgwwram

Studies of Popular Protestantism in North America, the British Isles, and Bevon 1700-1990, edited

by Mark A. Noll, David W. Bebbington, George A. Rawlyk, (Oxford, 1994), pp. 19-37. John
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might be termed the Celtic fringe and the settlement frontier.” I would single out here Leigh Eric

Schmidt, Holvy Fairs: Scottish Communions and American Revivals in the Earlv Modern Period,

(Princeton, 1989) as perhaps the best exposition of revival culture in its Scottish and Irish context. It

will be an aim of this thesis to see whether the communion season and assocliated rcv{val culture had
any affect on the religious life of Cumberland and contributed to the survival and revival of orthodox
pietism. Others, such as Susan O'Brien and David D. Hall have contributed to our understanding of
shared print culture that did so much to form evangelical consensus.”® W. R. Ward's The Protestant
Evangelical Awakening, (Cambridge, 1992) has made available for the first time an analysis of the
sheer scope and inter-connectedness of evangelical pietistic elements throughout Europe and the
trans-Atlantic world. It has been exciting over the course of producing this thesis to-see the
emergence of more works which attempt to understand in more detail the social components of British
religious history. Perhaps the two most worthy of note are Phil Kilroy's Protestant Dissent and
Controversv_in _Ireland. 1660-1714, (Cork University Press, 1994) and under Margaret Spufford's

editorship, The World of the Rural Dissenters, 1520-1725, (Cambridge, 1995). The latter work

attempts to get at some of the most intractable questions for the social historian of religion: the social
and economic status of rural Dissenters, the role of occupation in predisposing individuals and
communities to dissent. the extent to which the Dissenting community was endogamous and the
nature and role of shared print culture. This book's focus on the structure and practice of rural
Dissent is a much needed corrective to a traditional focus on urban chapels and the ‘urban myths'

metropolitan and urban chapel culture told about its past. An emphasis on the rural chapels of the

region will be made in this thesis. But I have to agree with Patrick Collinson in his 'Critical

Spurr, 'The Church, the societies and the moral revolution of 1688', in The Church of England €. -
1689-1833: from toleration to Tractarianism. edited by John Walsh, Colin Haydon, and Stephen
Taylor, pp. 127-142. Eamon Duffy, Primitive Christianity revived: religious renewal in Augustan
England', Renaissance and Renewal in Christian Historv: Studies in Church Historv, Vol. 14, 1977,

pp. 287-300.

2 See for instance Michael J. Crawford, Seasons of Grace: Colonial New England's Revival
Tradition in its British Context, (New York, 1991) and Marilyn J. Westerkamp, Triumph of the

Laitv: Scots-Irish Pietv and the Great Awakening, (New York, 1988). For a bibliographical appraisal
of recent developments in this area see the introduction to Evangelicalism, (1994), edited by Noll,

Bebbington and Rawlyk.
39 Susan [Durden] O'Brien, 'A Transatlantic Community of Saints: The Great Awakening and the
First Evangelical Networks, 1735-1755', American Historical Review, 91, October, 1986, pp. 811-

832. David D. Hall, Worlds of Wonder, Days of Judgement. Popular Belief in Early New Englan

(Harvard, 1990).
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Conclusion' to Spufford's volume that the focus is on sectarian dissent to the exclusion of 'moderate’

dissent:

The authors, perhaps unconsciously following the rights of way laid down by the
denominational historians, and located as they mostly are in the periods before the
mainstream Reformation or after it, seem to think mainly in terms of a radical and

separatist dissent. Presbyterians and Independents, let alone those many puritans
who were neither, scarcely get a look in. This is strangely at odds with what Plumb,
Marsh, and Stevenson have discovered about those rather consistent habits of

external integration, semi-conformity, and semi-separatism. In the cases of the
Baptists and Quakers, these strategies were combined with strict ecclesiastical

separation. But with Presbyterians and Independents, not to speak of those many
'Old English Puritans' who resist such labelling, they point to a kind of religious
voluntarism which contrived to remain in some sense and degree within the

religious establishment.*

This thesis is exactly about those English Protestant Dissenters who maintained this ambivalent
attitude to the Established Church and the development of their religious identity, focusing on the
survival of orthodox piety and the role of orthodox Scottish ministers in the development of a more
distinctly denominational identity.

It will be my contention in this thesis that, whilst Scottish ministers play pivotal roles in ministries.
education and the writing of Nonconformist history in the region,' it is not the Scottishness of therr
churchmanship which is-central to their importance but their shared culture of British Evangelical
religion. This requires some explanation. Scottish-born and Scottish-trained ministers did dominate
the Protestant Dissenting churches of Cumberland in the period of this studv and, unquestionably,
specifically Scottish church issues were fought out on English soil. These churches, however, were
1solated and they began to explore the possibility of establishing denominational structures in
England only towards the very end of the period of this study. The Scottish Presbyterian voluntanist
churches in Cumberland, mainly the various branches of the Associate Presbytery, had a better |
established cross-border denominational system and were better suited institutionally to exploit the
growth of Scottish immigrant communities in the industrial towns of the north-west but this began
only towards the end of the period of this study. When Associate Presbytery ministers came south of

the border what they often found was not the distinctness of their church polity but the many

' Margaret Spufford, (ed.), The World of the Rural Dissenters, 1520-1725, (Cambridge, 1995),
p.396. -
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similarities with English Congregational churches, where voluntarism and congregational autonomy,

the raison d'étre of the Associate Presbytery, were shared values. They frequently fitted into English
Congregational institutions. What they shared was British voluntarist and emerging evangelical

Calvinist traditions. English Congregational devotional literature had been central to the Scottish
pictistic Calvinist revival in the Southern Uplands of Scotland in the period 1690-1730, exemplified

by Edward Fisher's The Marrow_of Modern Divinity, (1646).** Its re-issue by orthodox Scottish

Calvinists in 1718 signalled the start of the counter-offensive against the Moderates in the General
Assembly and the start of the campaign for congregational rights within the Church of Scotland
which would lead to the secession of the Associate Presbytery and the Relief Church in the first half of
the eighteenth centurv. Ministers from these churches in Scotland, in exercising their ministries in
the English Congregational churches, provided crucial manpower in a time of flux for the English
Protestant Dissenting churches. They shared Calvinist standards and the same confession of faith as
the basis of their orthodoxy. They shared the same, trans-Atlantic devotional literature. They thrived
on the extended epistolary network of the Calvinist International and shared signs of revival and
renewal, their exclusivity diminishing in contact with foreign Protestants, their Calvinism modified as

the eighteenth centurv wore on. What is most appreciable then, is the ease with which many Scots

entered Congregational churches in England and the difficulty they found in establishing specifically
Scottish churches in the north-west. They became central to the survival of orthodox Reformed

churchmanship in the region and the provision of ministerial education. This will be discussed in

. Chapter Five.

With this shared intellectual heritage, pinpointing anything specifically Scottish becomes
problematic and we are left with ascribing to Scottish ministers a particular tone, a tendency to pulpit |
oratory and an irascible temperament, as many contemporaries*did. to mark them out as dificrent.
The quesfion here is how far did the Scottishness of ministers outlined in this studv and their
propagation of speciﬁcélly Scottish ecclesiological and theological ideas, make them different from
their Engiish counterparts and how did it materially alter English regional Congregationalism? We

have to be very careful here not to ascribe to national identity more explanatory power than 1t can

32 The best exposition of the influence of English Puritan devotional literature on south-west Scotlfmd
and the 'Marrow Controversy' is to be found in Peter Brooke, Ulster Presbvterianism; The Historical

Perspective, 1610-1970, (New York, 1987), pp.95-100.
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carry. There are some areas though, where they may have significantly influenced the emphasis of
English Congregationalism.  Scottish ministers Eought with them a different Reformation
historiography, altogether more sectarian and anti-Catholic than its English counterpart and given
contemporary significance by the huge problems experienced with the established church in Scotland
in the second half of the eighteenth century. The Church of Scotland was demonstrably failing many
of its parishes in Scotland and as a consequence the validity of church establishments was called into
question. Ulster Presbyterians maintained that the establishment principle, often based on a majority
rule argument, could logically be employed to justify the establishment of Catholicism in Ireland. |
Presbyterian churches in the Middle Colonies of America could point to the fact that their voluntary
status had given them the freedom to proselytise that had_ erupted in the Second Great Awakening,
whilst at home the Church of Scotland closed its pulpits to itinerant evangelists and the British
government made concessions to the Catholics of the British Isles. The debate over the survival of the
Reformation thus emerged earlier in Scotland than in England and it is the contention of this thesis
that the presence of Scottish ministers in English Congregationalism served to heighten English
Nonconformity's sense of British Calvinism and international Protestantism and by importing other,

more sectarian historical models of Protestantism under threat, augmented and re-invigorated the
dissident tradition in English orthodox Protestant Dissent. In a sense, most of the developments one

can point to along this line fall outside the period of this study but I will briefly refer to some of them

\

in the conclusion.

Given the nature of the available sources it seemed reasonable to focus on the ministry and examine
institutional and intellectual developments in their training and recruitment and to ask questions -
about how this change the nature of the churches. One of the clearest areas that could be highlighted
was the presence of ministers of different nationalities within the ministry of these churches. Various
commentators such as Nightingale, Halley, Sell and Ward had noted, anecdotally and almost In
passing, the presence of Scottish ministers within these churches and ascribed to them an influential
role in the deveIOpmeﬁt of these churches in the north-west. I therefore set out to quantify their
numbers before attempting to assess their impact, constructing a biographical data-base of all

ministers within Congregational churches. Information was taken from county denominational

histories, the Surman Index at Dr Williams's Library, contemporary evangelical publications and
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other primary and secondary sources that will appear in the footnotes. I have compiled a complete list
of ministers in the Protestant Dissenting churches of Cumberland and Westmorland for the period
1689-1829, and a complete list of the ministers in the Congregational churches of Lancashire for the
period 1770-1829. Though it does not form part of this thesis, the database for Lancashire is
complete up until 1890, providing the basis for a forthcoming article on developments within the
Congregational ministry for the period 1830-1890. Broken down by decade, this information will be
analysed and its implications drawn out in Chapters Four and Five. I have also attempted to

ascertain the numbers of congregations and adherents to better gauge the constituency in which

ministers functioned. These come from denomunational surveys, Quarter Session registrations under
the Toleration Act, Episcopal visitation returns and various government religious census. These are
used critically and their validity discussed in the body of the text.

In Chapter Two - Protestant Dissent in Lancashire and the North-West, 1689-c.1750: The Growth
of Rational Dissent and the Decline and Division of 'the Body of Dissent’ - | attempt to explain why a
large constituency within English Protestant Dissent created an identity for itself which championed
liberty and reason. Its attempt to rationalise Reformation theodicy led to speculation, modification

and denial of aspects of orthodox Protestantism, placing them outside a Trinitarian consensus. To

explain this intellectual development I have emphasised how legal constraints and socio-economic
developments enhanced traditional Puritan tendencies. Stress has been placed on the desire for a
learned ministry, the growth of educational establishments and the intimate links between English
Protestant Dissent and the Scottish umversities. This process of the embourgeoisement of
endogamous chapel communities and the rationalisation of belief has been characterised as a
dominant process within Protestant Dissent in the eighteenth century; this was not least because _
Whig historiography and the denominational and church history written by historians in the rational
tradition has ignored the survival of orthodox piety within English Protestant Dissent. In stressing the
continuity of the development from Presbyterian to Unitarian, with the retention of institutions and
chapel property, orthodox elements have been marginalised. Denominational historians in the
orthodox tradition have similarly underplayed the survival of orthodox piety, 1689-1750, relying on
providential renewal to explain the revival of orthodox Congregationalism in the last quarter of the

eighteenth century. Most have not sought to look beyond the role of Methodism in creating the
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dominant evangelical ethos, and of Calvinistic Methodism in particular in providing training,
ministers and a modified theology to which a re-vivified Congregationalism could adhere. In the next
chapter, by looking at the figures for the numbers of chapels in the ‘orthodox' and

‘Presbvterian/Unitarian’ tradition in Lancashire in the eighteenth century, I hope to provide a

statistical basis for arguing that the 'growth of heterodoxy' within Protestant Dissent was an urban
phenomenon, and that the survival of orthodox expressions of piety in the rural chapels of the north-

west has been underestimated.

Chapter Three- Desiccation and Decline: Piety and Renewal. Protestant Dissent in Lancashire,

1689-1800 - has two main purposes. The first is to outline the numerical decline and institutional
decav experienced by Protestant Dissent: the loss of inclusive institutions such as the county
associations and academies, stemming from the increasing tendency of groups with hostile theologies
to separate and construct distinct denominational identities and institutions. and the demographic
decline within both traditions. The same will be attempted for the Protestant Dissenting churches of
Cumberland and Westmorland in Chapter Four. The second is to assess the validity of the statistical

information available on Reformed churches in Lancashire, and then to present it in an accessible

form with suitable analysis.

The old Protestant Dissenting congregations founded in the period 1689-1749 are identified. The
problem of their denominational identity 1s addressed. This section then looks at the tradition these
churches enter, whether 'Presbyterian/Unitarian’ or 'Orthodox/Congregational'. The findings, that
23% of the old Protestant Dissenting churches in Lancashire remained orthodox and aligned
themselves with the new regional evangelical and national Congregational institutions in the later
eighteenth century, should act as a corrective to the dominant historiography outlined in Chapter
Two, contributing to the historiographical debate over whether the English Presbyterian churches
became Unitarian. Traditionally, 'denomination' has been singled out as the critical factor
determining the nature of developments within the church. Orthodox piety survived in the rural
chapels; the growth of heterodoxy was a feature of the urban chapels. This suggests that socio-
economic indicators are of far more use in explaining the nature of ecclesiology and doctrine that

congregations were willing to accept. I will also make the case that the nature of property ownership

through trusts is of crucial importance in understanding these developments. In the next part of the
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chapter I look at the period ¢.1750-1800 and examine the institutional growth in the by-now distinct
traditions, and the degree to which denominational growth was urbanised. It is clear from these
results that the 'Presbyterian/Unitarian ‘tradition was stagnant, the ‘'‘Orthodox/Congregational
expanding vigorously, matching the Unitarian tradition in a vigorous programme of church building
towards the end of the centurv. Tables with decennial change in the numbers of churches are
incorporated in Appendix D.

These churches are looked at in more detail. In particular the rural Protestant Dissenting churches

in north Lancashire are examined for the period 1690-1750. The nature of religious practice, for

instance the seasonality of religious expression in catechising and administering the Lords Supper, the
use of orthodox creeds and psalmody, and the national origins of the ministry in the period 1689-1750
are given particular attention. The importance of these surviving orthodox congregations as bases for
missionary efforts into the industrialising towns of the north in the last quarter of the eighteenth
century is indicated. Most importantly, I have identified a group of ministers in the north of
Lancashire who, whilst Presbyterians, began to form alternative forms of association and funding to
maintain evangelical and Calvinist orthodoxy in the rural chapels of north Lancashire. A case 1s
made that their links were far stronger with the orthodox ministers and churches in Yorkshire than
with the large urban congregations of south Lancashire. Their evangelical concerns meant they co-
operated with Baptists, Scots Presby(erians and Calvinistic Methodists in the 1740s, building
alternatives to the county associations. The roots of the identity of the evangelical Congregational

churches of the second half of the eighteenth century are to be found in this diversity.

The first section of Chapter Four- Cumberland and Westmorland: the Survival of Popular
Orthodoxy and the Dominance of the Scottish Ministry, 1689-1829 - covers division and decline
within Protestant Dissent in these counties. 1689-1750, forming the basis for an understanding of why
Scotland was turned to for a supply of ministers. It is supported by tables and appendices. with
biographical information on individual ministers and tabular information on the size of
congregations. I will detail the extent to which Scottish ministers dominated Protestant Dissent here.
making the case that English Protestant Dissent would have dwindled and disappeared without a

supply of Scottish ministers. An emphasis will be placed on outlining the peculiarly fractured nature

of the religious composition of these counties. With the development of expatriate Scottish
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communities aller 1707, the divisions within Scottish Presbytertanism become replicated within
Cumberland. 'Combined with geographical remoteness, individual congregations existed to an even
greater degree than those in Lancashire in complete isolation. It will attempt to explain why ¢.1780
the reliance on the Church of Scotland was superseded by the Associate Presbytery Churches, and the
implications of that shift. It will also examine the role of these counties in the step-wise migration of
ministers into Lancashire. The evidence presented, that virtually all of the old Protestant Dissenting

chapels remained orthodox and that growth in the second half of the eighteenth century was

dominated by the orthodox churches, adds weight to the previous arguments for the continuity of
rural, orthodox piety.

Emphasis will be placed on the legal position of these ministers in England and outlining how
entering a different church tradition might alter distinctly Scottish views. and how Scottish viéxvs on
theology, Reformation history and ecclesiology might alter the outlook of the English churches. For
instance, what was the legal position of the licentiate of the Church of Scotland, a member of the
established church, when he ministered in a Dissenting congregation in England? Where Church of
Scotland ministers dominate the ministry, as in Cumberland in the period 1730-1780, views of the
Protestant Dissenting body based on English generalisations are invalid The dominance of
Cumberland Dissent by the General Associate (Anti-Burgher) Presbytery after 1780 sces the
promotion of disestablishment and virulent anti-Catholicism being preached on English soil a good
forty years before it is generally accepted to have become a shibboleth within English Dissent.

In Chapter Five - The Role of the Scottish Ministry in the Revival of Evangelical
Congregationalism in Lancashire, 1770-1829 - using the biographical data collected on the
Congregational ministry 1770-1829, I attempt to quantify the national composition and type of
training amongst the ministry. I attempt to quantify the number of Scottish trained Heckmondwick
students ministering in Lancashire, the number of Calvinistic Methodists. the number of Scottish
Independents and so on. It will test the assumption that in the period 1750-1789 it was Calvinistic
Methodism that provided the manpower behind the revival in Congregationalism. This period
witnesses the most secessions from the old Protestant Dissenting churches to form orthodox
Congregational churches. By 1800 they had matched the Unitarians who controlled most of the old

chapels, by 1830 they had surpassed them in a massive church building campaign. The years 1789-
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1830 also see the growth of Congregational denominational structures which mark a significant break

with the past.

The chapter also explains the growth of orthodox Trinitarian Presbvterian churches amongst
Scottish immigrant communities in Lancashire, which will complement the findings in Chapter Four.
Mainly 1n Liverpool and to a lesser extent in Manchester, these churches again bégan an aggressive
expansion campaign in the period 1789-1830, even wresting four old Protestant Dissenting chapels
from the Unitarians in the 1830s. Their relationship and influence with the Congregational church
will be outlined. As the tension between two conceptions of the Presbyterian church's identity emerge,
whether to be the church of the Scottish immigrant community in England, or an English
Presbyterian church, I want to focus on the emergent voluntarist identity. English Presbyterianism’s
disillusionment with the Church of Scotland led it to throw in its lot with the Free Church in 1843.
Its concerns for the Reformation and Protestant union meant it supported the Evangelical Alliance.
Both of these groupings were areas where pan-Protestant energies were tinged with anti-Catholicism.
What emerges immediately after the period of this study is a constituency of churches in Lancashire
and the north-west, Presbyterian and Congregationalist, which saw themselves as engaging in the

promotion of the politics of the British Reformation.
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Chapter Two-Protestant Dissent in Lancashire and the North-West, ¢. 1689-1750: The Growth
of Rational Dissent and the Decline and Division of ' the Bodv of Dissent '

Toleration.

The Toleration Act of 1689 provided the legislative framework that destroyved the seventeenth-century
Puritan vision of a unified, fully reformed English church, transforming dissenters into a second-class
sub-community. Its ramifications would lead to a numerical decline in the eighteenth-century,
exacerbated by deepening theological fault lines. Fundamental to our understanding of nonconformity
and nonconformity's understanding of itself is that the passing of the Toleration Act did not represent
the victory of the principle of toleration. "The wictory of toleration was normally a victory of

expediency over principle'" and it was very much so in this instance:

Toleration, in short, was in its realisation less the fulfilment of a tendency towards
cultural rationalism than the product of deep-rooted fears and prejudices directed
against Catholicism which, momentarily, produced a political alliance between
Anglicans and dissenters in their common struggle against James II's attempt to
reclaim the throne following the Glorious Revolution.’

This temporary alliance soon crumbled and much of the subsequent historv of dissent is concerned
with the attempts of nonconformists to establish the principle of toleration and then by extension to

achieve an equality before the state with the established Church of England from which they had been

excluded.

Comprehension and Toleration, 1660-1689.

Up until 1689 there was still some chance that moderate Nonconformists could be comprehended
within the Restoration Church. The biggest obstacle to this was the power of High Church Anglicans °
in Parliament who championed a broad-based. popular reaction against the sectarian excesses of the

Civil War period.’ In the Nonconformists' favour Charles II had committed himself to a measure of

' C. Russell, Arguments for Religious Unity in England. 1530-1650, in Unrevolutionary England,
1603-1642. (Hambledon Press, 1990), p. 179.
“ Richard Ashcraft, Latitudinarianism and Toleration: Historical Mvth versus Political History, 1n R

Kroll, R. Ashcraft and P. Zagorin (eds), Philosophy, Science, Rehg;on in England. 1640-

1700 (Cambridge U.P., 1992).
3 Tim Harris, Politics Under the Later Stuarts: Party Conflict in_a Divided Socie 1660-1715

(1993), pp. 42-44.




toleration in the Declaration of Breda and to comprehension for Presbyterians in the Worcester House

Agreement of the 25th of October 1660. Many Presbyterians therefore welcomed the Restoration but
their hopes soon evaporated during a hostile Parliament. It must be stressed again here that the
willingness to listen to tolerationist arguments historically has often been proportional to the difficulty
of suppressing dissenters, and in the years 1660-88 suppressing dissent proved all too easy.”

The religious settlement of the Cavalier Parliament was a victory for the High Church Anglicans
and a blow against comprehension. The Act of Uniformity and the subsequ;nt penal legislation
dubbed ‘The Clarendon Code' initiated a period of intense persecution for Dissenters.” Against this

background negotiations to comprehend sober Nonconformists still went ahead but increasingly it
became clear that the putative unity of the English Church would have to be abandoned. Negotiations
stuck on the Presbyvterian demand for a legislated revision of the Act of Uniformity. Recent
commentators have stressed that, on the other side of the debate, the ‘policy of comprehension
advanced by Anglicans functioned as part of an attempt to defeat the policy of toleration, while
legitimating the prosecution of religious dissent'.® In other words, prise the Independents from the
Presbyterians and treat the former as sectaries, outside the church and proscribed by law. The
Presbytenians, having co-operated with the Independents at the local level since the breakdown of the
Presbyterian Classical system in the late 1640s, grew increasingly unwilling to abandon the
Independents by accepting comprehension without toleration for those who would remain outside
Anglicanism.

Bills for comprehension and indulgence were presented steadily throughout the Restoration
period’ and foundered on what recent historians have characterised as the almost total opposition
within the Church to the principle of toleration, even amongst those traditionally ascribed with
rationalizing tendencies, the Anglican Latitudinarians. In fact 'Latitudinarianism is not a moderate

middle ground between contending extremes; it is rather, part of one of the extremes. It is the

* G. F. Nuttall and Owen Chadwick, (eds), From Uniformitv to Unity, (1962), p.9.

> Michael Watts, The Dissenters: From the Reformation to the French Revolution, (Oxford,
Clarendon 1978), pp.221-262. . | |

° Ashcraft, 'Latitudinarianism and Toleration', p.154. See Mark Goldie, 'The Theory of Religious
Intolerance in Restoration England’, in O. Grell, J. L Israel and N. Tyacke, (eds), From Persecution
to Toleration:The Glorious Revolution and Religion in England, (Oxford,Clarendon 1991), pp.331-
369.

’ Spurr, 'The Church of England’, pp.931-941.
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acceptable face of the persecution of religious dissent'.® In this atmosphere of intransigence on both
_ sides. the best chance of a settlement was missed with the introduction by the Earl of Nottingham of
two bills. one for comprehension, one for toleration on the 27th of February 1689. The first provided
generous terms by which Dissenters could be admitted to the Church of England, the second a limited
toleration. The High Church party threw out the Comprehension measure and would not accede to
William's suggestion of repealing the Test and Corporation Acts. Only the Toleration bill passed into
law. The Toleration Act. designed to suppress sectaries, now became the legislative vehicle for
dealing with all Nonconformists, perhaps over half a million sober and responsible subjects.’
Dissenters were still to suffer under the penalties of the Test and Corporation Acts, though they were
exempted from other penal legislation if they took new oaths of allegiance, submitted to most of the
Thirty Nine Articles and conducted themselves as good subjects, meeting in unlocked buildings that
were registered with the local bishop or justice of the peace, paying their tithes and so on.'® With the
refusal of Convocation in the autumn of 1689 to accept any more measures for comprehension,
Nonconformists found themselves under a settlement that excluded them from the Church, from civil
and military office, from local corporation office. Recent research by Bradley has questioned the
efficacy of remaining penal legislation, marshalling impressive evidence of avoidance of the strictures
of the Corporation Act through occasional conformity'' and submitting to religious tests to obtain
government positions' and he suggests that there was a general contentment among the Dissenters
with Toleration and its operation; agitation against the Test and Corporation Acts was not begun by
the Protestant Dissenting Deputies until 1732."* But if Toleration worked through compromise on the
ground it was not fully enshrined 1n principle and those who remained Nonconformists were adamant
about religious principle. That many were doctrinally and theolo gically compatible with Anglicans 1S |
confirmed by their willingness to affirm and consent to most of the Articles. What had fundamentally

changed was the Nonconformists' notions of church unity and authority.

% Ashcraft, ‘Latitudinarianism and Toleration’, p.155. - 1

® G. V. Bennett, 'Conflict in the Church', in G. Holmes (ed.), Britain After the Glorious Revolution,
1689-1714, (1969), pp.161-2.

'Y James E. Bradley, Religion. Revolution and English Radicalism: Nonconformity in Eighteenth
Centurv Politics and Society, (Cambridge, 1990), pp.51-2.

' ibid., pp.69-80.

2 ibid., pp.80-84. |
Bibid,, p.59. Bernard Manning and O. Greenwood. The Protestant Dissenting Deputics.
(Cambridge, 1952) pp.19-33.
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High Church Anglicans were still promoting notions of church unity almost as old as
Christendom, that religious unity (they meant uniformity) was the basis of civil government and the
state, that all civil and religious authority had its basis in religion. Thus 'while a toleration would
"establish a schism by law" a comprehension "would introduce a schism into the very bowels of the
church and lay a foundation for perpetual feuds" '.'* Anglican Latitudinarians would argue not that
religious unity was unnecessary but that the differences were over inessentials (rites, ceremoni¢s) and
that on essentials of faith there could be agreement.'> But Nonconformists were drawing on the

Puritan traditions of seeking authority in scripture and not in church traditions. There was a New
Testament blueprint for the Church containing what was essential for it, 'only acts directly and

explicitly commanded by God deserved the name of worship and that all others devised by men were
not merely will-worship, but idolatry.'® Issues of church government that Latitudinarians labelled
'inessentials' were in fact fundamental.

Moderate Nonconformists increasingly came to realise there was to be no room for their
fundamental principles within the Church of England. 'The weight of moderate nonconformist
opinion was shifting relpctantly, but with noticeable acceleration after 1672, away from the ideal of an

inclusive national church towards an acceptance of sectarian status.!” In this the Presbyterian

moderates were following the path taken previously by the separatists, Independents and other
gathered churches, a choice forced on Presbyterians to a certain extent by their links with
Independents at the local level, forged in a common experience of persecution. With the passing of
the Toleration Act a large element who saw their role as reforming the English Church were excluded
from it. As Conrad Russell has charactedged it, the Toleration Act witnessed the final separation of
the two churches that had been struggling to get out of the Church of England.18

Thus in 1689 Nonconformists were left with a problem of identity outside a unified, reformed
English Church. The sense of loss was greatest amongst the Presbyterians. They had to abandon

their traditional desire for an instauration of the English church through the perfecting of discipline

'4 Spurr,’ The Church of England °, pp.941-2, quoting John Evans, Moderation Stated, (London,
1682), pp.47-8. John Spurr, The Restoration Church of England, 1646-1688, (Yale, 1991), passim,

for the extent to which unity became a defining rationale for Restoration Anglicans of all hues.
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and accommodated themselves to the alternative Separatist conception of the church as the gathered
church to which only confessing believers could be admitted to membership.”” But they had come a
long way towards abandoning their traditional ecclesiology, forging a common identity with the
Independents. This had much to do with their having to labour under the same legal strictures
c.1660-1689,. a position that was further formalised by the Toleration Act, as we shall see. It is to a
brief overview of the forging of a common Protestant Dissenting identity which found its authority

outside of the traditional, visible , established church that I want to turn to next.

The Forging of a Common Protestant Dissenting Identity Before 1689: Lancashire and the North
West.

That Presbyterians and Independents should find common cause at all is one of the stranger turns of
fate. Their ecclesiological principles, though not their theology, had been a point of bitter division in
the first half of the seventeenth century. Both claimed scriptural sanction for their churchmanship.
Presbyterians claimed that a hierarchy of church courts, rule by presbyters containing an eldership
and an equality of ministers was the scriptural form of the church and that this should be implemented

within the parochial system. The Independents claimed that only gathered churches of visible saints
accepting no external oversight of the congregation was the true church form. The polemics raged
fiercest in the early 1640s when the future and nature of the English Church was fought over.

Apart from London, Presbyte‘rianism was probably nowhere better established than in Lancashire
in the mid-1640s, the county being divided into nine Classical districts by the Ordinance of the 2nd of
October, 1646.° The Presbyterian ascendancy was, however, short lived:

The prestige of Presbyterianism was fatally undermined by the alliance between
Charles I and the Scots which ushered in the Second Civil War in May, 1648, and
the defeat of the Scots in Preston in August ensured that, though legislation

establishing Presbyterianism would remain on the statute book until 1660, it would
never be fully implemented .*'

:9 Watts, p.57. |
“? This has something to do with the continuity of Puritanism in Lancashire from the Presbyterian

movement of the 1590s, which was suppressed by Archbishop Whitgift; see R. C. Rnchardsom

Puritanism in North-West England, (Manchester, 1972), p.67.
‘I Watts, p.219.
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Shorn of its power by the Ordinance of Toleration of September 1650, Presbyterianism gave way to an

Independent ascendancy that was soon to crumble with the fall of the Barebones Parliament (1653-4).
After this, both the Presbyterians and the Independents found themselves somewhat out in the cold.
struggling to make their theories of churchmanship work within the ill defined Protectorate parochial
system.

At the regionai and local level, adherence to denominationally distinct ecclesiology was giving way
to a spirit of co-operation, driven by the common abiding commitment to reform the Church. After
Thomas Jolly's arrival at Altham, Lancashire, parish church in September 1649, the godly of the
parish were keen to ‘establish good order’, ‘but found themselves much at a loss what to do, because of
some unhappy differences betwixt the Presbyterian and Congregational parties’.** They decided to lay
aside denominational labels, though the church undoubtedly became Congregational in polity, in the
early 1650s even wondering whether it was allowable for a Congregational church to extend ‘the nght
hand of friendship' to the neighbouring gathered church at Walmsley.” Complete congregational
Independency was, however, impossible to maintain and the benefits of co-operation very soon began
to impress themselves on the Altham church. Walmsley and Altham were practising intercommunion
together by 1653 and Jolly had begun working for a wider union of Congregational churches in the
north on the lines of Richard Baxter's Worcestershire Association of 1653.% At some point between
1656 and 1658 Jolly 'Met with other ministers and brethren at Chesterfield and Wakefield, to concert

ways and means to promote the purity, peace and communion of their churches in several counties viz

Yorkshire, Lancashire, Derbyshire and Nottinghamshire'.*> This conference issued the Declaration of

the Sense of the Associated Congregational Churches in the West Riding of Yorkshire, in Lancashire,

Cheshire, Derbyshire and Nottinghamshire, published at Sheffield in September 1658 just before

Jolly represented these churches at the Savoy Conference of Congregational churches in London.

beginning on the 29th of September, 1658. The Savoy Declaration 'agreed upon and consented to’' on

- Henry Fishwick, (ed.), The Note Book of the Rey. Thomas Jolly A.D. 1671-1693: Extracts from
the Church Book of Altham and Wymondhouses A.D. 1649-1725...... (Manchester. Chetham Society.
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October the 10th consisted of a lengthy justificatory preface, a confession of faith and a platform of

discipline. The Confession of Faith differed in only a few particulars from the Presbyterian
Westminster Confession but those differences are cructal to our understand{ng of future developments.
The preface makes clear that in theology it was evident 'how little we differ in these things from our
Presbyterian brethren'.”’ But the parts of the Confession dealing with church order differ
substantially. The Congregationalists insisted that God had delegated authority to particular
churches, not synods and that church membership could be restricted to the elect, 'Visible Saints'.

Presbyterians believed that the elect could not be identified with any certainty and that the earthly‘

church contained an unknown admixture of the regenerate and the damned.

What we have here 1s one of the seeming paradoxes that should make us bear in mind Christopher
Hill's cautionary note on dealing with denominational terms in the seventeenth century, that ‘the
words Presbyterian and Independent are productive of a great deal of confusion'.® The Savov
Conference was a national gathering of Congregational churches hammering out polity and order
from the mass of functioning gathered churches. We should be wary of accepting the theory that the
Independents advanced at the time, that 'the generality of our churches have been....like so many
ships....launched singly, and sailing apart and alone in the vast ocean of these tumulting times'.™
Congregationalists have always faced the growth of denominational consciousness and structures with

protestations of congregational sovereignty. Watts claims that some historians®' have mistaken the
willingness to subsume denominational labels with a lack of a denominational sense, or a willingness
to abandon denominational identity. He argues for the strength of the Congregational polity and

identity in the flux of Interregnum churchmanship:

Those Congregational church records which have survived from the Interregnum
reveal a complicated nexus of ties by which Independent churches exchanged advice
on, and gave approbation to, the drawing up of church covenants, practised
intercommumion and gave and received the right hand of fellowship, sent

" A Declaration of the Faith and Order Owned and Practiced in the Congregational Churches in
England...., (London, 1659), in P. D. Schaff, The Creeds of the Protestant Churches. with
Translations, (Hodder and Stoughton, 1877) pp. 707-729.
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representatives to each others churches on the ordination of pastors, and transferred
members from one church to another .**

In fact these Congregational churches were not thrashing around blindly in some denominational pre-
history in this period but were ‘inheritors of an ecclesiastical system which had been tried and
developed in the Netherlands and in New England'.”  The fact was that in the flux of the
Interregnum, Independency worked 'and Presby‘cérianism, shorn of 1ts legal enforcement, failed.
Independency was drawing on far stronger English traditions. Collinson has argued that after
Whitgift had harried the Presbyterian movement and James I had flatly rejected the Presbyterian

system at the Hampton Court meeting of 1604, the concept that the gathered church could be
reconciled with communion with the established church had a natural appeal to the Puritans.’® It

dominated English Puritan thinking up to 1640 as a method that could be employed to pursue

reformation at the parochial level whilst national reformation was out of the question. The
Presbyterians were damned for their 'Scottish discipline'; Independency was seen far more as an
English development. Unable to enforce the Classical system the Presbyterians became de facto
Independents. Under the Restoration they were further weakened by their ambivalent relation to the

state church and the continual loss of conformists from their ranks.

By the strict definitions of the time then, what existed in Cheshire and in Lancashire by 1650 was

not Presbyterianism fully formed. What is quite clear is that on the ground. ecclesiology was still
being worked out and that various admixtures of Presbyterian and Congregational practices existed.
With such issues unresolved, it is easy to see how the identity of Puritan’ or Protestant Dissenter' was
more serviceable than denominational labels. increasingly so for Presbyterians with the discrediting
of Scottish discipline. On the basis of this common identity co-operation \\;as begun somewhat later In

Lancashire. On the 13th of July, 1659 'nineteen Presbyterian and Congregational ministers were -

present at a meeting in Manchester. and came to a happy agreement, with par’tif:ulars".3 > This

2 Watts, p.167. |
*ibid.. p.168. For other material detailing the interconnectedness of international Congregationalism,

see Francis J. Bremer, 'Increase Mather's Friends: The Trans-Atlantic Congregational Network of
the Seventeenth Century', Proceedings of the American Antiquarian Society, 94, 1984, part 1, pp.59-

96: F.J. Bremer, Congregational Communion: Clerical Friendship in the Anglo-American Puntan
. Community, 1610-1692, (Boston, 1994); William L. Sachse. 'Harvard Men in England, 1642-1714,

Transactions of the Colonial Societv of Massachusetts, Vol.35, 1951, pp.119-144.
3 P, Collinson, The Elizabethan Puritan Movement, (1967), p.380.

3 Thomas Jolly's Notebook, p.130. A. G. Matthews, Calamy Revised, Being A Revision of Edmund
Calamv's "Account” of the Ministers and Others Ejected and Silenced. 1660-1662, (Oxford,

42




agreement was destroyed by Sir George Booth's Rising of August 1659 and the events that were to

follow.

The Restoration period is the crucible in which a common Protestant Dissenting identity was forged
in adversity, Presbyterians and Congregationalists alike being ejected from their livings under a 1660
Act to return sequestered livings and the Act of Uniformity of 1662. Under such strictures co-
operation became increasingly difficult and nonconformists were forced to seek out the quiet corners
of the county, at least five miles from their old livings or corporation boroughs under the Five Mile

Act (1666) and persecuted for meeting in conventicles under the Conventicle Acts (1664,1670). The
repeal of Charles II's Indulgence 1n March, 1673 marks the watershed of Presbyterian attitudes. Many

had taken out licenses rather apologetically in the previous year, protesting that by so doing they were
not intending to compete with the established church, that they were not intending to preach during

the service at the pansh church. Lingering hopes for comprehension remained. The Presbyterian

Philip Henry of Malpas, Cheshire,’® feared that the registration of meeting houses would disturb what

he still called ‘our parish-order'.””  Persecution followed repeal in 1673. The last evidence of

Congregational association was in 1674 when the Savoy Declaration was adopted by the 'Associated

Churches of Yorkshire, Lancashire and Cheshire'.®® Thomas Jolly wrote to Increase Mather in

Massachusetts on the 18th of February, 1677/8 that

We kept up our association meetings for some time at two several seasons. viz
before the change [ ic 1660 ] and since, but it is now a long while since I could gett
a meeting of the churches in these parts .*

Clarendon 1934, 1988), p.Ixix gives the date incorrectly as 1657. See also William A. Shaw,
Minutes of the Manchester Presbyvterian Classis, 1646-1660, Part Three, Chetham Society, 1891, ns
24, p.400 listing the signatory ministers. Shaw, Manchester Presbyterian Classis, Part One, Chetham -
Soc., 1890, ns.20; Part Two, 1891, ns22. Shaw, Minutes of Bury Presbyterian Classis. 1647-1657,
Part One, Chetham Soc., 1896, ns 36; Part Two. 1898, ns 41. Shaw, Materials for an Account of the
Provincial Svnod of the County of Lancaster, 1646-1660, (Manchester, 1890). Charles E. Surman,
Classical Presbyteries in England, 1643-1660, unpublished Manchester University M. A. dissertation,
1949. .

% A.Gordon, Freedom Afier Ejection, (Manchester University Press, 1917), p.15. Matthew Henry,
Memoirs of the Life of Philip Henrv, (1698); corrected and enlarged by Sir J. B. Williams. (13825),
reprinted in The Lives of Philip and Matthew Henry, (Banner of Truth Trust, 1974). Lawrence,
Descendants of Philip Henrv, (1844). Alexander Gordon, ‘Philip Henry (1631-1696)° DNB, 9,
pp.575-577.

37 Lee, Diaries and Letters of Philip Henry, (1882), pp.250-1. The Christian Life, 1883, pp.1291L.
3% Nuttall, 'Assembly and Association', p.302. DWL.MSS.12.78.1.

3 *The Mather Papers', Massachusets Historical Society Collections, 4th Series, 8, p.321.

43



Persecution atomised dissent in the years that followed. becoming heaviest in the early 1680's and the
Tory Reaction. The diaries of Adam Martindale and Oliver Heywood give ample evidence of the

sufferings involved.™

Formal association and the development of structures that represented Nonconformist identity
could not therefore be pursued until 1689 and Toleration. This atomisation left individual churches,
congregations and ministers to fend for themselves, further enforcing de facto Independency on the
Presbyterians.*' There were some reasons peculiar to Lancashire however that enabled Nonconformity

to survive even the most intense persecution until respite came in the late 1680s. Chief amongst these
reasons was that Lancashire Nonconformists managed to retain the use of many of the unendowed

chapels that differentiated Lancashire from so many other counties.* Nonconformists were
technically ejected from them but except under the most intense persecution ‘the Nonconformists were

allowed to use the chapels, principally because they were so valueless that clergymen could not be

found to take them'. Adam Martindale, ejected from his Cheshire vicarage and living in Manchester

“ Rev. R. Parkinson, (ed.), The Life of Adam Martindale, by Himself, (Manchester, Chetham
Society, Vol. 4, 1845). J. Horsfall Turner, (ed.), Oliver Heywood's Diaries, etc.. 1630-1702, 4 Vols.,
(Brighouse, 1882). See also Richard Parkinson (ed.), The Autobiography of Henry Newcombe,
M.A.. 2 Vols, (Manchester, Chetham Society, 1852, numbers 26 and 27).

“ John Waddington, Congregational History, 1567-1700. Vol.2, (1869-1880), pp.615-6 mentions a
lav circular from members of the Church of England in 1681 stating 'We find now that the
Presbyterians, because they cannot enjoy tithes, are fain to be content with the contributions of their
church members, and so they and the Independents are become one fraternity '.

“* Ernest Axon, 'Nonconformity in Lancashire During the Seventeenth Century', TLCAS, 35, 1918,
passim. Axon, 'Ellenbrook Chapel and Its Seventeenth Century Ministers', TLCAS, 36, 1920, pp. i-
34. See also Watts, pp.277-279 for a discussion of this phenomenon;' by 1650 Lancashire had nearly
twice as many chapels of ease as it had parish churches' W. L Williams, Some Aspects of Non-
Conformity in North-West England, 1650-1750, unpublished M.A., University of Wales, Bangor,
1973, pp.30-31 claims that twenty-six chapels of ease were occupied by Dissenters in Lancashire. A.
G. Cumberland, 'The Toleration Act of 1689 and Freedom for Protestant Nonconformists'.
unpublished London Ph.D. Thesis. 1957, pp.139-143. J. G. Miall, Congregationalism in Yorkshire.
(1868), pp.294-5,320-1. J.K.Walton, Lancashire,A Social History:1558-1939, (Manchester, 1987).
p.37. H. Fishwick, (ed), 'Lancashire and Cheshire Church Surveys, 1649-55', Lancashire and
Cheshire Record Society, 1. 1879, pp.110-111. C. Haigh, Reformation and Resistance in Tudor
Lancashire. (Cambridge, 1975), pp.31l. 66-67. R. C. Richardson, Puritanism in North-West

England. (Manchester, 1972). p.3.

“ H. McLachlan, Warrington Academy: Its Historv_and Influence, (Manchester. Chetham Soc.,

Vol.107 ns, 1943). For Bishop Stratford's efforts to gain control of the chapels of case sce the
Historical Monuments Commission. Kenyon Papers: 713 p.233, 736 p.242. 805 p.271, 808 p.272, 813
p.273/4, 863 p.290, 870 p.291/2, 1022 p.410, 1024 p.411/2, 1033 p.413. 1042 p.417/8, 1043 p418,

1055 p.422, 1061 p.424, 659 p.212/3, 716 p. 234/5. My thanks to Richard Harrison for these
references. P. J. W. Higginson. 'Some Leading Promoters of Nonconformity and their Association
with Lancashire Chapelries following the Revolution of 1688; Rivington, Ellenbrook, Coppull.

St.Helens and Hindley'. Transactions of the Lancashire and Cheshire Antiquarian Society. Vols 75-6.
- 1965-66, pp.123-163.
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was able to preach openly in the Episcopal chapels of Gorton, Birch, Walmsley; Darwen, Cockey and

in Bolton and Burnley parishes; indeed around 1671 Bishop John Wilkins of Chester proposed terms
whereby Nonconformists could officiate as curates in charge at chapels of ease. This was blocked by
the Archbishop of York.**

Gentry patronage further ensured Nonconformist survival. Samuel Eaton's Duckinfield church met
in Colonel Duckinfield's chapel at Duckinfield Hall and another church was gathered at Chester castle
when Duckinfield was military governor there in 1650.* The Rev. Christopher Jackson was ¢jected
from his living at Crosby Garrett, Westmorland, but came to preach for Lord Wharton at
Ravenstonedale, Westmorland, where a chapel was built for him sometime before 1700.*° The
examples could be multiplied from all over Lancashire. In summary then the point to be made is a
well worn one; where the Anglican parochial system was weak and ill served, Dissent flourished. The
inadequacies of Restoration and Augustan Anglicanism allowed Lancashire Nonconformists a rare

measure of respite. So too would Toleration, after a fashion, but its legal strictures worked in such a

way that 1t imtiated a numerical decline in dissent that was not reversed for a century.

The Effects of Toleration: The Common Identity.
Legal toleration was to do formally what legal persecution had been doing practically for thirty years.

forge a common Protestant Dissenting identity. This is largely to do with its being a measure
designed for sectaries. containing an emphasis on restricting liberties. In effect what the 1689

legislation did was to legally define dissenters in such a way that the exercise of their religion was

Not much had changed by 1717. Evans, analysing Bishop Gastrell's visitation returns for the northern
deaneries in the Diocese of Chester noted 'One is immediately struck by the paucity of properly -
beneficed livings. Almost two thirds of the places where clerical duty was done were curacies and
chapelries. Only six livings overall retained full tithe rights as rectories'; pp.225-6 in E. J. Evans,
'The Anglican Clergy of Northern England’, in Clyve Jones, (ed.), Britain in the First Age of Party.
1680-1750: Essavs Presented to Geoffrev Holmes, (1987), pp.221-240.

* William Urwick et al., Historical Sketches of Nonconformitv in the Countv Palatine of Cheshire,
(1864), pp.xivit, pp.10-11.

* Nuttall, Visible Saints, p.31. See Watts, pp.105-111, for the importance of Independency in the

Army. Alexander Gordon, Historical Account of Duckinfield Chapel and its School, (Manchester,

1896), pp. 7-22.
* Benjamin Nightingale, Lancashire Nonconformity, Vol. 1, ( Manchester, 1893 ), pp.309-10.

Alan P.F.Sell, Church Planting: A Study of Westmorland Nonconformity, (Oxford, 1986), p.29.

P. L. Woodger and J. E. Hunter, The High Chapel: The Studv of Ravenstonedale Congre ational
Church, (1962 ), 2nd edn., with supplement by the Rev. J. D. Owen (1987).
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confined to the congregation or chapel, ‘For the law gave no status to parties or denominations. What

the law recognised were the properties, meeting-houses and ministers of the Dissenters'.”’ This
precluded a legally defined denominational identity and led to a blurring; Presbyterians, Independents

and Baptists were one community in the eyes of the law, their

ministers, meeting-houses, and trusts were subject to the same authorities, governed
by the same rules, restricted to the same uses, exonerated from the same burdens,
and entitled to the same privileges. The ministers carrying on no trade save that of
schoolmaster, although elsewhere known as Presbyterian, Independent or Baptist,
were recognised in law equally, and only as licensed teachers.*®

This increased the Presbyterian similarity to the Independents and, as Halley observed in Lancashire

and Cheshire. ‘the distinction of the two denominations was practically obliterated.* Likewise the

distinctiveness of the Independents was softened by the fact that 'ministers and trustees alone had

status before the law as representatives of congregations'.> The law was impartial to Congregational

claims to be the discernible elect. The crucial point to bear in mind from this was that ‘Dissenting
polity was to be influenced by functions established at law'.” Ideology, experience and law had forged
this common identity from various parts, forming the Dissenting Interest' so well attested to in the

contemporary literature.”® The denominational distinctiveness of the metropolis became even less

valid in the provinces.

The exigencies of country life, unions between congregations, short lived
congregations, social intercourse amongst ministers and congregations nearby.

occupancy of pulpits by men of different denominations, all had the effect of
undermining denominational self-consciousness.*?

* R. E. Richey, 'The Effects of Toleration on Eighteenth Century Dissent’, Journal of Religious
Historv, 8, 1974-5, pp.350-363.

* Robert Halley, Lancashire: Its Puritanism and Nonconformity, 2 Vols. (Manchester, 1869). p.292.
¥ ibid., p.384.

>0 Richey, ' The Effects of Toleration’, p.351.

libid, p.352. 1

32 Bradley, p.53. J. E. Bradley, 'Toleration, Nonconformity and the Unity of the Spirit: Popular
Religion in Eighteenth Century England’, in J. E. Bradley and R. A. Muller, (eds), Church Word

and Spirit: Historical and Theological Essavs in Honour of Geoffrev W. Bromiley, (Grand Rapids,
1987).

>3 Richey, ' The Effects of Toleration ', p.356.
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This process encouraged an even greater degree of fluidity both as to the denominational label of

some ministers, and as to the local churches, some of which included both Independents and

Presbvterians'.>*

Forging the Common Identity: The Toleration Period.
Organisation and co-operation began again under James II's indulgences but really took off in 1689.
A measure of toleration had squeaked through the Scylla and Charybdis of the High Anglican clergy's

fears. Fears of James II's catholicising tendencies under his Second Indulgence of April 1688 had

forced High Anglicans into an alliance with the Nonconformists that ushered in the Revolution. They
almost inevitably returned to fearing sectaries, once the Catholic threat seemed to have diminished
under the Revolutionary Settlement. Toleration from the outset was threatened by Tory and High
Church claims that it promoted heterodoxy and irreligion. From the mid-1690s, High Church
Anglicans would begin to rally around the cry of 'Church in Danger'.>® Tory opposition to Toleration
grew as they realised that the thin end of the wedge had been driven into a uniform church and that it
would effect the church and clergy financially. Dissenters were competing for the hearts, minds and
revenue of the clergy's parishioners. A ground-swell of support for Tory, High Anglican principles
emerged amongst the clergy, championed by Francis Atterbury and eventually dominating the lower
house of Convocation. constantly pressing for legislation that would cripple dissent.

Most Nonconformists were well aware that their small measure of toleration was all they were
likely to get and they began to erect institutions for mutual support and ultimately defence. These
were ministerial ass:ociations with advisory powers only, beginning nationally in the summers of 1689
and 1690.’° By April 1691 the Happy Union of Congregational and Presbyterian churches had been

7 . ' : -
>’ Similar efforts were made in the provinces. A

signed under the Heads of Agreement in London.
West Riding Association was inaugurated at Wakefield, 2nd September 1691, Oliver Heywood of

Northowram, Halifax being the driving force. Heywood was a firm friend of Jolly who initiated the

* A. P. F. Sell, 'Eighteenth Century Presbyterianism’, Journal of the United Reformed Church History

Society, Vol.4, part 6, 1990, p.356.
55 Harris, Politics Under the Later Stuarts, pp.152-3.
55 Nuttall, ' Assembly and Association ', pp.298-9. Moves were afoot under James IIs Indulgence; s¢€

Thomas Jolly's Notebook, p.85.
> English Presbyterians, Chapter 4.
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Lancashire Association in 1691. the county being divided into four regions: Manchester, Warrington,
Bolton and 'the North'>®

The Cheshire Classis met for the first time in 1691.” but evidence for a Cumberland and
Westmorland Association is fra gmentary and has to be pieced together from sermon and other
evidence. Like Lancashire there were movements for association during the Interregnum, but
repression during the Restoration was harsh in these counties and few incumbents did not conform.
Those few who did not mostly left the counties.”® The London Protestant Dissenters were financing a
lecture at Penrith in 1694 but the first concrete evidence J. H. Colligan came up with for a Provincial
Meeting in these counties was at an ordination at Brampton, Cumberland, August 10th 1709. No
separate minutes were kept, minutes being entered in the registers of the church at which the
Provincial met.*" The history of the Cumberland and Westmorland Provincial Meeting will be dealt
with in Chapter Four. having great bearing on my thesis, for this first bit of information of its
existence that Colligan unearthed was the ordination of a Scot. James Campbell M.A, licentiate of the

Church of Scotland. and the ministry of orthodox congregations in Cumberland was to be dominated

by a Scottish ministry in the eighteenth century.

These northern associations operated wider membership than other county associations in England
at the time. Some ministers were members of both the Lancashire and Cheshire Associations and 'the
Cheshire Association welcomed ministers not only from other adjacent counties such as Derbyshire,

Staffordshire. Shropshire and Denbighshire but from Warwickshire and Yorkshire'. The vision of the

old Interregnum Associations was still there, it would seem. and this kind of intercommunion was

*® These divisions were rather confusingly called 'Classes', though there was no ruling eldership-

involved. see M. Mullett. Sources for the History of English Nonconformity, 1660~ 1830, (1991),

p.80. Transcripts of minutes of eight meetings (1719-22) of the Warrington Division. made in 1888
from a MS at Renshaw Street (now Ullet Rd.) Unitarian church, Liverpool, DWL.MSS.38.56. A.
Holt, 'Minutes of the Warrington Classis, 1719-1722", Transactions of the Unitarian Historv Society,

7, 1939-42, pp.12-17.
*? Alexander Gordon, (ed.), Cheshire Classis Minutes. 1691-1745, (1919). The Cheshire Classis

merged with the Lancashire Provincial Association in 1765, when both were Unitarian, George Eyre
Evans, Records of the Provincial Assembly of Lancashire and Cheshire, (Manchester, 1896). James

Drummond, Ecclesiastical Comprehension and Theological Freedom as Illustrated bv the Historv of

the Provincial Assembly. The Provincial Assembly Lecture, (Manchester, 1811).

® Benjamin Nightingale, The Ejected of 1662 in Cumberland and Westmorland: Their Predecessors
and Successors, (Manchester, 1911), 2 Vols, passim. Sell, pp.23-25.

' J. H. Colligan, 'The Provincial Meeting of Cumberland and Westmorland', CHST, Vol 4, no.3,
October 1909, p.161.
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necessary to overcome the physical constraints of large, remote rural and upland catchments.®* Even

as these associations were emerging, however, forces were at work that would break them up. Fidelity

to distinct ecclesiology could not be overcome and with this differences over theology and doctrine

emerged.

Division: Differences Over Church Government and Theology.

This has much to do with distinctions in church polity that remained and how church government
encouraged the growth of heterodox theology. What I have been emphasising up to now is how a

common dissenting identity was formed. Denominational differences were subsumed but not

removed. These differences might seem vestigial but they were to assume greater importance.
I have argued that the Presbyterians became more Independent, indeed may never have been fully
'Presbyterian’. Only Daniel Williams in the late seventeenth century was arguing for any kind of

synodical structure and Sell claims he can ‘discover no eighteenth century written lamentations
concerning the absence of such a structure’. From their common experience with the Independents
they had absorbed admixtures of Independent ideas on congregational sovereignty and liberty of

conscience, free from the coercion of church courts. Edmund Calamy's second part of his A Defence
of Moderate Nonconformity (1704), taken up by Presbvterians in England at the time as almost a

statement of faith, was avowedly anti-synodical, in fact Calamy said it was almost an Independent
scheme.

There were still distinctions in churchmanship however. The name 'Presbyterian’ was retained and -
contemporaries identified with what it signified, a paritv of ministers. Its retention must have
indicated to some their willingness to accept a measure of comprehension; indeed, we know that
Archbishop Tenison was considering such a measure privately in 1‘1596.‘5’4 Presbyterians still practised
ordination at large. before the call. a remnant practice that would have made more sense in a

parochial system. The Congregationalists, on the other hand. would only ordain a minister to on¢

gathered church after he had received the call. Implicit in the Presbyterian form of ordination is that

%2 ibid.. 302. Cheshire is adjacent to a small part of the West Riding of Yorkshire.

63 Sell, 'Eighteenth Century Presbyterianism', p.355.
** G.V.Bennett, 'King William III and the Episcopate’, in J. D. Walsh and G. V. Bennett. (eds),

Essays in Modern English Church History Presented to Norman Sykes, (1966), p.124.
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ministers. as a body, have a degree of oversight of individual churches; in Congregational churches

this power was limited to church members only. Indeed, 'The Presbyterians preferred to trust the
management of their affairs to a small number of people generally thought to be trustworthy rather
than to large numbers who claimed to have had a particular religious experience'.>> With synodical
oversight stripped away, the minister in a Presbyterian church obtained far more power than his
Congregational equivalent. 'After the passing of the Toleration Act the Presbyterian ministers had no
inclination to subject that authority to higher ecclesiastical jurisdiction or to share it with lay elders’.%

The problem of financing Dissent meant that the wealthy layman/donor, often as trustee, attained a

position of authority:

His hand, strong because of the chapel's financial straits, was given further sanction

in law. The chapel's property owning function was conferred on trustees.

Trusteeship became often a self -perpetuating autocracy in the chapels .’
With trustees' further control over endowments, power in the chapel was often economic, -not
theological. In English Presbyterianism, without synodical oversight or any form of Congregational
democracy, this lay/ministerial oligarchy assumed complete control. It distrusted the spiritual
democracy of popular religion and evangelical revival. Wealthy benefactors demanded to be kept

abreast of theological advances and pursued the polite religion that accompanied economic

advancement. Their commitment was to be to rational religion.

The Presbyterians took from the Independents their ideas on liberty of conscience and tolerationist
ideas but could ignore congregational demands for orthodox pastt;ral theology. This rooting of
Tolerationist ideas in ihe somewhat foreign soil of Presbyterianism is part of the cause of subsequent
division. Most English Presbyterians were of the opinion that under the Toleration Act, which
allowed Dissenters to form a church at will, attempting to enforce discipline was pointless. Having

suffered persecution themselves, open to Lockean philosophy on Toleration, a strange conflation of

S E English Presbvterians, p.23.
% Watts, pp.290-291. Edmund Calamy, Hlstoncal Account of My Own Life, (1829), Vol.1, p.361

noted that some Presbyterian ministers appointed their own assistants and successors.
5 Richey, 'The Effects of Toleration’, p.357. See also Sell, 'Eighteenth Century Presbyterianism),

pp.380-381. J. H. Colligan, 'English Presbyterian Trust Deeds', Journal of the Presbytenian Historical
Societv, 1, No.2, May 1915; 'the Trustees of that period by quietly transferring the property and

endowments to new Trustees did more to bring about the Arian movement among the Dissenters than
did the ministers themselves ".
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the parochial/established church ideal and the reality of isolated congregations occurred within

English Presbyterianism. John Locke, in his Letter Concerning Toleration had envisaged freedom for
each worshipping community in which those who would disagree could, without persecution, join
another worshipping society. In the writings of Calamy and in the minds of many late seventeenth
and earlv eighteenth century Presbyterians, this toleration was extended to within the worshipping
community itself for, if toleration was to be exercised within the church, then the only fora to practice
toleration available to Nonconformists under the Toleration Act were the individual congregations

and chapels.”® With a lay/ministerial oligarchy keen to accommodate theological advances and a
theory of churchmanship based on the toleration of dissent, even to within the individual
congregation, theological heterodoxy, imimical to older orthodoxy, flourished within English

Presbyterianism.

‘This point is vital, for Presbyterian development was to be precisely along these
lines of a reluctance to discipline the heretic within the gates, whereas the
Independents. some of whom welcomed Locke's teaching on Toleration as much as
Calamy had done, continued to think of each particular church exercising discipline
within its own society and they assumed that an accepted standard of orthodoxy
might be exacted of members.®”

What was to emerge from this open polity practised by the Presbyterians was a theological
progression, potentially open-ended. Two concepts of what a church was to be were to develop within
the body of English dissent. Those who retained orthodox theology were to maintain John Calvin's
definition of a True Church; A church wherein the Word of God is preached and the sacraments
administered properly.’”® This could be bolstered by orthodox confessions of faith like the
Westminster Confession, Shorter Catechism, or Savoy Declaration. The other conception was to
follow Locke:

I esteem that Toleration to be the chief Characteristical Mark of the True Church.
For whatsoever some people boast of the Antiquity of Places and Names, or of the

Pomp of their Outward Worship; Others, of the Reformation of their Discipline: All,
of the Orthodoxy of their Faith:( for everyone is Orthodox to himself; ) these things,

®® English Presbvterians, pp.130-131. |
% ibid., p.132. A. P. F. Sell, 'Confessing the Faith in English Congregationalism’, in Dissenting

Thought and the Life of the Churches, (San Fransisco, Mellen, 1990) details how Congregationalists
integrated confessions of faith into all aspects of church life and therefore retaincd orthodox theology

(by being constantly reminded of divergence from it).
0°Fuan Cameron, The European Reformation, (Oxford, 1991), p.147.
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and all others of this nature, are much rather Marks of Men striving for Power and
Empire over one and other, than of the Church of Christ.”

Two churches, it would seem, were struggling to get out of the body of Protestant Dissent.

Rational Religion, Education and the Growth of Heterodoxy.

Locke makes it clear that externals and the forms of worship are the 'Marks of Men', not the marks of
a True Church. This is in the Reformation tradition. Where he diverges from that tradition is that he
finds the identity of the True Church not in Scripture, its preaching and the administration of its

sacraments, but in the abstract notion of Toleration', a truth evident to men’s consciences through the

application of reason. He goes on to ‘appeal to the consciences of those that persecute, torment and
destroy, and kill other men upon pretence of religion' that 'The Toleration of those that differ from
others in Matters of Religion, 1s so agreeable to the Gospel of Jesus Christ, and to the genuine ReasmI
of Mankind, that it scems monstrous for men to be so blind, as not to perceive the Necessity and
advantage of it, in so clear a light'.'”* Something fundamental has changed here. Alongsidé the
Reformations 'Gospel of Jesus Christ' is placed another authority, the 'Reason of Mankind'. This

section will deal briefly with how this second source of authority came to dominate the
churchmanship of English Dissent up to 1750.
Locke held the authorities of Scripture and reason in a precarious balance. Thus in Book Four,

Chapter Eighteen of An Essay Concerning Human Understanding, ™ 'Of Faith and Reason, and their

Distinct Provinces', the Divine revelation of God is not questioned as an authority but it is confined to
operating on the individual conscience where reason coul“é.iae tl;e *o;l)" arblter of Scripture and
traditional authority. This work came out in various abridgements after 1690 and came to dominate
the thinking of dissenters. Immediately the implications of this epistemological paradigm shift began
to ramify. Welcomed by Armiman divines who regarded reason as complementary and confirmatory

of Scripture, they were horrified to find Deists like John Toland in his Christianity Not Mysterious,

(1696) using Locke's system to attack the authority of sacred books.”® Locke had to immediately

"1 John Locke, A Letter Concerning Toleration (1689), edited bv James H. Tully, (Indiana, Hackett,
1986), p.23.
"2 ibid., pp.23.25.

3 John Locke, An Essay Concerning Human Understanding: An Abridgement, (First published 1in
England, 1690), Selected and Edited by John W. Youlton. ( J.M.Dent, 1977), pp.378-334.

" English Presbvterians, p.188.
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defend humself before Bishop Stillingfleet on account of Tolland's extension of his doctrine of ideas.

This extension of the role of reason is the central theme of this section.

Scripture and Reason: The Puritan Tradition.

It has been the goal of many churchmen down the ages to prove the reasonableness of religion. The
utility of such a unitive theory began to impress itself on thinking men as Renaissance and
Reformation epistemologies began to diverge. Squaring the circle of reason and revelation provoked
the Pansophic visions of Bruno, Bacon, Comenius and later Leibniz, visions of the union of science
and religion.” The Cambridge Platonists of the mid-seventeenth century had the same concerns for
the church and its survival. their via media would steer the church between the extremes of
Puritanism and atheism, with reason and learning harnessed to he task.’® These were elite visions
though. The same concerns for the church's survival and reformation were shared by the English
Purnitans; though they were influenced less by Renaissance humanism, there were distinct tendencies
within their tradition that would predispose them towards rationalism.

For English Puritans, Scripture was their source of authority. Its truth was paramount. Thus their
critique of the English church was based on removing human inventions. They 'were particularly

sensitive to any suggestion that there could be sincere dispute about the meaning of Scripture'.” This

led to a polarising of attitudes:

Such emphasis on the obviousness of truth inevitably produced doubt, or even
denial, of the sincerity of opponents. Such denials raised the question of the
erroneous conscience: it was impossible to claim liberty of conscience for dissenters
if no erroncous conscience could be regarded as a genuine conscience. For many
people, conscience was not a product of the workings of reason, which might or
might not be erroncous, so much as an innate idea of the type later attacked by
Locke. or simply submission to Scripture.’®

This underscores the bitterness of the Presbyterian and Independent debates on reforming the church.

[ have described how Presbyterians were forced into de facto Independency by their shared experience

' F, E. Manuel and F. P. Manuel, Utopian Thought in the Western World, (Oxford, Blackwell

1979), passim.
¢ Joseph M. Levine, Latitudinarians, Neoplatonists and the Ancient Wisdom', in Kroll et al,

Philosophy, Science and Religion in England, 1640-1700, pp.85-108.
"7 Russell, 'Arguments for Religious Unity in England, 1530-1650', p.190.

% ibid., p.191.




of persecution. They also made an intellectual transition from a conception of the church as unitary,
with authority invested in innate ideas, to accepting Independent ideas on the plurality of churches
and Lockean conceptions of liberty of conscience. Increasingly their concerns centred on
demonstrating the reasonableness of revealed religion. It is part of the purpose of this section to
explain this volte face on behalf of a large constituency within Dissent. That the change was
significant should not be doubted. It has been noted that by the 1730's ‘'Independent, which under the
Commonwealth had stood for toleration, now came to mean theological conservatism. Presbyterian,
which, theologically speaking, had meant doctrinal consensus, now stood for latitude'.” Dissenters
succumbed to the sheer intellectual weight of tolerationist ideas coming from the Independent
tradition and also continental Arminianism, powerfully synthesised by Locke and supported by his
empiricist epistemology. These ideas took off in the strongly intellectualised tradition of English
Puritanism.

The tendency to intellectualise in the Puritan tradition stemmed from its belief in Scripture
sufficiency and was part of 'the Protestant theological emphasis....to elevate teaching. discussion and
the rational element in religion generally, against the sacramental and ceremonial aspects"‘.30 A rather
scholastic tendency emerged: "The study and exposition of the Bible in English....ultimately tended to
produce a more rational and critical attitude’.®' Laudian reforms were aimed at just such an emphasis.
The Arminian John Howson complaixied €.1603, 'that preachers were turning churches into schools, a
complaint which was not just a rude phrase, but an expression of serious concern that an oral appeal
to understanding was being allowed to blot out worship and an appeal to the senses'.** This is not the
place for a discussion on the Puritan commitment to preaching, the popularity of a preaching ministry
and 1ts survival in parishes in which the vicar was chosen by parishioners or where lectureships were

in the gift of town councils.®> What I want to stress is the effects of the Toleration Act on this

intellectualised tradition.

™ Gordon. Duckinfield Chapel, (1896), p.47.

50C. Hill, 'The Preaching of the Word'. in Society and Puritanism in Pre-Revolutionary England,
(1964), p.55

! ibid., p.49.

%2 C. Russell. The Causes of the English Civil War, p.99.

53 C. Hill, 'The Ratsbane of Lecturing ' in Societv and Puritanism pp. 78-120 and The Economic

Problems of the Church, (Oxford. 1968), pp.296-7. Richardson, Puritanism in North-West England,
passim.
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I have mentioned before how the Toleration Act constrained Dissent, recognising only its legally

registered premises and its ministers as licensed teachers. Increasingly 'denominational identity was

4

dependent and a function of the religious life of individual congregations'®® Religious life was

atomised, Puritan zeal crushed. The minister, excluded from any office of government, relying for his
stipend on voluntary subscription, often took one of the few occupations still open to him, that of tutor
or schoolmaster. This drew on the Puntan tradition of combining preaching with teaching. Unlike
the Puritans before them however, who esteemed lecturers but distinguished between the ministerial

offices of teacher and preacher, the Dissenters post-1689 collapsed ministry into teaching:

Indeed. especially among the clergy inclined towards rationalism but also among the
orthodox, not only were the two occupations, teaching and ministry, frequently
pursued together, but also the ministry came increasingly to be understood as a form
of education. Religious instruction became all too frequently the purpose of the
ministerial office and the ministerial charge became keeping the congregation
abreast of advances of advances in religion.®®
This change, the loss of the Puritan conception of ministry, though retaining the commitment to
Scriptural truth, lost its evangelical zeal. The teacher in the Interregnum Congregational churches, as
distinct from the pastor, was a public preacher, evangelising the neighbourhood.®® The weekday

lecture in the towns of Lancashire in the early eighteenth century, however, increasingiy dealt with
speculative theology rather than awakening souls, and defending the House of Hanover rather than
proclaiming King Jesus. This new approach was predicated on the Lockean conception of religion:
'All the Life and Power of true Religion consists in the inward and full perswasion of the mind:"’
Constrained by law to the interiors of their chapels, inward persuasion was all that remained open to
them. What congregations all too often became was subscribers to lectures. The Puritan office of
teacher became the sum of the Dissenting ministry. 38

The importance of teaching to the Puritans and Dissenters was always recognised as a point of
vulnerabiiity by their opponents. The fourteenth century Stamford oath was sometimes enforced after

: .. : : .. : 89
the Restoration, obliging graduates not to teach outside the universities of Oxford and Cambndge.

8 Richey, "The Effects of Toleration', p.359.
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The Act of Uniformity imposed a £40 fine on Dissenters who éamed a living by teaching.® John
Chorlton, who ran a Manchester Dissenting Academy, was brought before the assizes in 1703 for
keeping a public academy.” The Schism Act of 1714 is seen as the last throw of the Tories,
unenforced and repealed in 1719 by a subsequent Whig ministry but it by no means marks the end of
the attacks on Dissenters' academies. Doddridge was prosecuted by the chancellor of the Diocese of

Lincoln as late as 1733 for running his academy at Northampton and for failing to apply for an

Episcopal license to teach 1n the diocese.”

The retention of the preaching/teaching emphasis was from the Puritan tradition. From the
Separatist tradition the Dissenters inherited the opposition to set forms of prayer, 'an 1attitude which
had not been shared either by the Puritans of thei sixteenth century or the Presbvterians of the
Westminster Assembly’.” The amalgamation of these tendencies created a predisposition not to
subscribe to doctrinal formulas. Refusal to subscribe to doctrinal articles had kept them out of the
English church and the issue of Non-subscription to creeds was to come to divide Dissent. The refusal
to accept the oversight of a hierarchy of church courts and the refusal to ila\'e one's conscience
regulated by submitting it to doctrinal formulas reflect he same shift in mentality. An intellectual
process of individuation has begun. The trend is to place the definition of a church in an individual's
conscience, a comforting philosophy for those excluded from almos; every oiher exercise of religion.
What this led to was an academic exploration of theology. an intellectualised evangelicalism, not

trying to convert people with the proofs of revelation but trying to convince people through the

workings of reason.

Theology.
First a note of warning. The theological and denominational terms discussed meant different things
to different people at different times and they were frequently used. and their sense modified. as

pejoratives. They tell us a great deal more about those who used them than they do about those

* Watts, p.367.

9 McLachlan, p.115.
%2 peter Jones. The Polite Academy and the Presbyterians, 1720-1770', in J. Dwyer, R. A. Mason, A.

Murdoch (eds). New perspectives on the Politics and Culture of Early Modern Scotland, (Edinburgh,
John Donald. n.d. [1982]), p.162.
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against whom they were used. For instance, the Presbyterian Richard Baxter attacked the

supralapsarian, extreme-predestinarian theology of some contemporary Independents in his first work

Aphorismes on Justification (1649); 'to be revenged on me for calling them Antinomians', 'they have

resolved to call me Arminian, Socinian, Papist and Jesuit'.”* As William Lamont has noted

Political and religious polemic thrived on the assimilation of one's opponent to a
discredited polarity. popery versus puritanism, pelagianism versus anttnomianism.
The claim made for ones self was the ability to hit upon a golden mean between the
two extremes:”

These terms generated much heat and little light and all too often subsequent historians have accepted

contemporary nomenclature as indicative of someone's theology. Hence a brief discussion of the terms

involved follows.

Arminianism, Arianism, Socinianism,
Arminianism is a modification of Calvinism. The original intention of Jacobus Arminius, professor
of theology at Leyden in the early seventeenth century was to iron out the logical inconsistency of a
loving God condemning many to a life without hope. His followers, developing his thoughts.
addressed the Five Articles of the Remonstrance to the States General of Holland in 1610, replacing
Calvinist articles with Remonstrant revisions. What this system did was to restore human agency to
the relationship between humanity and God, in contradistinction to the simple determinism of
Calvinism. It offered hope by taking apart Cal}'inist dogma on predestination and the indefectibility
of the saints which produced the ndea of a fixed and unalterable division of mankind. to which every
canon of Scripture was made to fit. Arminian scholarship claimed to have proved this covenant to
have no Scriptural basis.

This approach had obvious attractions to the anti-Calvinist elements in the English church: the

doctrine of universal atonement has more utility in an established, parochial church, hence Laudian

* Richard Baxter, Richard Baxter's Confession of Faith, (1655), pp.2-3,6, from Watts, p.29+.

%5 William M. Lamont, 'The Puritan Revolution: a historiographical essay’, in J. G. A. Pocock et al.,
(eds), The Varieties of British Political Thought 1500-1800, (Cambridge, 1993). pp.124-5, citing the
article by Stuart Clark, 'Inversion, Misrule and the Meaning of Wichcraft', Past and Present, 87,
(1980), pp.98-127, for pointing out the need for Englishmen engaging in religio-political debate In
the period to see the world in terms of binary opposition and inversion.
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Arminianism.”® While Laudian Arminianism was little more than anti-Calvinism, Dutch

Remonstrant Arminianism pursued a very different course. The Remonstrants were persecuted almost
immediately, condemned at the Synod of Dort 1618-19 and removed from the Dutch Reformed
Church. Remonstrant Arminianism developed a liberal and comprehensive nature, with obvious
attractions to English Presbyterians in the same position regarding the stal:e church. All those who

sought a wide church settlement were attracted to their ideas. The Cambridge Platonists were greatly

97

influenced bv the Dutch Remonstrants, notably the works of Episcopus.” Presbyterians appreciated

the Dutch Arminians' emphasis on relating reason to revelation, as it was mediated to them through

the writings of Limborche, LeClerc and Locke.™ As Nuttall has characterised it. within the E;lglish
Presbyterian tradition this was to become very much an 'Arminianism of the Head',”” rather than
Wesleyan Methodism's 'Arminianism of the Heart' which could be likened to an evangelical
Calvinism that had opted out of predestination andj had closer affinity to the Aﬁninianism of

Arminius and the early English Caroline divines,!®

What must be realised is that Arminianism represented not a new theology but a new approach to

theology. It attempted to avoid the predestinarian errors of exalting divine agency and the Pelagian

errors of exalting human agency:

Arminianism claimed to have stated. for the first time, with scientific care a
balanced judgement on those relations of God and Man in which their harmony and

£

6 Nicholas Tyacke, Anti-Calvinists: The Rise of English Arminianism, 1590-1640, (Oxford.
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mutual recognition could be stated as a working principle, verifiable and verified by
experience.”

This appealed to the party within English Presbyterianism pursuing comprehension during the
Restoration. Its influential proponents like Richard Baxter therefore aligned himself with Anglican
Arminians among the Cambridge Platonists and Anglican Latitudinarians. This alliance had a
common purpose, that of reducing fundamentals so that division could be healed. This would be done
by basing authority on the Bible alone and 'repudiating all human additions and gratuitous
interpretations that led to conflict'.'’ This isﬁ not a radical departure from Reformation principles.
But where mid-seventeenth century Arminianism could be seen to be departing from the Reformation
was in its commitment to reason. Continental Arminianism had a strong streak of Erasmian
Humanism,  a belief in human reason, the progress of time and thé educated man. This simply was
not shared by many Calvinists with views on the utter depravity of man's nature and reason, and more
millenarian views of time. This reliance on reason was forced on them to a certainaextent by the
conundrum of the Scripture sufficient stance that I pointed out earlier. Two sides can agree on 'the
sufficiency of Scripture and totally disagree on the truths cc;ntained therein. Another arbiter 1s
needed. English Arminians became convinced of the need to apply reason: ‘reason was not dismissed
as carnal and corrupt. but was given a position of first importance. Reason was the inalienable badge
of humanity which no man could surrender and remain human'.'® Their critics noted that although
reason was emphasised to be used as a critique of creeds and in suppdﬁ of Scripture, there was a
tendency for it in fact to become a substitute for creeds and Scripture. The latitude offered in the
Arminian approach left scope for theological innovation, a progression towarcis theological
heterodoxy.'” Combined with the sectarian tradition of eschewing forms of worship ' "Arminianism”
came to signify the application of unfettered reason to Scripture regarded as supreme (especially over -

creeds and confessional statements)'.'® Its salient points were an emphasis on intellectual freedom.

an insistence that salvation did not depend on agreement over doctrinal formulas: it placed

101 J. Hastings. (ed.), The Encyclopaedia of Religion and Ethics, Vol. 1, (Edinburgh, 1908), p.814.
192 English Presbyterians, pp.103-104.
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exceptional stress on practical Christianity and pioneered the modern study of the Bible.!® This is
what Baxter's unnamed detractors meant by Arminian in the earlier passage: *Arian, Socinian, Papist
and Jesuit’ they feared were a natural progression from it. In their opinion Baxterian Arminianism
left the door wide open for the heresiarchs.

The tnumph of heterodox theology was a long way off however. There was no Arian movement in
English Presbyterianism.'®” The tendency has been for historians unsympathetic to the theological
developments in English Presbyterianism to label its thoroughgoing Arminianism as some form of
crypto-Arianism, labelling all with the thoughts of a few and accelerating Restoration and Augustan
churchmanship into the late eighteenth and early nineteenth centuries.'® Arianism is a mildly
subordinationist Christological heresy, which still acknowledged the pre-existence of Christ, looked
upon him as in some sense divine and retained some sense of the Atonement. Socinianism is far more
subordinationist, denying the divinity and pre-existence of Christ and rejecting the doctrine of
vicarious atonement. Intending to exalt Gods oneness, it destroved Trinitarian c>1'thoc1cn~:y..”"9 A few
individuals held these opinions but the vast majority of Dissenters did not. Arminian Presbyterianism
at this time should not be seen as some sort of lapsed Calvinism but as a sincere desire to renew
primitive Christianity, to reveal 'the religion of Christ....in its original simplicity and native beauty,

"' emphasising the rational. Even after the Salters Hall

free from all adulteration and mixture
controversy of 1719 there was little sympathy for Arians amongst the Dissenters. Those who favoured

Samuel Clarke's scheme elucidated in the Scripture Doctrine of the Trinitv, (1712) defected to the

Church of England, where tolerance of Arians was greater.'!! In the eighteenth century, English

Presbyvterians continued to assert the truths of Scripture and believe in the supernatural. Only with the

1% English Presbyvterians, p.174.
%7 ibid., p.23.

'% Thus R. W. Dale, History of English Congregationalism, (1907), p.541, 'drifting fast into Aranis’;

D. Coomer, English Dissent Under the Early Hanoverians, (1946), p.28 calls it a blight; D. Bogue
and J. Bennett, The History of the Dissenters, (1833). Vol.2, p.210 likens it to a disecase. John T.
McNeil, The History and Character of Calvinism. (New York, Oxford University Press, 1967). p.370;
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aggressive materialism of Priestley late in the eighteenth century can 1t be said that a Unitarian
scheme became common. Even for Priestley the change was gradual. When he went to Daventry
Academy in 1751 he was Arminian and a believer in free will; he came out Arian in theology and in
philosophy a determinist.''* When he arrived at the newly opened Warrington Academy in 1757, he
could say that the only Socinian in the district was John Seddon of Manchester, ‘and we all wondered
at him'""” Even after Priestley's view advanced to a Unitarian scheme after reading Nathaniel

Lardener's Letters on the Logos, (written 1730, published 1756), the adoption of Unitarianism was

resisted by many, notably Priestley's good friend the lifelong Arian, Richard Price.''

The Trimity then was not generally the problem, rather it was having to assent to doctrinal
formulas, the traciitioml bugbear of Arminian reformers and Separatists. There is a sense in which
having been made Dissenters by doctrinal formulas, dissenting against doctrinal formulas became part
of their rationale and identity. More importantly, Lockean empiricism had taught them that religion
was in the persuasion of the individual's mind. If doctrinal formulas did not convince, then they
should not be subscribed to. But non-subscription went further than that. Even if there were no
qualms about the theology contaiﬁed In the doctrinal statement, it should still not have to be
subscribed to, on principle, because it conmined nothing ot: what tﬁe religion was; reason applied to
Scripture operating on the individual ;Iﬁnd It also made a lot of sense as well if you were holding
advanced theological views. Unitarians were excluded from the workings of the Toleration Act under
a clause which 1:;rovided that nothing in the Act should be construed to extend to ‘any person that shall
deny, in his preaching or writing, the doctrines of the blessed Trinity'.'" Individuals were also liable
upon a second conviction for three years in jail f;ar denying the Trinity under the 1697 Blasphemy
Act.

Thus it was not the scheme of Athanasius that was initiall}; under threat but that of Calvin. In
churches with little structure or oversight each new generation of ministers took their freedoms

allowed them and ran with them, each time further from the creedal orthodoxy of their forebears.

Thus the New Scheme preachers of the 1730's were 'In theology.... Arminian, in philosophy Lockean.
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in churchmanship Baxterian'.''® A full scale revision was under way, bitterly dividing Dissent. John

Cumming, a Scot and orthodox Calvinist at Cambridge summed up the mood of the age in a

pamphilet, The General Cormuption and Defection of the Present Time, As to Matters of Religion,
(1714):

Their proud maxim is that they are bound to believe nothing of which they have not
a distinct idea. Socinianism and Arianism threaten to lay the axe to the root of
Christianity: not only the Arminian errors, but even the vile texts of Pelagius are the
only notions now in vogue. The Doctrines of Election and Predestination [and he
goes through the catalogue of Calvinist tenets] are not only generally exploded as
irrational, but profanely bantered and laughed at as ridiculous.'"’

The struggle became increasingly bitter between those who exalted reason and those who retained an
orthodox belief in its depravity. The tide was firmly against the orthodox, seemingly defenceless
against the critiques of successive generations and the intellectual weight of argument stacked against
them. John Taylor's Scripture Doctrine of Original Sin (written 173 5, published 1740) was described
by one orthodox minister as ‘a bad book and a dangerous book and an heretical book; and, what is
worse than all, the book is unanswerable'.''® Taken with his other major works, the Kev to the

Apostolic Writings (1745) and Scripture Doctrine of the Atonement (1751), his critique evinced such

unanswerable scholarship and was so immensely popular amongst laity and clergy alike that it has

led one commentator to say that the effect of Taylor's works 'was to hasten the decline of strict |

Calvinism as a religious force not only in England but also in Scotland and America'.'"”

As a codicil to this discussion, it should be noted that these theological positions are not "Deist’,
defined by Redwood as 'that belief which stripped religion of all but a remote Creator who had left a

"9 and was hostile to the revelation of the Christian Scriptures.

mechanical universe to its own devices
Deist writings always provoked a swift attack from Arminians and Arians. Thus Locke's The

Reasonableness of Christianity was a response to a draft of Toland's work. Samuel Bourne took time

off from excoriating the Calvinists in the 1730s to refute Matthew Tindal's Christianity_as old as
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Creation. (1730). The problem the Christian divines faced was keeping the rational spirit and the
empirical method from being used in a thoroughgoing critique of Chnistianity. In defending the
Christian revelation theyv ‘not infrequently found themselves on suspect ground. and this for the simple
reason that they often fought with the same weapons as their antagonists. Theirs too were the

y 121

accoutrements of rational debate’.

Division in Dissent, ¢.1690-17580,

Theology thus came to play an increasingly divisive role, wrecking attempts at union for the
Protestant Dissenters. The Happy Union broke down in the early 1690s over issues of
churchmanship but the fears of both sides were expressed in theological terms. Independents became
increasingly unwilling to accept Presbyterian pretensions to enforce some mild discipline; the
attempts of London Presbyterian ministers to discipline a provincial Independent minister were seen
as interference in the workings of a sovereign congregation. The subsequent mutual recriminations
emphasised the divergent theological approaches of the two parties. Thus Daniel William's insistence
on disciplining Richard Davies provoked ad hominem attacks from Independents. Nathaniel Mather
charging Williams with 'Semi-Socinianism' at the Merchants' Lectures at Pinners Hall in 1694. The
Union was in tatters by the autumn of 1695 when the Congregationalists abandoned the Common
Fund for the support of ministers and formed their own Congregational Fund.'* Division deepened
as the Congregationalists campaigned for legislation aimed at the Arminian Presbyterians, succeeding
with the passing of the Blasphemy Act of 1698. Independents were increasingly hostile to Baxterian
Arminianism's obviously divergent course from theirs, just as many Presbyterians were increasingly
hostile to the Calvinist dogma of ﬁlany Independents that smacl%ed to them of Antinomianism. The
point to be stressed here is that each side was attacking tendencies in the other side. Many
Presbvterians could still happily assent to Calvinist creeds and many Independents had imbibed the

rationalising spirit of the age. The theological squabbles of the metropolis took a long time to see
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'2 Dale, English_Congregationalism, (1907), p.506. John Waddington, Congregational History,
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their implications fully worked out in the provinces but forces were at work. however, that would lead

to a stronger identification between polity and theology.

Chief amongst the forces working to distil Dissenters into two denominational groups with
antagonistic theologics was the workings of the two Funds. The Presbyterians retained control of the
Common Fund, which only changed its name to the Presbyterian Fund in 1771.' Whilst this Fund
retained a common e¢thos, supporting ministers with a variety of theological outlooks, the

Congregational Fund. especially after 1719, would only support ministers who remained loyal to

Calvinist orthodoxy:

With the poorer churches in the country only orthodox ministers could gain
admission to the Congregational Fund, so that the less orthodox naturally gravitated
to the other Fund and made it, as time went on, progressively heterodox.'**
In Lancashire there had been many small, rural chapels that were simply 'Protestant Dissenting',
recetving help from both Funds. Increasingly, if they could not satisfy the Congregational Fund of

their ministers' orthodoxy, they became readily identifiable as Presbyterian causes. In other cases. to

maintain the support of the Congregational Fund

Congregations whose government had been in the hands of a vague aggregation of
trustees and principle subscribers (a typically Presbyterian arrangement) were
reorganised in such a way that authornity was vested in the 'church', or the whole

body of communicants.'®
More typically in these Protestant Dissenting causes the trustees would be of the Arminian pal'tj},
retaining the church building, the cause eventually becoming Unitarian. A secession would occur of
those elements unhappy with the loss of orthodox theology. either forming a new Congregational
church or joining another church.
The watershed for this process of the formation of two parties within Dissent is generally held to be

the year 1719. Prior to this the theological wrangling of the metropolis had died down as Dissenters

became preoccupied with defending their civil liberties once more from Tory persccution under Queen

Anne. The General Body of Protestant Dissenting ministers in and about London was formed early in

'> M. Mullett, Sources for the Historv of English Nonconformity, p.80. W. D. Jeremy, The
Presbvterian Fund. (London, 1835).

‘f“ English Presbvterians, p.166.
' ibid..p.214.
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the eighteenth century to campaign for Dissenters' rights.m It was not a formal union but was the

only representational organisation working nationally, other than the two Funds. On the 24th of
February 1719 it met at the Salter's Hall in London to decide what advice to give the Exeter Assembly
(a ministerial association similar to the Lancashire Provincial Assembly ) on the matter of some
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ministers of heterodox theological views.'*’ By a small margin the General Body voted not to advise

that ministers must subscribe to Trinitarian orthodoxy. It was not a vote for anti-Trinitarian theology
but for the toleration of dissidence and diversity within Dissent. 'The non-subscribers affirmed their
belief in the Trinity: what concerned them was that by seeking such a vote the principle of the sole

sufficiency of Scripture had been compromised'.'®® The victorious Nonsubscribers were not all

Presbyterians; many Independents and most General Baptists voted for nonsubscription and many
Presbyterians voted for subscription to orthodox Calvinist decretals. The vote however stung orthodox

Calvinists into action and soon national divisions between liberal and creedal Dissent were getting

larger than ever.

To conclude then. I have outlined how the rational elements in the English Protestant Dissenting
tradition cohered eventually under the old and somewhat flexible denominational title ‘Presbyterian’,
but it was by no means inevitable. Division was not inevitable; the Church of England managed to

contain a far greater variety of rational elements without schism. It was only the failure of the
campaign within Anglicanism in the 1770s for non-subscription to the Thirty Nine Articles that saw

defections to Unitarianism.'” The Church of Scotland, where enlightened Moderatism came to
dominate the General Assembly in the eighteenth century, had the counterbalance of presbyteries and

congregations that were deeply hostile to anything that straved from the Shorter Catechism of the
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Westminster Assembly.”™ The schisms of the 1730s and 1750s were relativelv small affairs. Most

%% Dale, English Congregationalism, pp.497-8. Paper by Rev. Thomas James in The Congregational
Yearbook, 1867, pp.406-17.

'* Roger Thomas, "The Non-Subscription Controversy Amongst the Dissenters in 1719: The Salters
Hall Debate', Journal of Ecclesiastical History, 4, 1953, pp.162ff.

'8 Sell, 'Eighteenth Century Presbyterianism’, p.365.

129 Dale. English _Congregationalism, pp.564-568. Though the Anglican campaign failed. the
Dissenters did succeed in being released from subscribing to the Thirty Nine Articles. See English
Presbvterians. pp.228-9 for more concerning Theophilus Lindsey. G. M. Ditchfield, "The
Subscription Issuc in British Parliamentary Politics, 1772-1779', Parliamentary History. 7/, 1988,

pp.45-80.
130 A L. Drummond and James Bulloch, The Scottish Church, 1688-1843, (Edinburgh. St.

Andrew's Press 1973), pp.3 111
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ministers and presbyteries continued their defence of Calvinism from within the established church.

All churches at the time were feeling the force of the rage for rationalism. In New England the split
emerged within the established Congregational church which had been under constant pressure to
liberalise its membership criteria in the seventeenth century.'” In Ulster a fully articulated
Presbyterian system, the Synod of Ulster, had been in existence since 1690, the first Protestant
Dissenting Synod in the British Isles. The same spirit of the age meant nonsubscription became an
issue there. In 1721 the Synod required ministers to make a voluntary subscription to their belief in

the eternal Sonship of Christ and to renew their subscription to the Westminster Confession. Those
who would not were lumped together into a Non-Subscribers Presbytery, the Presbytery of Antrim. In

1726 this Presbytery was expelled from ‘junidical communion' with the Synod, unable to sit, deliberate

or vote in the Synod. They were still recognised as valid ministers however, so the Synod's ministers

{

could and did share pulpits and join them in communion.'>* Thus outright division was avoided.
English Presbyterianism simply lacked any features that were conservative or protective of theological
orthodoxy that in other communions slowed or stopped rationalist ac}vanceg. Without a fixed liturgy,
a stable form of government, a commonly accepted creed, a unifying hymnody or a conservative

membership, the largely middle-class English Presbyterians capitulated to the spirit of rationalism,;

their ‘tradition had become rationalism’".'**

Education.

It should be no surprise from what I have already outlined that there was a strong desire within
Dissent for an educated ministry. 'The Presbyterians in particular could not conceive of a well-

ordered church without an educated ministry.!** The English universitics were closed to them,

however, at the Restoration, so that at Oxford the Thirty Nine Articles had to be subscribed to on

P Watts, p.379.

'>* Peter Brooke. Ulster Presbvterianism: The Historical Perspective, 1610-1970, (Gill and
Macmillan, St. Martin's Press. New York, 1987), p.84.

33 J, C. Spalding, The Demise of English Presbyterians, 1660-1760", Church History, 28,1959,

pp.63-83.
Richey, 'Did the English Presbyterians Become Urutanan"', p.60.

134 Watts, p.366.
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matriculation. at Cambridge on graduation.'” Dissenters sought their higher education in Scotland

and the Netherlands. Doctrinal subscription was not required in these universities of foreign students,
only faculty and ordinands in the national established church.'”® It is doubtful whether Dissenters
would have found much to please them at Oxford and Cambridge if they could have attended, being of
the opinion that thev were 'licentious pastures that could swallow up fortunes without noticeable
benefit to the indulgent, whereas the Scottish universities were thriftily structured through the class
fee, non-collegiate system that still permitted a degree of pastoral care in the towns.!”’” The old

universities were increasingly given a bad name by Whig propagandists such as Nicholas Ambhurst

and John Toland in his_The State Anatomy of Great Britain....the Second Part, (1717).

The failure of Stanhope's University Bill only served to confirm critics in their
opinion that Oxford was a nest of Jacobites and High Tories endlessly reiterating the
pedantic jargon of the scholastics when they were not mdoctnnatmg their pupils
with the tenets of divine right and priestly rule.'”®

Advances in learning were slow to be reflected in the English universities.!”” John Wynne, tutor at
Oxford. had written to Locke in 1694 requesting permission to write an abridgement of Human
Understanding for his students'*° but by 1703 Locke's writings were censured in Oxford and 'reading
of Human Understanding forbidden'.'*" In the Dissenting academies Locke was the text book of the
age. Thomas Dixon at the Whitehaven Academy was incorporating Locke into the cumculum as early

as 1710 as were many of the Presbyterian Fund supported academies. Locke was also used in the

'35 McLachlan, p.1. This simplifies it somewhat. At Cambridge for some degrees the student had to
declare himself a member of the Church of England, for others courses to subscribe to three articles of
the thirty sixth canon.

% ibid.. p.29.

' A. C. Chitnis, The Scottish Enlightenment and Early Victorian English Socictv, (1986), p.4+

>* Jones, 'The Polite Academy', p.174. See also P. Lanford, 'Tories and Jacobites, 1714-51", p.108. J.
Youlton, 'Schoolmen. Logic and Philosophy', pp.565ff. V. H. H. Green, 'Reformers and Reform in
the University', pp.607-637 in L. S. Sutherland and L. G. Mitchell (eds), The Historv _of the
University of Oxford: Volume Five, The Eighteenth Century, (Oxford, Clarendon 1986). :

> A, P. F. Sell, 'Philosophy in the Eighteenth Century Dissenting Academices of England and Wales',
in History of the Universities, Vol.11, 1992, pp.75-112. Sell summariscs some recent work that
should make us cautious of overemphasising the advances of the Dissenting academies. See also O.
Lewis, The Teaching of Science in English Dissenting Academies, 1662-1800, unpublished Open

University M.Phil., 1989. John Gascoign, Cambridge in the Age of the Enlightenment. Science,

Religion and Politics from the Restoration to the French Revolution, (Cambridge, 1989).
190 J. W. Youlton. Imtroductlon to John Locke, An Essay Concerning Human Understanding,

(1977).
41 McLachlan, p.28.
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Congregational Fund supported academies of John Jennings at Kibworth and Philip Doddridge at

Northampton.'** In Scotland, Gerschom Carmichael (1672-1729), who was regent and professor of
moral philosophy at Glasgow from 1694 until his death, did much to prepare the way for an
acceptance of Locke, developing through the 1690s from a Cartesian to an empirical position. His
views on natural law and ethics though derived from Pufendorf's'®® seem not that far from Locke: .
'knowledge of natural laws is not innate in men's minds....but rather is to be derived from the nature
of things and their uninterrupted course, and the proper use of reason'.'* Though scholars may differ
over Carmichael's position as an Enlightenment or pre-Enlightenment figure, it seems clear that

Locke had been incorporated to a large degree. A Lancashire ministerial student at Glasgow,

Jonathan Woodworth, in writing to his cousin the, Rev. Peter Walkden of Hesketh Lane, Lancashire,

noted 1n 1715 that he had been attending Mr. Carmichael's private class:

In logick he reads Ars cogitandi his own Thesis, and a smaller compend He has
printed. He follows Mr. Lock much in yt part, as indeed in all ye parts of humane
Learning....In Ethicks he reads Puffendorff de officio hominis & civis. with his own
theses. He often differs from Puffendorff. Particularly where he makes ye end of ye
Law of Nature to be confined to this Life.'®

!

Francis Hutcheson. Carmichael's student and successor in the chair, did more than anyone else to

disseminate Locke and other Whig wniters, acknowledging the debt to Locke explicitly in A_Short

Introduction to Moral Philosophy (1747).'4

'*2 English Presbyterians, p.140 McLachlan, pp.134-152.
143 . - 4 . .
James Moore and Michael Silverthorne. ‘Gerschom Carmichacl and the Natural Jurisprudence

Tradition in Eighteenth Century Scotland', in I. Hont and M. Ignatieff (eds), Wealth and Virtue: the
Shaping of Political Economy in the Scottish Enlightenment, (Cambridge, 1983), p.7+4. James Tully,

(ed.), Michael Silverthorne, (translator), Pufendorf: On The Dutv of Man and Citizen According to °
Natural Law, Cambridge Texts in the History of Political Thought, (Cambridge, 1990).

'** Roger L. Emerson, 'Science and Moral Philosophy in the Scottish Enlightenment!, in M. A.
Stewart,(ed.), Studies 1n the Philosophy of the Scottish Enlightenment, (Oxford, Clarendon 1990),
p.19, quoting E. G. Forbes, "Philosophy and Science Teaching in the Seventeenth Century’, p.33 in
G. Donaldson.(ed.), Four Centuries: Edinburgh University Life.1583-1983, (Edinburgh 1983). For
confirmation that this was essentially Locke's position, sce W. von Leyden, (ed.), Essavs on the Laws
of Nature, (Oxford 1954), pp.96-7.

'> James Bromley, 'Correspondence of the Rev. Peter Walkden. Letters from a Lancashire Student
at Glasgow University During the Rebellion of 1715', TLCHS. Vol.36, 1884, pp.15-32.

'S This was the English translation of his Latin Compend of Moral Philosophy (1742, 2nd edn.
1745). Richard B. Sher, 'Professors of Virtue: The Social History of the Edinburgh Moral
Philosophy Chair in the Eighteenth Century’, in M. A. Stewart. (ed.), Studies in the Philosophy of the
Scottish Enlightenment, (Oxford. Clarendon 1990). pp.94-5.-
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If Locke was not on the curriculum at the academies the students read him anyway and carried on

clandestine correspondences with known Arians in the Church of England, Samuel Clarke and
William Whiston.'*’ To heterodox ministers such as Henry Grove, principal of the Taunton Academy
from 1706 to 1738, Locke was the prophet of reasonable religion. To munisters like John Bull,

orthodox opponent of Grove in the Exeter controversy of 1718, Locke was a heresiarch. He noted the

hold Locke had on the students in the academies; 'such New Lights and great masters of reason as Mr.

Locke' 'is so much admired and recommended to students in divinity' and he blamed on Locke the

disappearance of the fear of Hell.'*®

The Dissenting Academies to ¢.1750.

To prepare students for university and to generate income the Dissenters opened academies. The first

generation of these were run by ministers trained at Oxford and Cambridge and perpetuated the
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traditions of a classical education.”™ They were under-funded, reliant on one minister, moving if his

charge moved, folding upon his death or transferring to a new tutor."*® Subsequent types of academy
received more funding from the national funds, increasingly providing a grounding in more practical
subjects, emphasising scientific and mathematical training, incorporating new authors into theology

lectures. They thrived by providing a basic education for those intending secular professions. Thus of

the twenty-three Dissenting academies In 1690, half were open to those intending careers other than
the ministry. At the largest, Richard Frankland's at Rathmell. of the 308 students enrolled. 110

became pastors.!”! Of necessity patronised by those secking to make their way in trade and
commerce, this obviously had a secularising effect on the academies. Thev were also open to
Anglicans; Frankland's academy trained many 3 Whig/Low Church curéte' and a number of

eighteenth-century Bishops were trained in English Dissenting academies.'”> In the 1730's In

'“" English Presbyterians, p.140

'® H. Grove, Sermon at the Ordination of Thomas Amorv, (1730), countered bx J. Ball, Some
Remarks on a New Way of Preaching,1736, pp.17,21-22. H. Grove, Letter to_John Ball.1737, in
English Presbvterians, p.191.

149 1 W, Ashley Smith, The Birth of Modern Education, (1954), pp. 10-11.

1> McLachlan, p.19.
'3 ibid., pp.69-70. F. Nicholson and E. Axon, The Older Nonconformity in Kendal, (Kendal. 1915}

has a list of Frankland's students, pp.552-612.

152 Gee Anon. Remarks on Mr.Peploe's Sermon preach'd at the Assizes holden at Lancaster, April the

7th. 1710 In a Letter of Advice. By a heartv lover of the Church and present constitution. (Printed
for William Grice. Booksellers, in Ormskirk, 1710), in which Peploe is taken to task for employing a
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England ‘'the liberal education offered in the Dissenting academies began to be recognised

increasingly by the burgeoning middle class as the best available modern education'.'”” Their

example was such that they were imitated by the Episcopalians in Scotland and were seen as a threat

154

-
>

to the universities in the eighteenth cen

The first Dissenting academy in the north of England was begun by Richard Frankland. Ejected
from his living in County Durham he returned to his native Rathmell, West Riding, and opened his
academy there on the 8th of March, 1669/70.1%° Founded in the persecution period, the college had to

move frequently. The successors to Frankland's academy were established by Timothy Jolly at
Attercliffe, Yorkshire, and by John Chorlton in Manchester (1699-1713), the town being a haven for

Nonconformists because the Five Mile Act could not be applied to them there.!>® Thomas Dixon's
Academyv at Whitechaven (c.1708-23) had the support of two of the largest and wealthiest Dissenting

congregations in the country. Dixon wrote to John Evans in 1717 that the 'Dissenters here by trade
have such an influence on elections that with the Dissenters at Cockermouth, they turn them as they

please’ 157 1t was subsequently at Bolton (1723-1729), a strong Nonconformist centre in Lancashire.

Frankland's academy was theologically Calvinist, though a theological progression occurred with

his students. Very early on he had established links with the Scottish universities, six of his students

curate who was trained in a 'Presbyterian Seminary' and who he advised to attend university in
Glasgow, 'laying before him several Arguments as to the pure Discipline there taught. and undefiled
Religion there profess'd. I would like to thank Richard Harrison for bringing this reference to my

attention. E. G. Rupp, Religion in England, 1688-1791, (Oxford, 1986), pp.173, 280.

*> A. C. Chitnis, Scottish Enlightenment, p.42.
'** Smout, History of the Scottish People, pp.445-449.

195 Richard Frankland, (1630-1698), DNB, VII, pp.626-9. ONK, pp.113-195. Matthews, Calamy
Revised. (1934), pp-211-12. E. Calamy, Abridgement, ii, pp. 284-88; Continuation, pp.452-3.
McLachlan, pp.62-70. T. Whitehead, The History of the Dales Congregational Churches, (Keighley, -

1930), pp.46-56. K. W. Wadsworth, Yorkshire United Independent College, (1954), pp.19-29.
The Act stipulated that Nonconformists could not come within five miles of a city, corporate town

or parliamentary borough, or any parish, town or place in which he had formerly been 'parson. vicar,
curate or stipendiary lecturer or had conducted any Nonconformist service'. Ejected ministers had thus
flocked to Manchester during the Restoration: though exempted from the Act under Toleration 1t was
not removed from the statute book until Castlereagh's New Toleration Act of 1812 after various J.P.'s

hostile to evangelical preachers tried to enforce it. See Dale, English Congregationalism. pp.430.575-

77.
1>7 John Evans MS List of Dissenting Congregations and Ministers in England and Wales. 1715-

1729, Doctor Williams's Library, MS.38.4.pp.19-20. Bradley, p.101. J. V. Beckett, "The Making of
a Pocket Borough: Cockermouth, 1722-1756' Journal of British Studies. pp.140-157. Watts. p.356
claims one Presbyterian merchant at Cockermouth was worth £ 20,000 p.a. The information is from

the Evans List.
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attending Edinburgh at the end of the 1676 session'> 'which was possible at Edinburgh after one

year's residence. such was the high opinion entertained by the umversity authorities of the course of
instruction at the academy'.'* By 1695 Frankland had eighty students. The course was heavily based
on logic and theology, the teaching in Latin. Textbooks were ‘Latin works by Protestant divines',

'Ponderous and scholastic in form and content. many of them championed a traditional orthodoxy in

logic, theology or philosophy'.'® By his death in 1698, twenty of his students had graduated in Arts

at Edinburgh, one at Aberdeen; seven in medicine at Leyden, one each at Utrecht and Padua; seven at

Cambridge and one at Oxford.'®

His work was carried on by several of his students. Timothy Jolly, (son of the Rev. Thomas of

Altham) founded an academy at Attercliffe, West Riding (1691-1738). Many of Frankland's students
finished their education there. Jolly remained a Calvinist and the Presbyterian Fund supported no
more students there after 1696, the Independent Fund taking up the burden.'®* The lineal successor to

Rathmell was John Chorlton's Manchester Academy (1699-1713). Chorlton was one of Frankland's
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students, assistant to Henry Newcome senior - at Cross Street Chapel Manchester'®* for eight years.

Chorlton moved the academy to Manchester on Frankland's death and in March 1699 'set up teaching

university learning in a great house'.'®> In 1700 Chorlton gained the assistance of James Coningham

M.A. (Grad. Edinburgh 27.2.1694) in both charges.. After Chorlton's death in 1706 Coningham

remained until 1712, leaving over divergent theological opinions in the congregation.
The students benefited from the somewhat more cosmopolitan atmosphere of Manchester. James

Clegg (M. A. Aberdeen 1729) moved with the academy from Rathmell to Manchester to complete his

studies and to make use of Chetham's Library. Here he came into contact with so many of the books

that would influence the minds of the next generation of Dissent:

158 ONK.p.128
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It was there [Chetham's] I first met with the works of Episcopus, Crellius etc. The
writings of Socinus and his followers made little impression on me only I could
never after be entirely reconciled to the common doctrine of the Trinity.'®

In many of the academies while the old Protestant Latin texts were still read most of the students were

reading far more widely. The effect this had on students' theological orthodoxy can be illustrated with
reference to two of the Manchester Academy's ablest pupils, Samuel Bourne and Thomas Dixon.
Samuel Bourne the vounger (1689-1754)'%" was the son of a Calvinist Nonconformist divine from
Bolton.'® He seems to have acquired non-subscribing tendencies under Coningham's tuition, for at
his ordination at Crook, Westmorland, in 1711 he refused to subscribe to the Asse-mbly's Shorter
Catechism and the neighbouring ministers were unable to concur in his ordination. He maintained
the theology of his father until 1719, though Toulmin says he found the Calvinism of his
neighbouring ministers irksome.'® Upon reading the debate between Samuel Clarke and Daniel
Waterland he accepted the Clarkean scheme, became an Arian and left Crook in 1720 for Tunlev
near Wigan. In 1727 he accepted the pastorate of Chorley and in 1732 he was called to the New

Meeting, Birmingham.'’® Here he began a full scale attack on catechisms in his An Address to

Protestant Dissenters, (1736), issuing his own instructional work. Lectures to Children. (1738).
Bourne's catechism was approved of by the major English Arminian Presbyterian divines and became
something of an Arminian manifesto; 1t went Into three editions with an especially popular one in
1748 and its popularity led to chjldrenﬁ In Presbyterian schools being taught not the Westminster

Assembly's Shorter Catechism but ‘the principles of common Christianity'..”1 Bourne's introduction to

the third edition, Religious Education Begun and Carried on in Three Catechisms, (1748) illustrates

how far the progression had gone:

Let vour chjldre_n know_ that religion is a nobler thing than sectarian bigotry, dry
opinions and fruitless faith; that it lies in the image of God on the Soul. a likeness to

God and Jesus Chnist in Justice, kindness and charity: that it consisteth in heavenly

'% ibid.,p.23.

'*" Alexander Gordon, ‘Samucl Bourne the younger (1689-1754)", DNB. 2, pp.933-933.

168 Alexander Gordon, ‘Samuel Bourne the elder (1648-1719), DNB, 2, p.932. Gorden, Freedom
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' Sell, p.46. Colligan, The Provincial Meeting of Cumberland and Westmorland'. p.161. The
source for this comment is Joshua Toulmin, Memoirs of the Rev. Samuel Bourne, (1803).

' Bourne kept in touch with Lancashire; both his sons ministered in the county, Joseph at Hindlcy
near Wigan 1746-65 and Samuel at Rivington, 1742-54, after which he proceeded to Norwich and a
joint pastorate with John Taylor. Both sons held Glasgow degrees.

'"! English Presbvterians, p.184.
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dispositions, devout affections, in rectitude of spirit, purity of soul and universal
goodness.'

This replaced the stern interlocution of the Shorter Catechism that Bourne had rejected at his

ordination:

Question Five: Are there more Gods than One?

Answer: There is but one only, the living and true God.

Question Six: How many persons are there in the Godhead?

Answer: There are three persons in the Godhead: the Father, the Son and the Holy
Ghost: and these three are one God, the same in substance, equal in power and

glory....
Question Thirty Nine: What is the Duty that God requireth of Man?

Answer: The duty which God requireth of man is obedience to his revealed will.'”

Bourne was a close friend of George Benson and both exemplify the New Scheme preachers of the
1730s. Benson was a native of Great Salkeld, Cumberland, studied under Thomas Dixon of
Whitehaven. was forced to leave one congregation because of his Arminianism and settled in London
where he became one of the promoters of The Old Whig, a Presbvterian newspaper (1735-1739)
printed to reaffirm the principles of civil and religious liberty.'’* Benson later became a Socinian and
in print called Locke a prophet.'’” He was very much pre-eminent in the advanced Presbyterian
Arminian party, keeping up a huge correspondence with provincial ministers. notably the Rev. Henry
Winder of the Benn's Garden/Castle Hey congregation, Liverpool. between 1718-52.1° What marks

these New Light men out is their increasing hostility to Calvinism. Bourne was Benson's contact with
Caleb Rotherham at the Kendal Academy and when Benson became one of the Presbyterian Fund

managers in 1740 he managed to maintain the funding for Kendal against the wishes of the more

' ibid., p.XV.

'~ P. D. Schaff, (ed.), The Creeds of the Protestant Churches with Translations, (1877), pp.677,684
Other Lancashire ministers produced Scripture catechisms. perhaps most notably the Rev. James
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Presbyterian church. 1718-1739; The Plain_Catechism for Children. (Manchester. R.Whitworth
1752).
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orthodox members of the board. Benson was vehemently opposed to the middle way of the

Independent Arminian Philip Doddridge at the Northampton Academy and saw Rotherham's efforts
as a counter to Doddridge. They came to see their cause increasingly as a Manichean struggle.
Bourne writing to Benson on the 2nd of December, 1743, claimed that 'in almost every town' in the
Midlands 'there is a struggle between Light and Darkness'.!”’

Thomas Dixon was the other eminent student to emerge from the Manchester Academy, there
170003, graduating M.A. Edinburgh in 1709.'” He became minister of the Whitehaven Presbyterian

church in 1708, assisted by John Barclay (M. A Edinburgh 1705) as tutor in mathematics until 1713
when he became minister in North Berwick, East Lothian.'” In 1718 Dixon was awarded M.D. from

King's Collegé, Aberdeen. In 1723 he removed the academy to Bolton practising there until his death
in 1729. Whilst at Whitehaven, Dixon was inwflved In a secession from the Ravenstonedale,
Westmorland, Protestant Dissenting church during the ministry of the Rev. John Magee (appointed
1713/14). The split seems to have been between Arminians and Calvinists.'*® Dixon, a native of
Ravenstonedale. sent one of his students. Caleb Rotherham, to minister to the seceders for a vear
before his removal to the Kendal pastorate in 1716."®' Dixon administered the sacraments to the
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seceders and sent another student, James Mallinson °“ to serve them before his removal to York in

1717, the seceders eventually returning to the original churc:h.”‘3 Dixon's most notable graduates
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'"" English Presbyterians, p.199, p.188, Benson MSS, Bourne to Benson, 27.10.1739 calls Calvinists
'Antinomian bigots'. A. P. F. Sell, 'A Little Friendly Light: The Candour of Bourne, Taylor and
Towgood', JURCHS, Vol. 4, num. 9, December 1991, pp.317-540; Vol. 10, May, 1992, pp.580-613.

'"® Charles Surman's Index. DWL, 1269. C. J. Street, Bank Street Chapel Bolton, (1896). J. H.

Turner, The Nonconformist Register...Compiled bv...O. Hevwood, (1881), p.30+4.
' ONK, p.295.

%0 Sell, pp.44-5.

'#! ibid., p.49.

** J. H. Colligan. 'Nonconformity in Cumberland and Westmorland', CHST, 3, 1907-08, pp.218 is of
the opinion that Mallinson was from Penruddock, Cumberland. and had come under the influence of
Joseph Dodson. minister there who was subsequently charged at the Provincial Meeting at Keswick,
1719 by the orthodox Jonathan Atkison of Stainton, Westmorland. of holding an Arian
interpretation. Sce Colligan, The Provincial Meeting', pp.160-62. " *

183 Colligan, 'Nonconformity in Cumberland and Westmorland’, suggests they returned immediately.
Sell. p.45, suggests they returned in 1723 with the cessation of the Presbyterian Fund grant. See also
W. Nicholls, The Historv and Traditions of Ravenstonedale, (Manchester,1877). B. Dale and T. G.
Crippen,'The Ancient Meeting House Ravenstonedale’, CHST, 3, 1907-08. pp.91-103. F. Nicholson
and E. Axon, 'The Ancient Meeting House at Ravenstonedale, CHST, 4, num.1, January 1909, p.59.

P. L. Woodger and J. E. Hunter, The High Chapel: The Study of Ravenstonedale Congregational

Church, 2™ edn with supplement by the Rev. J. D. Owen, (1960).
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were the aforementioned George Benson (b. Great Salkeld, Cumberland. 1699), John Taylor (b.
Lancaster, 1694) and Caleb Rotherham (b. Great Salkéld, 1694).

Caleb Rotherham the elder (1694-1752) was minister to the Kendal Dissenters from 1716 and
founded the Academy in 1733, Dixon having been dead for four years. Halley claimed that it was
Rotherham's students that did much to turn Lancashire Protestant Dissent Unitarian.'®* Other
academies played a role in this development, notably the Presbyterian Fund supported academies at
Findern near Derbv (?1710-1754), Taunton (1670-1759) and Carmarthen (1668-1820).'% The

Findern Academy was a major source of Arminian divines. John Barker, the orthodox member of the

Presbyvterian Fund who opposed Rotherham, was equally hostile to Ebenezer Latham's Findern
Academy.'®®

The Congregational Fund established academies to stem the tide of Arminianism but they became
just as liberal as the Presbyterian Fund academies. The Congregational Fund's London Academy was
orthodox under Isaac Chauncey (1701-12) but under his successor, the Arminian Independent John
Eames, the academy became more liberal. The King's Head Society, founded in 1730 by
Congregationalists to counter Arminianism. merged its academy with the Congregational Fund in
1744."®" They were reduced to eventually sending their students to other academies and with one
student left in 1798 were dissolved and reformed.

The apotheosis of the process of liberalisation can be seen in the academy at Northampton run by
the Arminian Independent Philip Doddridge (1729-51). He taught both sides of any theological
argument, the epitome of a middle way Arminian approach. He likened himself to his old tutor: 'He
does not follow the doctrines or phrases of any particular party but is sometimes a Calvinist.
sometimes an Arminian and sometimes a Baxterian. as truth and evidence determine him'.'® Halley |

was of the opinion that the students at Northampton surpassed even Rotherham's students :

'*! Robert Halley, Lancashire; Its Puritanism and Nonconformity, (1869),Vol.2, pp. 394-5.

'83 English Presbyterians, pp.192-3. McLachlan, pp.131-34, 70-75. 52-62.

'% Barker writing to Doddridge in 1750 claimed that Latham was incompetent and that his students
did no honour to the Dissenting cause. G. F. Nuttall. The Calendalwmf_ﬂlﬂm

Doddridge D.D., (HMSO 1979), p.158
'87 Dale, English_Congregationalism. p.501. The Congregational Calendar, 1885, pp.43-46, 301,

558-89.
183Eng!is.h Presbvterians. p.1935.

75



On comparison of the Lancashire ministers belonging to the middle of the century,
those educated in the Independent academies of Northampton and Daventry, under
Doddridge and Ashworth, were more decided and active in promoting the new
theology than those who had been educated in the Presbyterian academy under Dr.
Rotherham in Kendal.'*’

With the closing of these broadly catholic institutions: Northampton in 1751, Findern in 1752 and
Taunton in 1759, the tradition of the academy as a unifying force in English Dissent was over.
Academies began to be established on denominational lines and run by trustees, such as Warrington,
opened in 1757, training Presbyterians and Anglicans for university and secular professions but
decidedly not attractive as a theological college for the Congregational ministry.'* The parting of the
ways is clear in the experience of the successor academy to Northampton, at Daventry (1752-89).!"
The students there learnt orthodoxy from the principal Caleb Ashworth and heterodoxy from his
assistant Samuel Clark and were challenged to make up their own minds. Daventry had very few

Congregational Fund students'®” despite ostensibly being an Independent college, funded by the

orthodox Coward Trust'”> which withdrew its support after the Divinity tutor Thomas Belsham

became Unitarian.!”

The Scottish Universities.
The Scottish universities that Frankland's students experienced in 1676 were very different affairs
a_ﬁer the Revo]ution.i Prior to 1689 the Knoxian view outlined in the Book of Discipline of 1561

prevailed: the function of the university was to turn out ministers.!*> A purge took place in 1690. a

189 )
o Halley, 2, p.381.
UCC/JRL/ MSS cupb. B, The Proceedings of the Trustees of the Warrington Academy, 2 Vols.

from the original in Manchester College, Oxford, bv Francis Nicholson, December, 1886. P. D.
O'Brien, Warrington Academy, 1757-1786: its predecessors and successors, (Wigan, 1989).
! McLachlan, pp.152-65.

192 English Presbvterians. pp.212, 225.

% Records in the URC lerarv according to William St. Clai re, The Godwins and the Shellevs:The
Biography of a Familv, (1989), ‘Chapter One’.

'** Thomas Belsham. 1770-81, Mathematics tutor, 1781-89 Divinity tutor. T. Belsham, Memoirs of
‘Theophilus Lindsey, (1820), pp.218-22. Belsham became increasingly radical. Friend of Priestley,
tutor at Hackney, minister at the Essex Street Chapel London 1805 onwards. When the British and
Foreign Unitarian Society was founded in 18235 it was Belsham who opposed the entry of Arians and
the Irish nonsubscribers. Ian Sellers, The Political and Social Idcas of Representative Unitanans,
1795-1850, unpublished B.Litt. Thesis, Keble College, Oxford.

'%5 T, C. Smout. A Historv of the Scottish People, 1560-1830, (1969), p.68. Jones. The Polite
Academy”, 1982, p.159.
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political and religious realignment: 'All principals and regents were required to subscribe an oath of

allegiance and to declare their belief in the articles of faith of the Presbyterian Church of Scotland’. A

new breed of man came in under Whig patronage. Gerschom Carmichael obtained his regency at

Glasgow in 1694 through the patronage of his kinsman Lord Carmichael, Chancellor of the
University from 1692 and Secretary of State for Scotland from 1696. As a result of this vested interest
in the Revolutionary scttlement, a secularised function became increasingly important in the
universities, that of teaching Whig theories of government and the bases of citizenship, hence the

emphasis on moral philosophy that was to come to dominate Glasgow, Carmichael followed Samuel
Pufendorf in conceiving of moral philosophy as 'nothing but the study of natural jurisprudence or the

demonstration of the duties of man and the citizen from knowledge of the nature of things and the

circumstances of human life".'*® The function of the university was no longer to turn out ministers but

citizens, though one should not underestimate the degree of conflict this provoked as Moderate and

orthodox Presbyterians continued to debate the principles of clerical education.'”” By 1720 the Arts

degree course structure had collapsed:

Whereas in theory the student went through each prescribed part of the Arts
curriculum in a pre-ordained order, and then proceeded to Divinity, Law or -
Medicine, in fact from 1720 onwards the practice of taking the M.A. virtually
disappeared. The only students 1nterested in fulfilling the degree requirements were
the dwindling number passing on to the Divinity school; for the rest, they simply
attended such classes as were thought to be most useful to them.

I want to examine the institutional and intellectual changes underlying this and to examine the role of

English Dissenters in the changes and the influence of the Scottish universities in English Dissent.
Adam Smith in the Wealth of Nations was convinced that the class fee system, whereby students

paid for individual classes, was what marked the Scottish universities out as best approximating to the

classical ideal of learning in the eighteenth century. 'Only under such conditions would a teacher find

'% James Moore and Michael Silverthorne, 'Gerschom Carmichael and the Natural Jurisprudence
Tradition in Eighteenth Century Scotland' in I. Hont and M. Ignatieff, (eds), Wealth and Virtue: The

Shaping of Political Economy in the Scottish Enlightenment. (Cambridge, 1983), p.76.

'*7 Nicholas Philipson, 'Politics and Politeness: Anne and the early Hanoverians', in J. G. A. Pocock
et al. (eds), The Varieties of British Political Thought, 1500-1800, (Cambridge, 1993), pp.211-245,
p.240. Nicholas Philipson, "The Pursuit of Virtue in Scottish University Education: Dugald Stewart
and Scottish Moral Philosophy’, in Universities, Societv_and the Future, edited by N. T. Philipson,

(Edinburgh, 1983), pp.82-100.
" ibid., p.158.  J. B. Morrell, The University of Edinburgh in the Later Eighteenth Century: Its

Scientific Eminence and Academic Structure', ISIS, LXII. 1971, pp.168-9.
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it worth his while to provide his pupils with what they required, and the pupil have a real interest in
secking out the best teachers’.'” Student fees supplementing salaries were considered to promote

academic excellence:

Eighteenth century commentators noted that wherever such incentives were lacking,
such as at Oxford and a handful of Regius chairs at Edinburgh, professors tended to
give up lecturing and regard their chairs as sinecures.”

In part this system was forced on the Scottish universities through expediency. Intellectually trailing

in the wake of the Dutch universities in the seventeenth century the universities suffered from the

increasing tendency for the gentry to send their sons to the Netherlands for a first rate education.*®

The class fee and the replacement of regenting with the professorial system were part of the response.
Instead of the regent taking the student through the whole four year course the professorial system was
intended to offer a degree of specialism and professionalism. Edinburgh initiated the changes in

1708. The Principal of Edinburgh University from 1703 (and Moderator of the General Assembly)

202

was William Carstares™™ who had expenienced the professorial system at first hand in the Dutch

universities. The reorganisation was intended to relieve the financial burden the town council bore.
The institution of the chair of 'Pnewmaticks and Moral Philosophy’ in1708 illustrates the importance
of the class fee.™” Moral and religious training for young men was still considered an important
component of education. Because the Moral Philosophy class tied up loos:e ends of the curriculum
with lectures given at odd hours a special financial arrangement was needed: the professor was given

£50 on top of his salary on the condition that no fee be charged. Initially when student fees were

under a guinea and the college only had 400 students the arrangement favoured the professor:

> Jones, 'The Polite Academy’, p.158. R. H. Campbell and A. S. Skinner, (eds), Adam Smith's An

_I}l_ iry into the Nature and Cause of the Wealth of Nations. (Oxford. 1976), pp.758-82.
“® Richard B. Sher, 'Professors of Virtue:The Social History of the Edinburgh Moral Philosophy

Chair in the Eighteenth Century’ in M. A. Stewart, (ed.), Studies in the Philosophy_of the Scottish
Enlightenment. (Oxford, Clarendon 1990). p.90. Thomas Reid. 'A Statistical Account of the
University of Glasgow' in W. Hamilton, (ed.), Philosophical Works of Thomas Reid. Vol.2. (repr.

Hildesheim, 1967), p.733. |
‘Ol Jones, "The Polite Academy’, p.156.

*? A. L. Drummond and J. Bulloch, The Scottish Church, 1688-43. (Edinburgh St. Andrew's, 1973).

pp.1-21.
93 A. Bower, The History of the University of Edinburgh. Vol. 1, (Edinburgh 1817). pp.70-75. A.

Grant, The Storv of the University of Edinburgh.Vol.1, (London, 1884), pp.258-64.
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As the vears passed, however, inflation, the rapid growth of the college, and the
increase in the real income from student fees that came with rising prosperity,
greatly decreased the value of this chair relative to others.**

Sher claims this had much to do with the weakness of Moral Philosophy at Edinburgh up until 1764,

an area which Glasgow came to dominate. There were some distinct advantages to Glasgow not
abandoning the regenting system until 1727, which I will discuss subsequently. Glasgow also did not

have the baleful disadvantage of the Edinburgh town council filling chairs with undistinguished

philosophers of the correct moral and religions persuasions on the basis of kinship ties.**

Institutional and intellectual developments increased the attraction of the Scottish universities to
the English Dissenters; there was even an attempt at Edinburgh to formalise the relationship.
Carstares corresponded with major English Dissenters, planning a residential college for the English.

This opportunity to increase the flow of hard currency from the south was scuppered by the Edinburgh

town councils refusal to finance the scheme.”® The Common/Presbyterian Fund had been supporting
students abroad from 1690, favouring Utrecht™®’ but from 1700 it became normal to go to Scotland
and usually to Glasgow where Daniel . Williams supported a number of students and endowed a
scholarship.*® Carstares' reforms made Edinburgh somewhat more attractive but the town was still

too tainted with Jacobitism for most English Dissenters' liking. Intellectual developments at Glasgow

made it more attractive.

Another structural reason for the English Dissenters' rush to the Scottish universities was the

dropping of Latin as the language of instruction. Francis Hutcheson at Glasgow is credited with the

innovation but John Stevenson at Edinburgh has some claim t0o0.2%® Charles Morton at his Newington

“%4 Sher,'Professors of Virtue', pp.90-91. For the rapid growth of the university and the intricacies of
the fee system see R. L. Emerson, 'Scottish Universities in the Eighteenth Centun 1690- 1800‘

Stqud:es on Voltaire and the Eighteenth Century, 167, 1977, pp.453-74.
“** Sher, Professors of Virtue', p.89. Marischal College Aberdeen and St. Andrew's abandoned -

regenting mid-century, King's College Aberdeen in 1795.
% Edinburgh University Library, Laing MSS., La.11.407, 'Consideration and Proposal for
encouraging of parents in sending theis sones to the Universitye of Edinburgh' and letters from
Carstares to Edmund Calamy, Daniel Williams, Charles Taylor, 1709. Jane Rendall, The Qrigins of
the Scottish Enlightenment, (1978), pp.51-2.
1 0. M. Griffiths. Religion and Learning, (Cambridge 1935), pp.178. Gordon, Freedom After
Eiection, p.182, citing the Common Fund Minutes for the 15th of February, 1691/2. M. John
Toland. a young student [M.A. Edinburgh, 1690] residing at present in or near this City, granted £3
Bursarv to perfect his studies at Utrecht or Leiden.

% ibid.. pp.181-2. Umniversity of Glasgow MSS Surlmg Correspondence with Daniel Williams.

English Presbyterians. p.196.

< Professor M. A. Stewart informs me that teaching was going on in the Medical facultv in English
and there is evidence for the earlier use of English.
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Green Academy, London (c.1675-1686) had taught some studies in English.”'® Doddridge at

Northampton taught only in English. Between 1720-50 'the predominance of Latin as the language of
academic discourse seems to have been broken for good'.*'' This is a function of intellectual
developments as well. The Scots had been trained in the Dutch universities. which had dominated the
translation of English theology and the scholastic Latin of Protestant Orthodoxy into the vernacular
tongues of Europe for a century.?’* In adding notes and scholia on the Dutch texts, in writing their
own compends and introducing English authors, the lingua franca of continental scholarship was
abandoned. A good Lockean would realise the problems of natural demonstrations penetrating the

213

shoddy Latin of many of the students.”~ The adoption of English also has a great deal to do with the

efforts at integration after the Act of Union, as witnessed by the growth of Literary Societies and Belle

Lettrism in Scotland. 'The success of the new policy of teaching in English may be judged by the way

in which a net export of Scottish students gave place to a net import of Englishmen and other foreign

students'.

Intellectual Developments in the Scottish Universities: Moral Philosophy and the English

Dissenters.

The growth of advanced thinking and heterodox theology in the Scottish universities must be viewed
against the growth of Moderatism in the Church of Scotland and the Moderates control of ‘the General
Assembly. This was doggedly resisted by the presbyteries and congregations in the Scottish church.
This struggle between popular evangelical conceptions of the church and denominational, polite and
rational conceptions reflect developments common in all eighteenth century churches.

The Presbyterianism returned to Scotland with the Revolutionary settlement was by no means
monolithic. The extreme covenanting Presbyterians had rejected the settlement.'* William III

clipped the wings of the General Assembly, insisting on toleration. indeed the Episcopalians nearly

~10 nMcLachlan. p.78; W. Wilson, Memoirs of Daniel Defoe, i, 1:;.21.
-11 Jones,'The Polite Academy’, pp.172-3.

“I2 W. R. Ward, The Protestant Evangelical Awakening, (Cambridge, 1992), pp.10-11 |
213 part of Simson's defence in 1715-1717 was that his student did not have sufficient Latin to

comprehend his meaning,
214 w. J. Couper, The Reformed Presbvterian Church in Scotland, (Edinburgh, 1925). I Cewan,

The Scottish Covenanters,1660-88, (1976). M. Hutchinson, The Reformed Presbyvterian Church in

Scotland: Its Origins and History, 1680-1876, (Paisley, 1893).
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managed to convince William of a measure of comprehension."’I Most munisters conformed,

obliterating older Presbyterianism. William's plea to the second sitting of the General Assembly In
October 1690 sees the rise of the Moderate party. The men who led the Church of Scotland

increasingly lost any connection with their covenanting past. There was little that would have divided
Carstares in outlook and theology from his friend Gilbert Burnet. By the time of John Currie's
Moderatorship in 1709, we have someone who had no experience of any office during the Restoration.
Moderator William Hamilton from 1712 (also Professor of Divinity at Edinburgh 1709 onwards)
exemplified the change. Wodrow said of him by severalls who knew him well' 'it is thought he is
departed from the Calvinist doctrines taught in the church’.*'°

The Act of Union scuppered the General Assembly's hope of enforcing Presbyterianism throughout
Scotland. The Greenshields case of 1709, upheld when it came to the House of Lords in 1711,°'" put
an end to the General Assembly trying to discipline those outside their communion and the 1712 Acts
of Patronage and Toleration further strengthened the Episcopalians and property owners power,
ensuring the gradual decay of popular control of the church. A bitter struggle ensued between a
Moderate dominated General Assembly supporting the rights of heritors under the 1712 Patronage
Act to intrude educated ministers into livings and congregations and presbyteries seeking the right to
retain the call of a minister. The minusters the Moderates required from the universities were polite,

Erastian and willing to uphold Principal Robertson's central contention, that membership of a society

meant obeying its rules.

Certainly from 1689, and arguably before this date, theology was in decline in the Scottish
universitie.s and moral philosophy was in the ascendant. This was a function of the decline in the
Importance of turning out ministers, the change in the conception of the ministry and the need under

the Whig settlement to turn out good citizens in defence of the church and nation against Jacobite.

Episcopalian, Covenanter and Catholic.

> F. Goldie. A_Short Historv of the Episcopal Church in Scotland. (Edinburgh, 1976). J. P
Lawson, History of the Scottish Episcopal Church. (1843).

*16 Robert Wodrow. Analecta; or Materials for a History of remarkable Providences: mostly relating

to Scottish Ministers and Christians. 4 Vols, (Edinburgh, 1842), Vol. 3, p.139.
217 1y, Szechi, Jacobitism and Tory Politics, 1710-1714. (Edinburgh. 1984). pp.86-7. P. J. Riley, The

English Ministers and Scotland, 1707-27, (1964), p.233.
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Scholastic Calvinism had been on its way out during the Restoration. The dominant minds of the

Scottish Restoration universities had been Episcopalian churchmen and scholars: Gilbert Burnet,
Professor of Divinity at Glasgow (1669-71), Robert Leighton and Henry Scougal. Leighton (1611-84)
was Principal of Edinburgh University 1653-62, Bishop of Dunblane and then Archbishop of
Glasgow. Whilst somewhat accommodating to natural religion he came down firmly on the side of
revelation in faith and morals®'® as did Scougal (1650-78), Episcopal regent and professor at King's
College Aberdeen.”'” Both taught a mystical fideism that had a strong influence in the Scottish
universities well into the eighteenth century through their championing by Presbyterian regents and
professors.- The survival of the Episcopalian theologians in the eighteenth century has much to do
with the lack of theological works published after 1689. Theological controversy had been
discouraged under the delicately balanced mechanism of the Second Episcopate. Post-1689 ‘the new
generation of churchmen had lost the old theological passion. Despite an enormous ﬂ(;Od of
pamphlets no theological writings of any quality were produced by either side for many vears'.*° The
Episcopalians recycled the works of the English Non-Jurors. Theologians in the Church of Scotland
were constrained by the Westmnster Confession; they could not publish speculative theology. Their
silence in publishing theological works only served to confirm to many that they doubted Calvinist
dogma. Only the Covenanters still revered the theology of Samuel Rutherford and his view that' the
natural understanding is the most whorish thing in the world', >’

By 1700 philosophers were replacing divines as the chief inquirers into the grounds for acceptable

belief and applying the epistemological shift in natural philosophy to moral philosophy. The retention

of the regenting system at Glasgow was therefore something of an advantage:

Because Scottish regents taught all areas of philosophy to their charges over a three
or four year period. any novelty which interested them was likely to be reflected in

.:13 J. Aikman. (ed.). The_Whole Works of Robert Leighton. DD., (Edinburgh, 1832). R. L.

Emerson, 'Science and Moral Philosophy in the Scottish Enlightenment'. in M. A. Stewart, (ed.),
Studies in the Philosophy of the Scottish Enlightement, (Oxford. Clarendon 1990).

~'7 G. D. Henderson, The Mvstics of the North East. (Spalding Club, Aberdeen, 1934).

“% Drummond and Bulloch, Scottish Church, pp.11,103-4. Brooke, Ulster Presbvterianism, pp.93-4.

Andrew Thompson, The Origins of the Secession Church, (Edinburgh. 1848), p.188. The

importance of imported English theology is discussed later.
*! Drummond and Bulloch, Scottish Church, p.66. John A. Lamb, 'Samucl Rutherford. 1600-

1661', in R. S. Wright. (ed.). Fathers of the Kirk. (Oxford, 1960).

82



more than one field of enquiry',' Natural philosophy shaped moral philosgphy and
tended to shape it in a way which emphasised human choice and freedom.

The Revolution boosted this trend. bringing in new men and promoting a moral philosophy
emphasising the basis of government and the nature of political obligation:
All the eighteenth century moral philosophy courses operated within a general
ideological framework which was fundamentally Whig-Presbyterian. Professors of

this subject were expected to teach natural religion and instil conventional moral

and religious principles, as well as respect for the Hanoverian establishment and

"constitution”. =

The Moderates within the Church of Scotland and the English Dissenters therefore had a common
cause. Explicit in Carstares plan for the English college was the notion that the presence of the
English in Edinburgh would counter the effect of Jacobitism in the town

A strong case can be made for the English and to an even greater extent the Irish students
radicalising their tutors in the early eighteenth century, the class fee giving them obvious leverage.
The Irish students came from a highly charged atmosphere in the north. The Toleration Act was not

224

extended to Ireland until 1719. The Schism Act was repealed in the same year having cnippled
Irish academies for five years. Irtsh Presbyterians had suffered a Church of Ireland counteroffensive
from the 1690's onwards. culminating in a 1704 penal law against Catholics that was returned from

the English parliament with a clause barring Irish Protestant Dissenters from public office if they
refused to take the sacrament according to the Church of Ireland ** Issues of Toleration were
therefore pressing to Irish Dissenters and they forced them to be debated at Glasgcuw.:""""'6 At the same
time the battle over creeds and confessions was raging in the Synod of Ulster; John Abernathy’s

Belfast Society had begun the movement for non-subscription:

The ministers of the Belfast Society were more up to date in Biblical criticism and
more humane in their religion than most of their Scottish counterparts. The students
they sent to Glasgow put intolerable strains on a Divinity Professor who. despite his -
own Arian leanings and willingness to allow considerable open debate. had at the

oy oy oy

=== Emerson, 'Scicnce and Moral Philosophy’, pp.17, 34.

*3 Sher, 'Professors of Virtue', p.88.

=3 J. C. Beckett, Protestant Dissent in Ireland, 1687-1780, (1968). Vol. Two of 'Studies in Irish
History". edited by T. W. Moody, R. D. Edwards, D. B. Quinn: Chapter Seven. 'The Toleration Act

of 1719’
>33 Brooke. Ulster Presbvterianism. p.67.

=% 1. M. Bishop, The Education of Ulster Students at Glasgow University During the Eighteenth
Century, unpublished M. A. dissertation, Queen's, Belfast, 1987.
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same¢ time. to watch his rear from attacks from a highly conservative
neighbourhood. =’

Robert Simson. Professor of Divinity at Glasgow was inevitably ac;‘cused of heterodoxy at the General
Assembly of 1714. Simson had been reading Locke and héd ‘adopted some hypotheses different from
what are commonly found among orthodox divines. that are not evidently founded on scripture, and
tend to attribute too much to natural reason’.”® There is evidence of at least one English student at
Glasgow supporting Simson.™ Jonathan Woodworth had been to Charles Owen's ill fated academy
in Warrington before it was closed down by the 1714 Schism Act.”° He then entered Glasgow
university as a theology student, graduating in 1715. In letters to his brother in law in Lancashire. the
Rev. Peter Walkden™' he describes how 'a minister in Edenburg accused ye Professor of Heterodoxy
and teaching doctrines contrary to ye confession of faith'. Woodworth and others transcribed
Simson's defence to hand to the members of the presbytery before the Assembly. The case went into

committee until 1717 when Simson conformed and claimed he had been misunderstood.

=7 M. A. Stewart. 'Academic Freedom: The Origins of an Idea’, Bulletin of the Australian Society for
Legal Philosophy, Vol.16, No.57, 1991/2, pp.1-32; M. A. Stewart, 'John Smith and the Molesworth
Circle'. Eighteenth Century Ireland, pp.90-102.

22 Drummond and Bulloch, Scottish Church, p.32.

=¥ James Bromley, 'Correspondence of the Rev. Peter Walkden: Letters from a Lancashire Student at
Glasgow During the Revolution of 1715', THSLC,, 36, 1884, pp.15-32.

= There were many other individual initiatives in which ministers undertook tutorial work. The Rev.
Edward Rothwell was trained by Frankland and from 1693 at Bispham. Tunley and Holcombe (1699-
1731) where he trained young men for the ministry; see LN, 3. pp.158-160.

21 william Dobson. (ed.). Extracts_from the Diarv of the Rev. Peter Walkden. Nonconformist
Minister for the Years 1725, 1729.1730, (Preston, 1866). For some other English students at Glasgow
at the time sce the Nicholson MSS, UCC/JRL/cupb.D 68, material dealing with Stand school and
Glasgow University: 20 lctters from Matthew Nicholson to his sons at Stand grammar school and to
Samucl Nicholson at Glasgow University 1721-1735; four letters from Dorothy Nicholson to Samuel
at Glasgow, 1733-1744. Both John Dean and Timothy Nelson from Cumberland attended Glasgow
1755-1760 and were subsequently ministers at Alston and Great Salkeld. Cumberland. See Adam
Dcan's (Kirkoswald) letters to George Benson. A letter exists from six eminent London ministers.
including Edmund Calamy, to the Rev. Mr. Stirling, Principal of Glasgow University. 15th of
October, 1717. They were sceking information about Joseph Steadman. an English student expelled
from the faculty of Divinity for drunkeness in 1712 and his calumnies against Samuel Lawrence. a
student from Nantwich. Cheshire; see Charles E. Surman. 'Records’, UHST, Vol. 9, n.4, October,
1950, pp. 222-225. Richard Baron, b. Leeds, attended the University of Glasgow, October 1737-
May, 1740, studied under Hutcheson and Simson. Assisstant minister to William Pendlebury at
Rotherham chapel. Radical Dissenter, produced an edition of Milton. moved to London. ord. Pinners
Hall 1753; sce Caroline Robbins, The Eighteenth Century Commonwealthman, pp.259-261. Oliver
Heywood's two sons attended Edinburgh in the mid-1670s, see Oliver Hevwood's Diary. Richard Kay
in his diary notes that his school friend John Ashworth had attended Glasgow after their schooling
together and there is more than a hint of regret in the comments that his former equal was 'upon a
level with my Self. and now so far outstripping and excelling me thro' his Education in many amiable
and desirable Accommodations and Recommendations'; W. Brockbank and the Rev. F. Kenworthy,
The Diarv of Richard Kav, 1716-31 of Baldingstone. near Bury: A Lancashire Doctor, (Manchester,
Chetham Society, Vol. 41, 3rd series, 1968), pp.13-14.
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What should be stressed here is the interconnectedness of divines and academics from England,

Ireland and Scotland who shared an cross-border intellectual traffic that continued to monitor
developments in the separate nations of the union. Clearly our understanding of the English
Protestant Dissenting commuunity or the Protestant Dissenters of Lancashire in the period before 1750
cannot be understood at all if we 1gnore this continual transfusion of ideas and people. One example
should suffice. Henry Winder, born at. Hutton John in Greystoke parish, Cumberland in 1693.
attended Dixon's academy at Whitehaven (1708-1712). The Whitehaven church had been founded in
1693, it was said by Presbyterian refugees from Ireland. He completed his training with Joseph Boyse
in Dublin (1712-1714). Boyse was a Presbyterian polemicist, a vindicator of Protestant Dissent,
controverting with the Church of Ireland clergy over the nature of primitive episcopacy, whose co-
pastor until 1702 had been the anti-Trinitarian, Thomas Emivn.~* Boyse supported the New Light in
the Irish Presbyterian subscription controversy of the 1720s. He was a patron of Dixon's Whitehaven
Academy and he was probably instrumental in securing Francis Hutcheson to run the Dissenting
Academy in Dublin (1719-1729), in which Boyse taught divinity until his death in 1728.%° Winder
became minister of the Protestant Dissenting chapel at Tunley, Lancashire, in 1714, though he
retained his links with Boyse. He moved to the Castle Hey/Benn's Garden chapel in Liverpool in
1719. the Protestant Dissenting commumnity there having built the Hope Chapel specifically for Irish
Presbyterians. Developments in Ireland were carefully monitored by him. after the need for Irish
Protestant Dissenting ministers to subscribe to the Thj&y-Nine Articles had been dropped under the

1719 Toleration Act (Ircland). Winder, an ardent supporter of non-subscription, was an observer at

the Belfast sub-synod debate on subscription in 1723, and Boyse, though in the Southern Association.

took a healthy part in arguing for non-subscription. The debate ended with the non-subscribers of the

=34

Presbytery of Ulster being lumped together in the non-subscribing Presbvtery of Antrim in 1725.

=2 ONK, pp.541-542. Joseph Boyse was a student of Richard Frankland. (16th of April, 1674) and
Edward Veal in London. Correspondent with Ralph Thoresby. His nephew Thomas Jackson.
similarly from Leeds. may have been trained by Frankland, see ONK., p.611. He attended St.
Andrews and received his M.A. from Edinburgh in 1694. Joined Boyse in Dublin, probably minsitcr
of Downpatrick, 1700-1708. Correspondent with Ralph Thoresbv. See also H. McLachlan. "The
Irish Academies' in Essavs and Addresses, pp.171-175 for the Dublin Academy. Thoresby Papers,
Vols 2 & 3. Joseph Boyce, Bntish Library Additional MSS, 4275, £84: 4275, £56; 4276, £.139;
4276, £223: 4275, £.311: 4275, £329; 4275, f£.78-83; 4301 .242-249.

33 Alexander Gordon, *Joseph Boyse, (1660-1728)’, DNB, 2, p.1041. .

=4 Alexander Gordon, ‘Henry Winder (1693-1752)°, DNB, 21, p.637. Henry Winder's lost letter Of
the 6th of August. 1723. describing his observations in Belfast was printed in the Christian
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The defining 1ssue of the age was subscription. Abernathey led the revolt in Ireland against the

imposition of tests and synodical oversight, the Irish students at Glasgow waged a legal campaign
against lack of representation and clerical interference. The defence of Whig /Presbyterian
conceptions of the church promoted a huge polemical outpouring: Boyse in Dublin and William
Jameson,™ the Glasgow historian, both churned out anti-Catholic and anti-Episcopal works. Of
more specific interest to the Protestant Dissenters of Cumberland. as will be seen in Chapter Four,
they turned their hand to anti-Quaker writings. The boisterous nature of debate certainly had a strong
influence on the New Scheme preachers of the north-west of England.

Proponents of each side flowed in either direction. Principal Chalmers of Aberdeen University
attended the third meeting of the Salters' Hall debate of 1719, voicing his support for Thomas
Bradbury and the cause of subscription.”®® The fate of Simson remained an important issue for the
English Dissenters. In 1727 commissioners from several presbyteries demanded that the Assembly
investigate Simson on his understanding of the doctrine of the Trinity.”” The trial was attended by
Charles Owen of Warrnington, Moderator of the Warrington Classis and the Cheshire Classis. The
Owen family were firm supporters of Whig party interests in Lancashire. His nephew Josiah,

minister of Rochdale Protestant Dissenting chapel (1740-52) was chief literary agent for the Whig
cause in Lancashire.™ Simson was suspended but not deposed. Owen received an honorary D.D

from Edinburgh University, osiensibly for his Wonders of Redeeming Love but 'the action of the

Moderator, October. 1827, p.274, from a copy by the Rev. John Porter (1800-1874), the then minister
of Toxteth Park Chapel, Liverpool. George Eyre Evans, A Historv of Renshaw Street Chapel and its
institutions: with some MIMMHMM—____LAMILE_—MMM
(C. Green, London, 1887), pp.2-4 is not very informative but does list some of Winder's MSS. It
should be noted that upon Winder's death in 1752, he was succeeded by the Rev. John Henderson.
whose family were connected with the Eustace Street congregation, Dublin. |

35 James Tait, ‘William Jameson’, DNB, 10, pp.672-673. H. McLachlan. The | Umtanan Collcge °

Library: Its History, Contents and Character, (Manchester, 1939), p.70.
©¢ Alexander Gordon, “Thomas Bradbury, (1677-1759)°, DNB, 2, p.1058. Edmund Calam\ An

Historical Account of My Own Life, (1829), Vol. 2, p.403.
27 prummond and Bulloch, Scottish Church, p.32.

=33 Charles Owen. The Danger of the Church and Kingdom from Foreieners: con51der'd in several
articles of high importance, (Liverpool, S.Terry and D.Birchall, 3rd edition 1712). Copyv owned by

the Historic Society of Lancashire & Cheshire. Josiah Owen, National Gratitude Just Tribute for
National Deliverences: exemplified in the Discoverv of the Powder Plot and Accession of the Prince of

Orange to the Throne. A Sermon preach'd to a Societv of Protestant Dissenters at Rochdale,
November 5th. 1742, (Manchester, R. Whitworth 1742), Manchester Central Library: J. Owen,

Jacobite and Non-Juring Principles, freelv examined: In a letter to the Master-Tool of the faction at
Manchester. With some remarks on....A Christian Catechism etc. said to be wrote bt Dr. D-c-n.

(Manchester. R. Whitworth 1747), Wigan Public Library.
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university in conferring its diplomas upon four non-subscribers, including Owen, was viewed as a

protest against the suspension of Simson'.”’ The practice of awarding honorary degrees to English
Dissenters was @ measure of the intensity of the struggle going on between the Moderates in the

universities and the power of the conservative presbyteries in the General Assembly and a measure of
the belief the Moderate university men held that theirs was a common cause with English Dissent.**
The same heresy trials would have to be endured by Campbell for the Chair of Ecclesiastical History
at St. Andrew's i1n the 1730's and by William Leechman for the Moral Philosophy chair at Glasgow in
1744.°"" Leechman subsequently succeeded in getting Glasgow to confer the DD. on John Taylor in
1756,* soon to be tutor at the Warrington Academy, but could not get Glasgow to honour another of
Dixon's Whitchaven students who had attended Glasgow, George Benson; thev considered him a
Socinian.*’ ‘Benson's diploma, like that of Doddridge and a great many other Dissenting divines,
came eventually from Aberdeen'.** In total thirty nine DD.s, ten Doctors of Civil Law and seven

MD.s were given as honorary degrees to English Dissenting teachers and authors in the eighteenth

5
century.”*

2% McLachlan, Warrington Academy, p.10.
“% Sell. 'Philosophy in the Dissenting Academies of England and Wales', p.83 states that 15 out of the

40 tutors in the Dissenting academies recetved honorary Scottish DDs.  Aberdeen awarded 11, one
from cach of its colleges to Philip Doddridge. Nine of these went to conservative and moderate
thinkers and two to theological liberals. Glasgow honoured Taylor; Edinburgh awarded three to
theological liberals, notably Caleb Rothetham.  C. Robbins, The Eighteenth Century
Commonwealthman, p.247, James Foster, (1697-1748), eminent contributor to the Old Whig, recived
a D.D. through the good offices of Fordyce and Blackwell. Isaac Watts received two D.D.s from
Edinburgh and Aberdeen, p.263. John Ward, (1679-1758), lecturer at Gresham College, received and
Edinburgh D.D. from William Wishart, p. 263. Cotton Mather in Boston, Mass. received a Glasgow
D.D. Sce Kenneth Silverman, The Life and Times of Cotton Mather, (New York. 1984).

“‘! Drummond and Bulloch. Scottish Church, p.48; Leslie Stephens, ‘William Leechman’, DNB, 11.

p.832.
*** Wodrow, 'Life of Leechman' prefixed to a Collection of Sermons, (1789). J. E. Taylor, Historv of

the Octagon Chapel Norwich. p.31.

<43 Benson was instrumental in obtaining Dr. Williams's exhibitions for many students in the north
west, for instance John Dean, the son of Adam Dean (Kirkoswald, Cumberiand, Appendix E 2.5).
When Dean took his son to Glasgow in 1755 Leechman obtained a pulpit for him to preach in before
the magistrates, and they drank a toast to Tavlor and Benson. For some elucidation of Benson's
contacts with Glasgow see George Benson MSS (5), UCC/IRL/ cupb.B 1.13, Letter from Jamcs
Gordon in Glasgow on the reverse of a letter from Francis Hutcheson, 17th of March, 17335: Letter
from Francis Hutcheson to George Benson, 17th of March, 1735; eight letters from William
Leechman to George Benson. 1744-1748, which probably contain information on his trials for the
chair of Moral Philosophy.

*“ English Presbsterians, p.197. 1
4> N. Hans, New Trends in Education in the Eighteenth Century, (1966), p.247.
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With such a common outlook a deeply symbiotic relationship developed. Scots began to attend
English Dissenting academies for their pre-university training. Doddridge at Northampton 'was
particularly successful in attracting a number of sons of Scottish gentlemen away from their
gravitational drift to the universities of the Netherlands'**® Doddridge trained David Fordvce.
subsequently Professor of Philosophy at Marischal College Aberdeen (1742-50), whose Dialogues
Concerning_Education had such a major impact on American and Scottish educational reform.

Central to the relations between the Scottish universities and English Dissent was the huge

reputation of the apostolic succession of moral philosophers at Glasgow. Thetr influence was huge

throughout Protestant and Catholic Europe and marks the culmination of the goldén age of European
moral philosophy. in which British moralists, from Hobbes to Adam Smith, had been of the first
importance.”*’ Gerschom Carmichael, born in England of Scottish parents, was regent from 1694 to
1727 and was ‘therefore responsible for teaching moral philosophy, natural philosophy, logic' and
metaphysics.”*® He became Professor of Moral Philosophy from 1727-29. " Although in many ways he
must be seen as a pre-Enlightenment figure he prepared the way for his student and successor. the
Irishman of Scottish extraction, Francis Hutcheson, who held the chair from 1729 to 1744 when he
was succeeded by William Leechman. Above all it was Hutcheson who was the darling of the English
and Irish Dissenters. 'A whole generation of students for the ministry sat at his feet and absorbed his
dispassionate ethics'’.** Hutcheson preached Whig principles on civil and religious liberty in their
eighteenth century "real Whig" or commonwealthman manifestation,”® recommending a militia over
a standing army, mixed government over a simple one and so on. He was so persuasive Leechman

claimed 'no student ever left the course without favourable notions of that side of the question which

246 Jones. The Polite Academy'. p.165.
7 Ward, The Protestant Evangelical Awakening, (Cambridge, 1992), p.11. Norman Fiering,

Jonathan Edwards’ Moral Thought in its British Context, (Chapel Hill, NC, 1981), p.3

%% Moore and Silverthorne. 'Gerschom Carmichael and Natural Jurisprudence'. p.76. James
McCosh. The Scottish Philosophv: Biographical, Exposistory, Critical. from Hutcheson to Hamilton,
(London 1875). John Veitch, ‘Philosophy in the Scottish University', MIND, 2, 1837, pp.74-91. 207-

234.
9 prummond and Bulloch. Scottish Church, p.47.

% Robbins, Eighteenth Century Commonwealthman (1959), pp.185-196. William Robert Scott,

Francis Hutcheson: His Life. Teaching and Position in the Historv of Philosophy, (New York, 1966).
pp.185-256.
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he espoused and defended'. 'Learned and liberal minded. Hutcheson was a firm Whig in politics, a

moderate Presbyterian in religion. and a dedicated moralist in the class room'.*’

In.conclusion then many English and Irish Dissenters shared with elements within Scottish
Moderatism an elite culture. refined and rational. To many who retained an orthodox pietism these
ministers, trustees and professors had gone as far as one could go whilst still retaining the name
Christian. A reaction was soon to set in: David Hume's scepticism would force many to re-assess the
power of reason and the evangelical revival reawakened the popular piety of the ordinary
communicant. In the early 1750's however there did not seem much hope for orthodox Dissent in
England; ministerial supply could only be obtained from academies who seemed ineluctably to turn
out 'moderate men', some of whom were decidedly immoderate in their hostility to Calvinist
orthodoxy, indeed this is what those middle class power brokers in the chapels and meeting houses
scemed to requirc. a minister and a ‘'creed’ that served as an intellectual ornament for their

commercial success and social advancement. John Witherspoon caught the mood of what he called

this 'Athenian Creed' in his satire of the Moderates in the Church of Scotland. Ecclesiastical

Characteristics.{1753):

[ believe in the beauty and comely proportions of Dame Nature....I believe that the

Universe 1S 3 huge machine.... and that I myself am a little glorious piece of
clockwork'. 'In fine I believe n the Divinity of Lord Shafiesbury, the saintship of
Marcus Antonius, the perspicuity of Aristotle, and the perpetual duration of Mr.
Hutcheson's works, notwithstanding their present tendency to oblivion. Amen.” =32

In this chapter | have stressed the transformation of the mentzility of Protestant Dissentetls in Englanq,
examining it as a function of legal restraints and political realities. The intellectualisation of their
chapel culture was concurrent with the embourgeoisement of their chﬁpel communities. The
increasing endogamy of these communities and the loss of e;.fangelical zeal lead to a numerical decline
in the eighteenth-century. In the next chapter I want to examine the extent to which this process
effected Lancashire Protestant Dissent. It is essential to understand the nature and eﬁent of this

development if we are to understand why those elements that remained loval to orthodox theology and

confessionalism in Lancashire turned to Scotland for the supply of orthodox ministers.

*5! Sher., 'Professors of Virtue', pp.94-6. - : .-,
252 A. L. Drummond. 'Witherspoon of Gifford', Scottlsh Church History Society, xii, p.190.
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Chapter Three-Desiccation and Decline: Pietv and Renewal. Protestant Dissent in Lancashire
1689-1800.

Historiography.

In Chapter Two I outlined the development of ‘rational’ Christianity in the first half of the eighteenth-
century, characterising it as monolithic within Protestant Dissent. The process was marked, but
historians concentration on it has tended to obscure the remnants of popular piety within English

Protestant Dissent, ¢.1650-1750. Consequently, little work has been done attempting to outline how
these elements were perpetuated and interacted with the new agents of evangelical revival.
Denominational historians have often been the worst offenders in this respect. It became convenient
and expedient to ignore the complexity and diversity of a denominationally ill-defined orthodox piety
at work in the old Protestant Dissenting communities in the fifty years before the first Methodist
evangelists reached the north-west in the 1740s.’

The tendency for the denominational historians in the 'evangelical' tradition was to view the
eighteenth-century as the realm of 'Socinian darkness' until the Evangelical Revival transformed
many of the old congregations. The emphasis was on discontinuity, on historical decay, interrupted
bv providential renewal.® It stemmed from a Calvinist. providentialist schema that stressed
humanities fallen nature. This emphasis was not divorced from evangelicalism until the second half
of the nineteenth-century when a more progressive, Incarnationalist theology superseded a theology
based on the Atonement.” It mi ght at first seem odd that historians in the evangelical tradition should
underestimate the survival of orthodox piety. Heirs of the Reformation tradition of the persistence of a
visible church of believers, they should have seen in the flux of eighteenth-century piety the members
of what Calvin said was the true church. seeking out the Gospel preached and the sacraments properly

administered. The problem for denominational historians was that orthodox piety in the period

' One of the few works that treats this theme is Reginald Mansfield's 1951 Manchester University
University M.A. thesis. "The Development of Independency in Derbyshire from the Restoration to the
Methodist Revival' and Reginald Mansfield, ‘History of Congregationalism in Derbyshire’.
Manchester Ph.D. thesis, 1938. :

“ Russel E. Richey, ‘Did the English Presbvterians become Unitarian?’, Church History, 42, 1973,
pp.58-72, fn. 1-2. Richey cites Thomas M'Crie in The Annals of English Presbvtery, (1872). who
saw the cause of decline in the eighteenth century as 'the withdrawal of God's Spirit from the churches

of the Reformation’.
* Boyd Hilton, The Age of the Atonement: The Influence of Evanegelicalism on Social and Economic

Thought, 1785-18635, (Oxford. 1988).
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c.1690-1750 did not exist within a denominationally distinct framework. Appropriating the

Protestant Dissenting tradition proved awkward. A new Congregational principle had emerged in the
1780s and 1790s but before that, things were murky. Upon close inspection, one might find the

Independent churches of the 1690s were not the Congregational churches of the 1790s, bringing into
question property rights in some of the old Protestant Dissenting chapels. As this study shows, many
of the Congregational churches claimed by Congregational historians as having historically been
Independent congregations, were just as much Presbyterian in their early higtory. Thus the period
1690-1750 became the realm of platitude amongst denominational historians.® A peek into the early
eighteenth-century was profoundly discomforting, for the overwhelming evidence was that the
majority of Protestant Dissenting chapels had entered a rationalist tradition. some congregations had
become extinct and a very few had remained orthodox by the sldn-of-*-their-teeth.l A pneumatic,
providential explanation was as good as any. If anyone recognised a sub—currelet of orthodox pietism
within these old societies, its complexity seemed to defy analysis. Laying claim to it on a continual
institutional/denominational basis could not be done. There was a ;vast discontinuity.

Historians in the 'rational’ tradition stressed continuity, laying hold of an unbrokén tradition from
Presbvterian to Unitanian. Their case seemed stronger, having retained institutionﬁl étructu:es and
properties over the period 1n question. Historical continuity was essential to secure property. We
should not underestimate the problem of property to these voluntar); churches c. 1*790-1*830, ‘and the
extent to which denominational historiography was propa ganda,. Lenéthy litigation raged over the
rightful ownership of Protestant Dissenting chapels for the first half oi: tﬁe nineteenth-century. 'i'he
Congregationalists argued that the original intent of the trustees should be honoured and therefore the
chapels should be used by orthodox Trinitarian Dissenters. Early eighteenth-century trust deeds
generally stipulated only that the chapel be used by Protestant Dissenters: this would nothave

included Unitarians. The Congregationalists' reasoning behind their*argument for entitlement was

based. therefore, on a theory of structural discontinuity but essential continuitv. Congregational
historians such as William Urwick were committed to notions of an invisible history, written in the

hearts of believers. This notion underscored such statements as 'The Cheshire Congregational Union

* For instance J. Fletcher, Historv of the Revival and Progress of Independency in England since the
Reformation, (1847). -
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[of 1806] may be called the successor and representative of the first Cheshire Association of 1653, and

of the second Cheshire Association formed in 1691'. In 1864, this was not calculated to win friends
amongst the Unitanan munisters of the Provincial Meeting of Ministers of Lancashire and Ch<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>